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Abstract
Departing from John Herbert Michael Agar’s contentihat “the truth that makes
people free is for the most part the truth whicbpde prefer not to hear,” | focus this
article on two all too often implied, although rexplicitly formulated, major triggers of
Africa's predicaments — including environmentalmegtion® | argue that while the
ruling elites (Africans and non-Africans alike) lealeen, and still are, the major players
in the development and exacerbation of the myrigat@blems facing Africa and its
people, this elemental dimension has not receiuitcent academic attention. | also
ascertain how the challenges facing Africa angétsple — ranging from environmental
degradation to cultural putrefy, and from politipalralysis to economic stagnation, are,
while inseparably interlinked, largely stem frone tthenial of agency and humanity to the
vast poor and struggling segments of society bytlieg elites? Linking these two
dimensions, | marshal evidence from across divieekks and different academic
disciplines that indicate:

(a) How the many institutions put in place bg tuling elites, and the alien and

alienating policies and programs they haveatggly promoted, have driven

populations living in poverty and squalor tstley the environments where

they live, that surround them, and depend othfeir livelihood.

(b) How the failure by African and non-Africanaalemics, international and

! This quotation, attributed to John Herbert Michagér, can be accessed online at: <
http://www.wfs.org/Q-abc-htm> February 17, 2004

2 Lately, this dimension is increasingly beginniogcapture the attention of most
environmentally inclined students and scholars foicA and policymakers — thanks, in
part, to the resurgence of the communitarian galitdiscourse of environmental and
economic sustainability.



development agencies and policymakers to li@dad hear with respect) and

accordingly respond to the priorities and nesfdbe poorer segments of

society has intensified the on-going systemat@akdown of Africa's institutions of

socialization and destruction of crucial lifgoport systems.
Although in a very different context, Mark Taylapoting Derrida, offers a glimpse of
what | systematically investigate in this articldat is, as he notes, how “every structure
— literary, psychological, social, economic, poéii religious, etc — that organizes human
experience is constituted and maintained throughafexclusion. In the process of
creating something, something else is inevitalftydat. These exclusive structures [in
turn] can become repressive — but that repressiores with consequences. ...What is

repressed does not disappear; it always returnsgettle every constructior.”

¥ Mark C. Taylor. 2004. “What Derrida Really Mearittie New York Times, October 14.



Table of Contents

INErOAUCHIO N === mmm oo e 1
Interdisciplinary approaches, contexts and collatomns--------------------=-mmcmememecmeuo 2
Shunning quick-fix answers and solutions ------——-=----m-mmmmm - 4
Article structure and outling --------=-=--m - 6
Chapter One: Callicott’'s African Biocommunitarianism Revisited 12
1. A CUNMOUS ParadOX------=-n=nmmm e oo oo e oo e e 12
1. 1. Gesture POlitiCS —----=mmmmmmm oo o o o e e 13
1. 2. African traditional religioNS-----=--==——=mmmmmmm oo e 14
1. 2. 1. Deficiency of non-anthropocentrigt&ming” ---------------------=-m-emmmuuu-- 16
1. 2. 2. Lack of interest in meta-ethical alels 17
1. 3. Socially Embedded Notion of IndividualityAfrica -------------=--=-=--=--=------ 18
1. 4. Missed opportunities and alternative iptetation 21
1. 5. African worldviews: an alternative integfation -------------------=----------oo—-- 22
1. 5. 1. Reliance and management of nataslurces ----------------=-==-mmcmmouu- 23
1. 5. 2. Concept of community in the tradil African settings --------------------- 25
1. 6. Indigenous African Land Ethic---------——-------=--mmom s 28
1. 7. Africa’s TotemiC SyStemMS-------mm o e oo e e 31
1. 8. African Orature -----=---m--mm e e e e A
1.9.Indigenous Africa’s subsistence ways of Jife-------------------m-mm e e 36
1. 9. 1. Hunter Gatherers--------=--mmmmm o oo 36
1. 9. 2. Subsistence Farmers -----------——mmmmmmm oo 37

1. 9. 3. Pastoral Communities -------==-===mmm oo oo 39



1. 10. MutualistiC PractiCeS------=--=-==-=mmm s e 40

1. 10. 1. Decentralized iNStitUtiONS =---=-==-====m = mom oo 40
1. 10. 2. Spirit of teamWOrk ---------=- = 41
1. 10. 4. Care and concern for one another ---—-——---------mmmmmmom oo 44
1. 11, CONCIUSION--=mnmm oo oo oo e -45
Chapter Two: Holmes Rolston’s “Feeding People versiSaving Nature”----------- 48
2. 1. Ominous new scale of values -------=-=--——--mmmm e 48
2. 2. Missed OpPOIrtUNItIES -=--m--m-mmmmmmm oo oo 54
2. 3. Ramification of Rolston’s position ------——--=-==-mmmmmmm oo 56
2. 4. Root causes of poverty in Third world cOWgH---------------=-==-mm-mmmmmmmee 58
2. 5. CONCIUSION ======mmmmmm e e e e e e e e e oo 59
Chapter Three: Catalog of Africa’s Problems: An Oveview 60
Chapter Four: Root Causes of Africa’s Predicaments----------------=-----—-moememevm- 66
4. 0. INtrodUCHION -==-=mmmmm e oo oo oo e 66
4. 1. Crisis of self/cultural identity ---------——==m-mmmom oo 66

4. 1. 2 Alien and alienating system of educatioft-------------=---=-==-mmmmnmv- 67
4. 2. Plunder of Africa’s RESOUICES ------==-=mmmmmm oo oo oo 75

4. 2. 1. The Spiral-Horned BONQO -----=-======mmmm s o e oo oo oo 77

4. 2. 2. Violence visited upon Africans ------=--======mmmm oo 78
4. 3. Failures of development interventions----------=-======mmmmmmmmmmmm oo 81

4. 3. 1. Wildlife Conservation Policies and Raigs 82

4. 3. 2. Introduction of Nile Perch Fish in LaKetoria 86

4. 4. Marginal integration of Africa in the globadonomy -------------=--=-mmmemmeem- 89



4. 4. 1. Hegemony of the Market EcConomy ------————---==-m oo 92

4. 4. 2. Impact of Structural Adjustment Programs —--------------------=-----—---- 93
4. 4. 3. Export-processing zones (EPZ) -------—-mmmmmmmmm oo 97
4. 5. Africa’s Burgeoning Population and its BIgp-----------=-=========mrmmmmmmmmmmmme- 98
4. 5. 1. Causes of Africa’s pernicious C@Igli---------------=----mm-mmmmmmm oo 100
4. 6. CONCIUSION====mm o o e e 102
Chapter Five: In Search of African Solutions -----=-=======mmmmmmmm oo 104

Re-indigenization of Africa's Institutions of Sol@ation: A Source of Inspiration,

a Fountain of Civility and a Power of Self-correcti--------------------------------- 105
5. 0. INtroduction ==--=-==mmmm oo e oo e 105
5. 1. Indigenous African heritage: its exclusiod anpact ----------------==-===-mmn--- 107
5. 2. Why re-indigenize Africa's institutions of &Galization? 111
5. 3. Projected benefits-----------mmm oo e 113
5. 4. Vortex of SUSPICION =-------=nmmmmmm e e o e 114
5. 4. 1. The Hippie MOVEMENt ------==nmmmm e o e 117
5. 4. 2. The Negritude MOVEMENt -------m-mmmmm e 118
5. 5. Challenges of re-indigenization --------=—=====-m o m s m oo 120
5. 5. 1. Lash and Urry: Economies of signs gate 122
5. 5. 2. Krishna Kumar: post-industrial to postiarn society ----------------------- 123
5. 6. CONCIUSION--=-==nmmm oo oo e 129
Building A Foundation for a New Moral RepubliC -----------=-=--=m-mmmmmmm oo 130
6. 0. INtrodUCHION -=--mnmmmm e oo e e e e 130

6. 1. Wining this “battle” ------=-=mmmm e 133



6. 2. Devil in the details -------------=--=- e 135

6. 3. Anthropocentric (human-centered) intervergion-----------------=-=-=-=--mo-m-—- 138
6. 3. 1. Primacy of humans and their interests-—----------=--==-msemmmm oo 138
6. 3. 2. Humans: Arbitrators of ethics, meanwvajue and rights -------------------- 142
6. 3. 3. Humans: The only species that possassesic value --------------------- 143

6. 4. Forking Anthropocentric Pathways -------———=-=====-==-mmmm oo 144
6. 4. 1. Narrow (what is it for me?) strand offaopocentrism----------------------- 144
6. 4. 2. Enlightened (or farsighted) anthrop®Ggm ------------------=---e-eeeem-- 149
6. 4. 3. Intergenerational anthropocentrism——-----------------mmmmmmmmmeeo - 152

6. 5.Anthropocentric (environmental) reformism —--------------=-----o-mccmceeo- 154

6. 6. Indigenous environmentaliSm ---------=-==msm oo 157

6. 7. Environmental justice movement ---------———-=-m-ms oo 159

6. 8. ECO-CItICISM === mmmm oo oo oo 163

6. 9. Nonanthropocentric (or nature-centered) VaBtions-----------------=---=--=---- 164
6. 9. 2. Contested iSSUE/S =--=-=====nmmmme e e e e e e e e 167
6. 9. 1. Ecological feminisSm-------=--mmmm oo 169
6. 9. 2. Moral exXteNnSi0ONISM---=--==mm oo 172
6. 9. 3. Deep ecology -----=-=====s=smmmememm e e e 174

Humans: An integral component of the natural ordef----------------------mcoen-—- 174

CONCIUSION —mmm o m oo e 177

Reforming Africa’s Legal Regimes, Institutions of Governance, Policies and

Leadership -----s=s=smsmemem oo oo e e e e e 178

7. 0. INtrodUCHION =--=mmmmmm oo oo 178



7. 1. Effecting change ------------= - oo 179

7. 2. Government directed and managed change—---------------------------—-—- 179
7.2.1. The Dilemma --------mmmmmm oo oo oo 184
7. 2. 2. Investing heavily on appearance--------------=--=--=-mm-mmmommmeeemeo - 185
7. 3. Citizen Driven Reforms ---------=-mmm oo 188
7. 3. 1. Strategies of reclaiming control oficiuniverse-----------------=--=--umnm--- 189
7. 4. Inducing change through the whip of the ratplace-------------------- - oo~ 191
7. 4. 1. Development assistance 193

CONCIUSION =======mmmm e e e e e e e e e e e oo e oo e e e e oo e 196



Michael Kakaire 1

Introduction

Upon reading, and there is indeed a lot to raaizeable number of books,
journal articles, Internet commentaries, newspapéorials and other reports on Africa,
one cannot fail to notice at least two seeminglgrgimg consensus. The challenges
confronting the continent of Africa and its peopspecially its vast poor majority, are
all well too known by African academics, natioragional and international
development agencies and even policymakers. Theircauses and the solutions that are
required are also well documented and widely rezeghn

This common-place knowledge notwithstanding, taajor triggers of Africa's
crises — including environmental degradation — htaus far, as already noted, received
insufficient academic attention. Although a lot bagn written on what the underlying
causes of Africa's problems are and the solutibatsdre required, little has been written
about the role that the ruling elites (African arah-Africans alike) have played in the
development and exacerbation of Africa’s predicadn fact, this elemental dimension
has to the present remained unregistered on tlieavaradar. The extent and degree
How Africa's vast challenges are intricately intened, and how they are to a greater
extent connected to the intermittent denial of agehumanity and input of especially
Africa’s women, rural peasants and urban poor byrtiing elites (both African and non-
Africans), has also remained largely unexplored.

It is, therefore, upon these two dimensions timadinly focus this
However, moving in this direction, | also open €gr further debates and reflection) two
other important challenges, which, | believe, regunmediate and extraordinary

investment of resources (time, labor and capitaifrica and its people were to
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ameliorate not only the accelerating environmectigls but also other pressing
challenges as well. One is the indispensabilitgddressing Africa’s challenges through
interdisciplinary approaches, contexts, and collabons. The other is steering clear of
the stupendous temptation — most notably exemgllfie many intelligent and thoughtful
students and scholars of Africa, higher-rankingebucrats, development partners and
political elites — to prescribe quick-fix answerglasolutions to Africa's otherwise
complex, heterogeneous, yet crosscutting probléwiowing are the reasons why, |
believe, these two somewhat overlapping concermg mét more attention.
Interdisciplinary approaches, contexts and collaboations

Thus far, in Africa — as it is the case elsewharthe world — the accelerating
environmental crisis, for example, has been examniheough diverse academic lenses.
Historians, Anthropologists, philosophers, thecdmgi, legal scholars, artists, writers,
literary and art critics, journalists, politicalisntists, sociologists, economists, scientists
and even lay persons have, based on their traamdgexperience, variously shed light on
what each consider the primary root causes of Agipredicaments to be and the
answers and solutions that are required.

Of course, insights and ideas from each of fbeenentioned disciplines have a
distinctive role to play especially in terms ofa&nmging our understanding of Africa's
problems. However, considered in isolation, indejeen of one another, the findings and
insights from the aforementioned disciplines caruuotceivably help prevent, let alone
resolve, the legion of life-threatening conditidhat all too often drive poorer, struggling
segments of society in Africa to destroy environtaevhere they live, that surround

them and that they depend on for their livelihood.
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An effective strategy should and must involMetamore than merely drifting as
most scholars and policymakers all too often do their supposedly “comfortable
zones” of academic specialization and fields of petancy. Granted what we now know,
or rather profess to know, about the root causédrafa’s widespread problems and
how such causes could be effectively addressedetiwho advise and influence the
direction of Africa's recovery in virtually all fats of human life should now shift their
focus elsewhere. As a first step, they need torbegesting considerable resources
(time, brainpower, labor and capital) in contexigttare far more likely to produce a
unifying framework. A framework through which, aftdm which, the many competing
scripts and roadmaps to Africa's recovery thatspedled out in the humanities, social
and natural sciences could ultimately be harmoniZéd goal, it seems to me, should
and must now become one of Africa's top prioritgradps. As Donna Maher reminds us
in her paper, “Re-visioning Development in a Chagdgtnvironment:”

To comprehend the extremely intricate interaxtibetween human societies

(which constantly deconstruct and reconstruetriselves) and the evolving

ecology that sustains us, we must explore &twaof different and emerging

fields of study and research. Our new world neguof us a new perception, and

multidisciplinary collaboration is vital to talakg the complex array of issues

concerning the ‘environment’ and our relatiopshith it...Cross-pollination and

the sharing of ideas [should be encouraged threestill-reductionsist education

systems, growing specialization, and the shemease of ideas and information

that is seldom synthesized.1
The World Commission on the social dimensions obglization arrives at a

similar conclusion in its report, “A Fair Globaltzan: Creating Opportunities For All,”

of 20042 Among other concerns, this report — compiled bynemt scholars drawn from

1 Maher’s article is available on line at:
http://www.acdi.cida.gc.ca/cida ind.nsf/0/c/d2a42d®41318526a4c007b14b3?0penDoc
umentMarch 13, 2003.
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different parts of the world and working in diffeteareas of expertise — accentuates the
importance of actively and consciously promotingufiirstakeholder dialogues, bringing
all relevant actors together to work toward agregni@nd authentic consent) on key
policy issues.®

However, as important as this goal may be, enlrgeoning body of literature
on Africa there are, to the present day, only aiteated works that incorporate the
plurality of voices and insights gleaned from thanyfields and diverse academic
disciplines and especially from Africa and Africacademics. | therefore see this
article as a first step in not only bridging tlasuna but also stimulating more
focused research in this hitherto unexplored vingya
Shunning quick-fix answers and solutions
With respect to the latter concern of steeringrotédhe stupendous temptation to
prescribe half baked answers and solutions to &fiotherwise complex,

heterogeneous, yet crosscutting challenges, araleading of the existing literature,

% The International Labor Organization commissiottesl study. The fully report can be
accessed on line at: <Http://www.ilo.org/public/ésiybureau/inf/pr/2004/7.htm> March
13, 2003

3. Benefits likely to accrue from such an undertglaound. First, such a move might
minimize duplication of research efforts and orgational fragmentation. Second, if
judiciously undertaken, it will make the multipbgiof voices expressed in the diverse
fields of study and research easily accessiblateyested and relevant parties. Third, it
may help in breaking down the current impasse wlastthe World commission on the
social dimension of globalization rightly notesshagrettably fostered “parallel
monologues” and a “dialogue of the deaf’ among laetdveen academicians, public
agencies and private researchers. Last, and penagismportant, such a move may
provide relevant actors — Africa’s ruling elite ah@é host of international consultants
based in Africa — with a clear sense of purposenvttemnslating the many proposed ideas
from diverse fields of study into more integrated gynergistic policies.
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especially on Africa’s environmental crisis, pdiota nearby unanimous consensus. And
that is, the view that the panacea whereby to ®ffdly address — or, failing that, to
reduce to a minimum — Africa’s monumental challesygecluding environmental
destruction, largely lie in formulating and implemti@g integrated and synergistic
solutions. Such solutions must, however, accortinghinua Achebe, come out of
Africa’s own roots and also accommodate the prexitlegitimate needs, hopes, dreams
and goals of local communities. They must, addailgn neither compromise
environmental protection goals nor lose sight effdct that sub-Saharan Africa is, as
any other region in the world, not an island utself. Africa is, has always been, and
will continue to be, an integral part of the wotttét is now, for good or for worse,
becoming increasingly too small, too overpopulated that its resources are exceedingly
shrinking in direct proportion to the ever incresspower of human destruction.
However, in spite of this knowledge, many studemd scholars of Africa — not
to mention development partners, senior civil setvand political elites — continue, and
guite lamentably, to prescribe quick-fix answerd aalutions to Africa’s complex,
heterogeneous, yet crosscutting problems. In tlaéively new field of environmental
ethics, which is the focus (or is it the goal?}jlo$ article, spectacular examples
include the works of, among other distinguishedndez environmental ethics, J. Baird
Callicott and Holmes Rolston Ill. Their obviouslissimilar environmental recovery
roadmaps, clearly elucidated in their respectivielas “African Biocommunitarianism”
and “Feeding People Versus Saving Nature,” gravitavard prescribing quick-fix
answers and solutions to the myriad of challengem§ Africa and Africans. See

chapters one and two for more details on theseattides.
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Structure and outline
Using these two articles and the responses they thass far generated as my
entry point into the on-going environmental recgvéebates, | defend my already laid
out thesis in three broad pafttBart one, examining how Callicott and Rolston feam
their discourse on Africa's environmental predicate@nd how they then proceed to
determine what would be pivotal to ameliorating e away environmental crisis, is
divided into two chapters. These two chapters destnate how, contrary to Callicott’s
and Roston’s suggestions in the aforementioned@st{which | will explain shortly),
the melioration of Africa’s monumental environmdrmiasis will require much more than
merely seeking to realign Africa's environmentalneery discourse to (a) the parameters
of the anthropocentric versus nonanthropocenttatss and (b) organic views in which
humans and nature are connected. This is how keprbc

Chapter one, “Callicott’s African Biocommunitanism Revisited,” critically
examines Callicott’s take on African traditionaligeus worldviews and intellectual
traditions in two moves. In the first move, | prd®ia recapitulation of Callicott’s
argument, which simply stated goes as follows: &inaditional African religious
worldviews and intellectual traditions tend to pama homosapiensphilia outlook, they

cannot then provide conceptual resources from wiaicleconstruct a non-human, nature-

* | have selected these two articles as my ide& saslies for two reasons. First,
generating as it were long drawn out debates int8dte®nvironmental circles,
Callicott’'s and Rolston’s articles provide an ekeet point of entry into the on-going
debate in environmental ethics while also calliogrenewed reflection. Second, while
these two article have had a wide coverage inxigieg literature on environmental
ethics in the West, not one of them, at least tckngwledge, has captured the attention
of environmental students and scholars in Africangg, | consider my take on both and
the discussions that each has generated thus $apradace to the extension of this
debate beyond Western environmental circles.
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centered, ethié.Precisely for this reason, Callicott therefore msmls that Africa’s
environmental recovery initiatives ought to be reseeily realigned within the context of
Aldo Leopold’s land ethic.

In the second move, challenging Callicott's posithat African traditional
religious worldviews and intellectual traditionsudd not in their current form provide the
raw materials from which a nonanthropocentric, rextzentered, ethic might proliferate,
| focus my attention on at least four neglecteceatpin his narrative. These are Africa’s
indigenous land ethic; diverse relationships thah&ns in traditional African settings
had with each other, with one another, and withpitnsical part/s of the natural world;
traditional Africa’s subsistence practices andalfiy1 the rainbow of kinship networks of
solidarity in traditional African settings.

My intension in zooming in on these four aspeetsich are conspicuously
missing in Callicott's narrative, is not as it wbgkeem to appear to eulogize Africa's past
heritage. To the contrary, | hope to show how degpallicott’s laudable efforts of
attempting to open up the Western environmentabdisses to non-Western intellectual
traditions, including those from Africa, his tre@m of traditional African religious
worldviews and intellectual traditions is narrowits discursive scope. It does not
grapple with the mosaic of environmentally supp@systems, resources and practices
(which | will shortly examine) gleaned from traditial African settings. It also fails to
accommodate the priorities, dreams and goals afittning pool of formally educated
Africans who, as it were, show ambivalence towasirtrespective ancestral traditions

and cultural heritage. In the company of their \WWastompatriots, for example, the

® | define homosapiensphilia as an affectionate eonéor human welfare, for human
concerns and interests
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majority of Africa’s formally educated class tertdgpassionately defend their respective
ancestral traditions. But in the company of thefaohally educated rural kinfolks, who
still cherish their respective ancestral values aditions, they never hesitate to remind
them why they should and must abandon many of theditional ways of life, values
and belief systems in favor of modern (read We3tdeals and modes of living.

Chapter two, “Holmes Rolston: Feeding PeoplsweiSaving Nature”
concentrates on a more immediate dilemma espedaaligg affluent nations, but whose
resultant ramifications are mostly felt in Third Yibcountries — including Africa, that
Holmes Rolston attempted, albeit unconvincinglysettle in his widely reprinted and
discussed article: “Feeding People Versus Savirtgridd Here, | first provide a
summary of how Rolston frames his argument in fafopfirst, protecting the little
remaining wild nature before feeding the hungrylnmarished populations who are
disproportionately found in Third World countriéshen delineate and discuss some of
the reasons why | am persuaded that Holmes Rosspmsition, in this particular article,
borders on the sphere of social irrelevance orama¥indicating, as it certainly does,
early European conservation mentality of protectimgnon-human part/s of the physical
world “to the relative and sometimes absolute rnetghe legitimate human needs,” as
Ramachandra Gupta points out, Rolston’s positicedopted in Third world countries,
could further drive the poorer and struggling segtsef society between a rock and hard
place. It also cannot conceivably enlist the vaajonity of Africa's poor into supporting
environmental protection and remedial goals. Maitesgantially, failing as it does to
sufficiently grapple with: (a) Africa’s developmecttallenges and dilemmas; (b) the

many survival needs and other legitimate conceftisab the poor and struggling
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segments of population; (c) the major players andra who perpetuate the many
challenges facing Africa and its people, Rolstaesommendation will be of little value
to Africa. What's more, his suggestion that envinental protection goals ought to come
first before feeding the vast hungry, malnouristssyments of population is
unmistakably at variance with the increasingly agieg mantra of developing more
equitable, culturally sustainable and environméntalpportive livelihoods.

Part two, “illuminating the folly of addressiddrica's environmental crisis in
isolation from the many other pressing challengesfy Africa and its people,” clearly
brings to light how both Rolston's and Callicotlissimilar roadmaps to Africa's
environmental recovery (in their aforementionedcas) speak to a miniscule
component of Africa’s environmental predicament.olatapters suffice to vindicate this
assertion.

Chapter three, “A Catalog of Africa’s Problemdraw attention to how the
accelerating environmental crisis in Africa canbetdecoupled from the systematic
breakdown of encompassing systems of moralitydigmollapsing economies, recurrent
depressing cycles of political paralysis and widead corruption to mention a few. To
respond more effectively to the run-away environtakerisis in Africa, | here then
argue, those who advise and influence Africa's megeito environmental recovery
should and must abandon the mentality of compartializimg what could be said to be
political, economic, moral, environmental, et cateXll these spheres do intersect in
more ways than we are often prepared to admit owkmow to work with.

In fact, chapter four, “Prominently Identifiec& Causes of Africa’s

Predicaments,” supports this assertion — the tfllyeating the environmental crisis as if
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it were isolated from the many other pressing emglés facing Africa and its people. In
this chapter, | mainly demonstrate the extent agtee to which Africa's crises,
including environmental degradation are, whiledmstlly constituted by different forces
and for different reasons, largely exacerbatechbyrtiling elites (Africans and non-
Africans alike). To confirm this claim, | specifibaturn the spotlight onto:

(a) The persistent crisis of self/cultural idgnin Africa

(b) The rapacious plunder of Africa’s wealth aadources by European
colonialists, Africa's ruling elites and their catsy and multinational
corporations and industrialized nations

(c) Failures of development interventions

(d) Africa's marginal integration in the gloleonomy, and, finally

(e) Africa's burgeoning population growth rad@sl its impact on the physical
environment.

Two conclusions strongly emerge from this chagtest is the undeniable fact
that the environmental crisis in Africa cannot bsalved only by appropriating insights
emanating from either the anthropocentric or natwapocentric approaches or both.
Second, it is clear that, while other forces hawtact compounded Africa's problems, the
ruling elites (Africans and non- African alike) ahe major players in perpetuating the
vast challenges facing Africa — including the ragemvironmental crisis.

Part three, “In Search of African Solutions,fther explores how the ruling elites
are the major players in perpetuating Africa’s wgjoiead crises. It is divided into three
sections. Section one investigates a little motecally the proposal that is increasingly

gaining currency in Africa. This is the claim tlsatlutions to Africa's problems lie not in
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emulating alien and alienating Western systemsnamdils but rather in the active
recovery and utilization (where necessary) of Afiscpreviously immobilized cultural
sensibilities, resource management skills, prastio®ral values and knowledge
systems. Section two concentrates on the suggeladnvhat in fact Africa and Africans
mostly require, in order to successfully restopadiy eroding human-to-human and
human-to-nature relationships, is investing suligtresources (time, brainpower,
capital and et cetera) in building a foundationdarew moral republic. The third and
final section focus on the claim that inducing spieg (not cosmetic) reforms in Africa's
existing institutions of governance, law regimedjqies and leadership is what
ultimately will get Africa going in the right diréion. Clearly, in these three sections, the
targeted audience is not the rural “uneducatedsfdt is Africa's formally educated
class, and especially ruling elites who decideiafidence the direction and path of
Africa's regeneration in all facets of human life.

Concluding this study, | not only reiterate thain argument/s arising from the

preceding chapters but also identify areas thatiredurther investigation.
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Chapter One: Callicott’s African Biocommunitarianism Revisited
1. A curious paradox

Callicott begins chapter eight, “African Biocommiamianism and Australian
Dreamtime,” of his book by first highlighting atast two paradoxical views that are
especially expressed in the West about AffitBhe mere mention of Africa,” Callicott
points out, “conjures up in the mind’s eye a chragisc mega-fauna.” For many people
in the West, Africa is, among other racially loadgereotypes, a wild jungle teeming
with an infinite number and incredible variety aftb fauna and flora. Theodore
Roosevelt offers perhaps a more standard Westeemdicape picture of Africa as a
place that is mostly inhabited by awe-inspiring &mghtening marauding wild beasts. In
his book, African Game Trails (1910), he notes,eeample:

The land holds the fiercest of ravin and thetist and most timid of those

beings that live in undying fear of talon anddalt holds the largest and the

smallest of hoofed animals. It holds the migdit@eatures that tread the earth

and swim in its rivers; it also holds distamdolk of these same creatures, no

bigger than woodchucks, which dwell in cranrméthe rocks and in the treetops.

There are antelope smaller than hares, andogetddrger than oxen. There are

creatures, which are the embodiments of gradeotirers whose huge

ungainliness is like that of a shape in a niglienThe plains are alive with

droves of strange and beautiful animals whdeeié not known elsewhere and

with others even stranger that show both in fand temper something of the

® J. Baird Callicott. Earth Insights: A Multicultur8urvey of Ecological Ethics from the
Mediterranean Basin to the Australian Outback. Blenk Los Angeles: University of
CaliforniaPress, 1994: 156-184.

2 Ibid. p.156
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fantastic and grotesque. It is a never-endirgsure to gaze at the great herds of

buck as they move to and fro in their myriadsttey stand for their noon-tide

rest in the quivering heat haze; as the lomg flome down to drink at the

watering places; as they feed and fight andaedtmake love... The wanderer

sees the awful glory of sunrise and sunsetantidle waste spaces of the earth,

unworn of man, changed only by the slow charfgaeages through time

everlasting.

Concurrent with this view of Africa, in which ham beings are remotely (if
hardly ever) mentioned, Callicott points out, is thind-boggling assumption in Western
environmental circles that “traditional African tures — unlike Zen Buddhism, Taoism
and American Indian thought — evoke no thoughts mbnanthropocentric, nature-
centered, ethics’In the West, many environmental ethicists arat fargely
persuaded that “African thoughts and practices ag@mingly around human interests
and concerns'® Precisely for this reason, Callicott conjectutése popular new
environmental movement and scholars in the neweét 6f comparative environmental
ethics have simple neglected indigenous Africateliectual traditions when casting
about for conceptual resources from which to retansan exotic (whatever this means)
eco-philosophy

1. 1. Gesture politics

This combination of circumstances, Callicott regret at once paradoxical and

8 Cited in John Murray. ed. Wild Africa: Three Cengs of Nature Writing From Africa.
New York & Oxford: Oxford University Press, 1993.

® J. Baird Callicott. Op.cit. p. 156.

19 |bid. p.158.

1 bid. p. 156.



Michael Kakaire 14

discomforting*? As he quips: “how could African peoples be blessét such a
wonderful complement of fellow voyagers in the agbysof evolution and yet failed to
have mirrored in their respective worldviews anleity articulated nonanthropocentric,
nature-centered, ethic®®
Up to this point, Callicott is obviously skepticout the reasons that are invoked
by Western environmental ethicists to justify tixelasion of Africa’s indigenous
intellectual traditions when prospecting for rawtemals from which to reconstruct a
nonanthropocentric ethic. His skepticism notwithgiag, Callicott opts — and quite
understandably — to hold his judgment in abeyante negard to whether Western
environmental ethicists are justified or not inishing Africa’s indigenous intellectual
traditions until he has familiarized himself wittetrelevant literature that would speak to
his research agendé.

1. 2. African traditional religions
To this end, Callicott first turns his focus on tiedigious worldviews of the
Yoruba of Southwestern Nigeria, the San of Soutitre¢ Africa, and the Lele of Congo.
Focusing on these three ethnic groups in particala by extension other African
communities, Callicott hopes to investigate whetremot their religious worldviews
harbor the seeds from which a nonanthropocenthnic etight proliferate. However, upon
evaluating what seem, at least to me, arbitraglgced and tangential ethnographic
accounts especially concerning the Yoruba’s religizvorldview Callicott concludes

with an air of finality:

12 pid. p. 156.

13 |bid.p.156.

4 Interestingly, the predominant culture of oralityAfrica does not capture Callicott’s
attention



Michael Kakaire 15

Indigenous African religions tend to be both momdgtic and anthropocentric.

Most posit the existence of a high God, both litgrand figuratively speaking

who created the world... Most hold that the world wesated with all its

creatures for the sake of humanity ... Reinforcinthaypocentrism is ancestor

worship — the belief nearly ubiquitous in Africaaththe spirits of dead relatives

haunt the living and must be ritually honored, sdrand propitiatetf

This view, as | will shortly explain, is one of theany interpretations of African
religious worldviews. It is, nevertheless, not aipalarly enlightened view. For persons
like Callicott, whose knowledge of Africa's cultars chiefly (if not exclusively) inferred
from written sources, indigenous African religiom#l of course appear to promote a
human-centered ethic. But for persons like thif@aytwho have had access not only to
written works on Africa but also firsthand knowledgf the mosaic of Africa's oral
traditions, Callicott’s assertion (above) wouldoast seem preposterous. Contrary to his
claim, and my argument on this issue will beconsadr as this chapter unfolds, in
traditional African settings indigenous religiong anseparably intertwined with virtually
all aspects of life. As Ambrose Moyo notes: in ttiadal African settings, “religion
permeates all aspects of society. It is a wayfef In fact, it is identical with life itself*°
Not only does religion invest all facets of lifettvimeaning and significance but it also
ensures that specific non-human species and natotigies are bestowed with a sacred
mystique and, as a result, protected through sapam and other kinds of sanctions.

This being the case, it would seem plausible to@tdat in traditional African settings

15 bid. p. 157.
18 yale Richmond and Phyllis Gestrin. Into Africatércultural Insights. Yarmouth,
Maine:Intercultural Press, Inc, 1998:30.
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religion does promote cosmos-centric views of tloeldv While | will return to this issue
later on, in the section below, however, | teagesome of the concomitant implications
arising from Callicott’s assertion that indigendfsican religions tend to promote a
homosapiensphilia outlook.

1. 2. 1. Deficiency of non-anthropocentric “vitamirs”
Callicott seems to be suggesting that a nonantlweqac ethic could not
possibly be “distilled” from indigenous African igibns. As he notes, as in Judeo-
Christian and Islamic worldviews, indigenous Afmaaligious worldviews tend to place
human interests and concerns at the apex of thalmgramid. Non-human species
(both sentient and non-sentient) are consignedetaéry bottom of the moral pyramid
and, consequently, treated as mere instrumenketadhievement of human ends.
To clothe this assertion with a ring of intelledtlegitimacy, Callicott falls back
with an absolutist faith on the works of, amongeotéthno-philosophers, John Mbiti,
Geoffrey Parrinder, Mary Douglas, Noel King andtRicd Le€e:’ For example, quoting
John Mbiti's widely read and critiqued book AfricReligions and Philosophy (1969), he
writes:
In African myths of creation, man puts himselfta¢ tenter of the universe... he
... sees the universe from that perspective. It istag® whole world exists for

man’s sake. ... African peoples look for the usefsgn@r otherwise) of the

" Ethno-Philosophy — one of the identified trend#\frican philosophy— is considered
to represent communally shared myths, folkloragi@ls beliefs, worldviews and so
forth. As a philosophy, this trend is often invokedvalidate a peoples’ social values,
patterns of behavior, institutional practices andiad relationships that people forge
with each other and with their natural surroundir@ther identified trends in African
philosophy include: (a) nationalist ideologicallpkophy, (b) professional philosophy,
(c) sage philosophy (or what some call philosoigacity); (d) hermeneutic philosophy
and finally (d) artistic-literary trend of Africgphilosophy.
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universe to man. This means both what the worlddoafor man, and how man
can use the world for his own good. This attitunl@drd the universe is deeply
ingrained in African peoples. For that reason mp@gple have, for example,
divided animals into those which man can eat anddhhat he cannot eat.
Others look at plants in terms of what can be ebygpeople, what can be used
for curative or medical purposes, what can be @seHuilding, fire, and so off
“Even Africans who regularly hunt for a living, aeding to Callicott, tend to
take an anthropocentric stance toward the environiti& Elaborating a little more on
this issue, Callicott, rather approvingly, quoteariDouglas’s description of the Lele
hunter-gatherers. According to Mary Douglas, wradlicott:
The Lele “frequently dwell on the distinctiontl¥een humans and animals,
emphasizing the superiority of the former arelrthight to exploit the latter ...
Animals of the forest are ... under God’s poweough they have been given to
the Lele for food?
1. 2. 2. Lack of interest in meta-ethical debates
More interesting, though mind-boggling, is h@allicott rubs (unknowingly
perhaps) the unhealed wound, the outrageous dextdration attributed to, among other
philosophers, Lévy-Bruhl, David Hume, Immanuel Kantl Hegel that when Africans
are left on their own they cannot intelligently dodically grapple with meta-ethical
debates. That they can only do so when prompteegx@ample, by Western trained

anthropologist$! On this matter, Callicott’s endorsement of Richiaeg’s ethnocentric

18 3. Baird Callicott. Op.cit. p. 157.

9 |bid. p. 157.

29 | bid.p.158.

21 These racially motivated assertions are more eikjii the works of, among other
philosophers, Friedrich Hegel, Immanuel Kant, Dadigme, and Levy Bruhl.
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view of the San people is quite revealing:

Whatever the nature of their gods and ghosts [Ragfsard Lee and Callicott

seem to concur] the Kung! do not spend time inqsaphical discourse (except

when anthropologists prod them). They are more o with concrete

matters of life and death, health and illness @irtHaily lives?

It follows then, from this assertion, that the $some of them, if not all) do not

and perhaps could never find the time and intecedelve into meta-ethical discussions.
They indeed have such immediate pressing concerteir own life as not to have time
to waste (or even to spare) discoursing over whadltadBtt consider, in most of his works,
to be the central theoretical question in environtakethics: and that is, “the concern as
to whether or not nature as a whole, or some aitstituent parts, has intrinsic value.”
As he writes, in his paper “Intrinsic Value in NetuA Meta-ethical Analysis”:

How to discover intrinsic value in nature is thdimiag problem for

environmental ethics. If no intrinsic value candtiibuted to nature, then
environmental ethics is nothing distinct. If natlaeks intrinsic value, then
environmental ethics is but a particular applicatid human-to human ethié.

Callicott’s verdict with respect to the possibildy mining a nonanthropocentric

ethic from indigenous African religious worldvieugsquite clear. Indigenous African
religious worldviews, he is convinced, harbor nedserequisite to the development of a
nonanthropocentric ethic.

1. 3. Socially Embedded Notion of Individuality inAfrica

Having cast aside indigenous African religious weigws, Callicott then turns

22 3. Baird Callicott. Op.cit. p. 158.

23 The electronic version of this article can be fba:
<http://ejap.louisiana.edu/EJAP/1995.spring/cattid®95.spring.htmI>October 24,
2002.
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his attention to the much-discussed African comrhsti@notion of individuality.

Taking the San, and their ways of life, as his pofrdeparture, he here seeks an
understanding of whether or not the concept ofieefffrica, and the San’s in particular,
would provide the raw material from which a nonhareantered ethic could be
reconstructed’

But upon studying the literature on this topic, l{€att proclaims: “the notion of

self in traditional African settings is intertwinedth family, clan, village, tribe and,

more recently, nation. Africans are accustomedhittktof personal identity and destiny
as intimately bound up with communit§>’Apparently, on this issue, Callicott’s position
is in consonant with the views expressed by sone#d philosophers. For example,
Joseph Nyasani, a Kenyan philosopher teachingedt/tiiversity of Nairobi, notes: “the
individual in traditional African settings has lgtlatitude for self determination outside
of the context of traditional family and communiy.Likewise, John Mbiti insists that
the individual “does not and cannot exist aloneegx corporately.” The individual,
according to John Mbiti, owes his or her existetacether people, including those of past
generations and his contemporaries. Whatever hapgpehe individual is therefore
believed to happen to the whole group and whateappens to the whole group happens

also to the individual.” Hence, the famous Mbit@iotum: “l am because we are and

24 3. Baird Callicott. Op.cit. p. 158.

5 Why, one might rightly ask, does Callicott findpitudent to exclusively focus his
attention on the San concept of self and not angratommunity in Africa? Is it because,
as his narrative seems to imply, the San have (@ehstill are) profoundly unaffected
by contemporary demands of global economy orbedause the San have thus far
remained uncompromisingly traditional, overly commalj small-scaled, self-contained
and frozen in time and space?

26 Joseph Nyasani. 1997. “The African Psyche,” inidfn Culture and Personality: Bad
SocialScience, Effective Social Activism, Or a GalReinvent Ethnology? James E.
Lassiter. 1999.< http://web.africa.ufl.edu/asq/&8&al.htm> March 18, 2001.
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since we are therefore | am.” South African phijpiser Augustine Shutte, whose work
would have in retrospect enriched Callicott’s nave is perhaps even more forthright in
delivering his verdict on this matter. Contrastihg Xhosa proverb “Umuntu ngumnutu
ngabantu” [a person is a person through personk]tive European concept of self,
Shutte contends:

This proverb, which is also common in other itiadal African languages and

culture, is concerned with both the peculiaeidependence of persons on others

for the exercise, development and fulfillmentladir powers that is recognized in

African traditional thought, and also with thederstanding of what it is to be a

person that underlie this... In European philogopli whatever kind, the self is

always envisaged as something “inside” of agerer at least a kind of

container of mental properties and powers. Incah thought, it is viewed as

something “outside,” subsisting in relationstopvhat is other, the natural and

the social environment. In fact, the sharp ditton between the self and the

world, a self that controls and changes thedvand is in some sense “above” it,

this distinction so characteristic of Europeaiigsophy, disappears. Self and the

world are united and intermingled in a web afipeocal relations [1993: 46-47].
Granted the foregoing, in traditional African seg$ then, one could reasonably
argue that the individual is not (to use B. J Van\Walt words) conceived as a singular,
personal and impenetrable entity living in gloriasslation but rather as an integral

component of the totality/. In fact, to be is to participate. It is to be beeofully

2" Quoted in James E. Lassiter. African Culture aeséhality: Bad Social Science,
Effective Social Activism, Or a Call to ReinventhiBblogy? 1999.
<http://web.africa.ufl.edu/asq/v3/v3i2al.htm> Maf@) 2001
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immersed in the inestimable networks of societtlgving and communal centered
activities. As Nyasani points out:

The individual in Africa is almost totally depssd on, and subordinate to, social

entities and processes... the existence of theidhahl is a quasi-dissolution into

the reality of others for the sake of his or t\en existence. ... Everything that

the Africa individual does boils down to the “me the “we,” or rather the

survival of the self through the enhancement@ntsolidation of the “we” as a

generic whole. ...[For this, and perhaps othesarsg)...the individual will go to

all lengths to ascertain the condition of thepooate “we,’ to play his/her part, if

necessary, and to restore the balance of wholesess
Nevertheless, that as it may be, argues Callittcommunal nesting of
individuals in traditional African settings has artinately not been transformed into an
equally deep sense of biotic embeddedness.” Therafoits current form, the concept of
self in Africa is, Callicott is convinced, deficiem nonanthropocentric “vitamins.” As he
notes, although not exactly in this terms, attengpto “distill” a nonanthropocentric
ethic from the African concept of self would be amamental feat. Doing so would
perhaps amount, metaphorically speaking, to thkefexercise of searching for
snowballs in hell. And for this reason, Callicdteh concludes: “the ingredients requisite
to the development of a non-anthropocentric etk and must be sought elsewhere —
perhaps, as he writes, “in the unspoken and ungtitorealm of human knowing
Meanwhile, pending a more focused study of what tbéalm might disclose, Callicott

advice is that Africans and their respective goments ought to consider re-aligning

28 |bid, p. 81-82.
29, Baird Callicott. Op.cit.p.172
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their environmental recovery script with the pargeneof Aldo-Leopold’s land ethic.
1. 4. Missed opportunities and alternative interpréation
Callicott’s audacity in plunging himself into a $ett that he previously had little
knowledge of is laudable. Provocative as his atig] it certainly has the merit of
whetting the appetite (especially of this author)d determination to free the study of
African religious worldviews and intellectual tridns from the “debris of European
sandstorms3*Beyond this commendable aspect, there are othememaiable aspects
in Callicott’ motivation for including indigenousfAca’s worldviews and intellectual
traditions in his groundbreaking book.
If in fact Callicott’s motivation in writing thisttapter was to infuriate students
and scholars of Africa, and in the process in¢ient to develop a more culturally and
historically grounded narrative than what he hilhkat presented, then Callicott has
succeeded in accomplishing one of his objectividsislother goal was to open up the
Western environmental discourse to non-Westertiésteal traditions, including those
from Africa, then it is only fair that we give Calbtt the credit that he most assuredly
deserves.
However, notwithstanding these and many other laledaspects of Callicott’s
narrative, his treatment and contestable interpoetaf the arbitrarily selected Africa’s
worldviews that he examined certainly generateserheat than light. As an illustration,
juxtapose Callicott’s position with the interprédat of the same that | provide below,

dealing specifically with: (a) traditional Africaland ethic, (b) spiritual/ moral bonds that

%0 This phrase is borrowed from Jedi Shemsu Jewhet.alacob H. Carruthers. See his
article “The Invention of Africa” and Intellectubleocolonialism. The article is available
on line at >http://www.nbufront.org/FRONTalView/AstesPapers/jake3.htmI>April 23,
2003.
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humans had forged with one another and with nafaydraditional Africa’s agricultural
science and; (d) the diverse mutualistic practicgsaditional African settings.

1. 5. African worldviews: an alternative interpretation
In his paper “Emergent Key Issues in the Study foicAn Traditional religions,”
Christopher I. Ejizu offers a scathing attack ofavhe calls “armchair” scholars and
students of African cultures and traditions whohasuggests:
Prop up their armchair theories or the assumedafaiee Hamitic stock in
spreading civilization. [In doing so, however] theyer-flog less important issues
while significant issues receive, at best, littieeation. The belief in the Supreme
Being makes a typical case. For adherents of Africaditional religion [whose
numbers are in any case declining] it is the batgand reverence of, the deities,
ancestors, fears of the spirits, ritual sacrifrti@al symbols...healing...and
upright living as well as their interrelated valldgs enhancement of life,
continuity, community living... that are focal issugfstheir religious
consciousness and lifé.
How, one might perhaps ask, does Callicott’s seledteatment and problematic
interpretation of African worldviews fit in the agory of scholars that Christopher
Ejizu’s attacks? What specific themes in traditiosi@ican worldviews, identified by
Ejizu and others, did Callicott neglect to exammais article? If indeed he had taken
the initiative to examine some of the aspects oicah worldviews that | have discussed
below, would he have arrived at a more differemtatesion? Let us find out.

1. 5. 1. Reliance and management of natural resowes

3L Ejizu’s full paper is available online at: < htfpaww.afrikaworld.net/afrel/ejizu.htm>
February 19, 2003.
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There is no denying that in traditional Africantsegs the majority of rural folks

depend largely on the free and open access ofataasources for food, medicine,
shelter, building materials, fuel, craft materiafgl trade. For them, the availability of
natural resources is (and has always been) a neditservival. Their use, abundance and
variety have been and still are an indispensabiiebagainst starvation, drought and
opportunities for self-employmertt For this and other reason then, many (if not all)
rural communities in Africa had developed elaboeatd widely acceptable
environmental conservation measures. Of coursewas before European colonialists
invaded Africa and subsequently introduced alieth @renating environmental
development and conservation models that havestpitsent excluded and undermined
customary arrangements for ownership and utilizadibnatural resources.
Environmental conservation strategies and mechanikat traditional African
communities had developed ensured that naturaliress were used in an efficient,
equitable and sustainable ways. As James Murominedes: “indigenous Africa's
environmental conservation mechanisms were infaeien into the fabric of life: in
myths, place names, folkloric stories and in pesipfeagination.®?

This fact notwithstanding, in the body of literaguhat | have thus far examined, a

32 Rachel Wynberg. “Privatizing The Means of Survivetite Commercialization of
Africa’s Biodiversity,” Global Trade and Biodivetgiin Conflict. Issue No.2 April 2000.
This article is also available online at: <HttpWw.grain.org/publications/issue5-en-
p.htm> June 17, 2003. See also: Willemse Gert'sépaper on the Conservation and
Sustainable use of South Africa’s Biodiversity,'969 7. Department of Environmental
Affairs and Tourism. < http://www.info.gov.za/grgeper/1996/conservation.htm> June
17, 2003

3 According to Murombedzi, very little is known anditten about pre-colonial Africa’s
conservation practices. See his article, “Pre-aaland Colonial Conservation Practices
in Southern Africa and Their Legacy Today.”
<http://www.iucn.org/themes/ceesp/Publications/ THEA/CCA-
JMurombedzi.pdf>February 17, 2003
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more systematized articulation of indigenous Afsaa@nservation systems and practices
hardly exists, and if it does exist elsewhere itaialy sits beneath the radar of standard
academic visibility. What one is likely to come ass, having studied the vast body of
literature on indigenous Africa’s environmental dosn, are scattered bits and pieces of
more generalized and rhetoric-loaded statementsaitidg how for instance the revival
and utilization (where necessary) of indigenouscafs wisdom would be indispensable
in spurring more supportive environmental views prattices. Reasons for this
documentation problem are quite interesting bublitside the purview of what directly
concerns us here.

What then | propose to do, in the remaining patha chapter, is to weave the
scattered bits and pieces of indigenous Africadgrenmental conservation credentials
into a coherent whole. However, in doing so, | delgse out indigenous Africa’s
environmental conservation wisdom that if meticslguecovered and utilized (where
necessary) might possibly help Africa in its enmm@ental recovery initiatives. The
reader must at this juncture be warned in advamet | bring to light, knowledge
mostly gathered from my own experiences havingdlifee the better part of my life in
rural parts of Kenya, will inevitably vindicate wthali Mazrui characterize as the
romantic primitivism school of Africa’s historiogohay.>* | bring this information to the
front burner not because | am convinced that intbgs Africa’s wisdom was and still is
valuable for contemporary Africa, but, rather, & uhis knowledge as a springboard for

dispelling Callicott’s motivation in falling backnoAfrica’s past values. In any case, at

34 According to Ali Mazrui, this school of Africa’sigtoriography take pride in, and
attempts to validate, pre-colonial Africa’s life mplicity and non-technical traditions
that were arrogantly despised by Europeans
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the end of this chapter and in part three of tltize dealing with “re-indigenization of
Africa’s critical domains...” | express my reservatsowith regard to the effective revival
and utilization of Africa’s indigenous wisdom. Rripally, | argue that living as we now
do in a mutually influencing, independent world kanks to the combined forces of
globalization, a meaningful retreat into Africargligenous wisdom sounds more like a
fantasy, a fight of imagination. But first, let hgghlight and then discuss some of the
missed opportunities in Callicott’s treatment ofiéén religious worldviews and
intellectual traditions.

1. 5. 2. Concept of community in the traditional Afican settings
In the traditional African settings, argues Chnter Ejizu and | agree, the notion
of community is not exclusively limited to sociabgip of persons who are bound
together by reasons of natural origin or who skaramon interests and valu&sThe
notion of community is broadly construed to incliaddeast three heuristically
distinguishable world2® The first — though not in an ascending order gfamance — is
the world in which human beings, or at least soomm@dns, are granted a more privileged
moral status relative to the non-human parts opthesical world. In this world, one

could argue, non-human species and natural ensiteesalued and therefore protected

% Yale Richmond and Phyllis Gestin also confirms taim in their book, Into Africa:
Intercultural Insights (1998:35). They argue, feample, and quite correctly that
“Africans live in a continuum of their family’s estience that includes ancestors, the
living, and future generations, and that it is notisual to be able to trace families back
for as many as ten generations based on oral aistor

38 For more details consult Mazisi Kunene. “The Ratee of African Cosmological
Systems toAfrican Literature Today,” In African érature Today: Myth and History.
Eldred Durosimi Jones. Ed. London: Heinemann, 19&@ also Kaveta Adagala.
“Mother Nature, Patriarchal Cosmology and GendierGod, Humanity, and Mother
Nature, in Gilbert E.M. Ogutu. Ed. Nairobi, Kenydasaki Publishers, 1992: 48-49.
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only because they are considered to enrich thetguedlhuman life —physically,
intellectually, aesthetically, spiritually and, @durse, emotionally.

The second world, according Kavetsa Adagala, psofesf Literature at the

University of Nairobi, Kenya, is that of the suhetmoon, the Pleiades and the evening
and morning stars. This world, Adagala insistgllisoo often used to symbolically
describe the functional and aesthetic relationstinpshumans forge with the non-human
world. Such relationships, Adagala goes on to grgreoften inspiring, heroic, and
legendary.

The third world, writes Adagala, represents therplay of “distant” mystical

forces. This world is often invoked to mark thetidistion between the divine and the
profane and the spaces that are imbued with spitgtand those of everyday life.
Customarily, it is described in terms of gods whe r@vered but not worshipped, who
participate in human activities and who act asi@ger— linking the visible and invisible
worlds?’ As Yale Richmond and Phyllis Gestrin observes:

Living close to nature, and in equilibrium with Africans have always held

natural objects and phenomena in awe. Spiritseostm, moon, sky and weather

(not to mention) the earth, rocks, water and teges.. created by God as
intermediaries between God and humans, having rineckame status that

patron saints often have for Christians. A hiddestinal power is believed to be
available to these spirits as well as to certaimdnu beings who can use it for

good or evif®

37 Kavesta Adagala, “Mother Nature, Patriarchal Cosgwand Gender,” in God,
Humanity, and Mother Nature. Gilbert E.M. Ogutu. Eairobi, Kenya: Masaki
Publishers, 1992: 48-49
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While these three worlds are heuristically distispable, they are, conceptually,
indivisible. Camara Laye, Guinean member of theihkal community, puts this claim
perhaps even more succinctly. He argues, and qgiidy, that in the traditional African
settings these three worlds “pour into one anathdremerge from one another like
ocean waves. They are, indeed, analogous to adfodgter from which emerges the
deepest waves that surface to follow the light,aeroering one another, driving one
another away, and emerging with one another iftoitp.” [Camara Laye, 2000:73]
Therefore, it would seem reasonable to argue thiaditional African settings
the visible and invisible worlds exist not as twstithct worlds but rather as a continuum.
Examined holistically then, as opposed to meretyifing on specific parts of the whole
as if they were indeed representative of the wharle, could argue that traditional
African worldviews tend to promote, for lack of etter term, a “cosmos-centric” or
nocentric outlook. Examples vindicating this asserabound.

1. 6. Indigenous African Land Ethic
In traditional African settings, rural folks aregrozant — even without being
reminded by the so called experts of modernity theffact that their survival and that of
non-human species and natural entities that thpgraeon for their livelihood are
directly or indirectly linked to land. They knowathto recklessly despoil and desecrate
land is to endanger their lives and livelihoods tewelfare of many earthlings and
interests of future generations—born and unboreyTdiso are aware of the fact that to
painstakingly manage the land, conscientiouslyingld in trust for its owners (i.e., past,

present and future generations) is the surest Wweaoaging land while also conserving

3 yale Richmond and Phyllis Gestrin, Ibid, p. 34.
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resources. As Ali Mazrui correctly points put:

[In traditional African settings] many rural folkgeat the earth as a partner
rather than something to be misused and abusedhasare believed to have
souls and are not merely placed on the earth fmesoe’s profit. Forests are
also considered to have a religious function aednat just repositories for
firewood.”®

Jomo Kenyatta, founder-president of the RepubliKerfya, offers perhaps a

sterling account regarding the importance that&uyu people of Kenya in particular,
and Africans in general, attach to land. In hisikhdéacing Mount Kenya, he writes:

As agriculturalists, the land supplies the Agikwyith the material needs of life

through which spiritual and mental contentmentcisieved. Communion with

the ancestral spirits is also perpetuated throwgiact with the soil in which the
ancestors of the tribe lie buried. The Agikuyu deansider the earth as the

mother of the tribe: ...the soil...feeds the child thghout its lifetime, and...

after death... nurses the spirits of the dead fanite The earth is the most

sacred thing above all that dwells on it... (p. 4546

Before European invasion of Africa, the Agikuyu pko[as many other

communities in Africa] did not consider land hetdcommon, by kith and kin, as a
commodity that individual persons could own, buysell at will. Besides ascribing a

sacred significance to land, the Agikuyu believiest fand belonged to the ancestors.

39 Consult Paul H. Thomas review of Ali Mazrui's “Thature of a Continent” (1986),
the first of a series (The Africans) of the ninediour programs that focus on the history
and contemporary life of Africa. British BroadcastiCorporation. The Annenberg /CPB
Multimedia Project. Co-sponsored by WETA-WashingtorC.
<http://www2.h.net.msu.edu/reviews/exhibit/showegi?path=56> June 11, 2003.
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Present humans were, as a result, considered rasteds of a heritage destined to be
passed over to future generations. The land amairess found therein, the Agikuyu
people believed, was an ancestral trust — committele living for the benefit of the
whole community and, in particular, future genenasi

In his book, The History of the Agikuyu People, ian historian, Godfrey

Muriuki, argues that before European invasion afd&f and subsequent destruction of
indigenous Africa's collective land ownership reggn“every clan member had an
inalienable right to use, but not to abuse or na@slend that was held in common without
paying any toll or price.” Numerous injunctionsanging from superstitious beliefs such
as animal totems, taboo species, to other proditstspelling out communally acceptable
harvesting techniques — were invoked to limit ouglization of scarce resources and to
discourage individuals from fencing off and exchgibthers from utilizing communally
owned land and resources found therein. From ttg gages of life, individuals were
socialized into believing that land was somethiagred; it was part of what and who
they were. Even though individuals were often tawgipropriate techniques for pruning
the land's bounty, especially its most promisingats, they were, nevertheless,
discouraged from harvesting scarce resources avikgdy carrying out activities that
would clip off the lands’ ability for self-renewdturthermore, whenever resources came
under pressure because of increased human poputati@apid economic activity, “a
typical response was for whole populations to moveew, uncolonized, resource

abundant areas,” argues Murombedzihe early waves of migrations from Central

40 James C. Murombedzi. “Pre-colonial and Coloniah€wvation Practices in Southern
Africa and Their Legacy Today.”
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Africa to Southern Africa and back, from the BluéeNo the Eastern parts of Africa, and
from West Africa to what African historians calktishungwaya dispersion in
Southwestern Tanzania, are typical examples. Qthes, deployed to discourage
overharvesting of nature’s bounty, included beduiegtsacredness especially to
prominent features of the physical landscape saaghauntain tops, imposing hills,
gigantic trees, dense forests, valleys, cavess;Nakes and so forth. Once considered
sacred, these natural entities were then believ@dttonly inspire mystery but were also
associated with hidden forces —whether good or laadmirrored in the many myths and
breathless tales of spirits span. As Robinson nfdegxample:

“Ashanti people of Ghana believe to the presegttdat god dwells on particular natural
physical features such as lakes, trees and alseriain animals.”

This belief, argues Robinson, is in fact equivaterdeeing intrinsic value in the
environment In Zimbabwe, according to United Nations Enviromtaé Program
(UNEP) report of 2002, “some trees, such as Saeyacbirrea and parinari curatellifolia
were directly linked to ancestral spirits and tlf@re protected by a standing penalty
system enforced by a chief and his lineage.”

Furthermore, under traditional land tenure, thmorenotes, the Uacapa Kirkiana tree
could not be cut without the express permissiothefguardian of the land. Countless
rules were also deployed to regulate the gatherirggrtain fruits and tree by-products

and to limit access to sacred grooves and mountimidsiduals were, for instance,

<http://www.iucn.org/themes/ceesp/publications/THRA/CCAjMurombedzi. pdf>
February 17, 2003

*1 Consult Benjamin J. Richardson. “Indigenous Envinental Management Regimes in
the Developing World: Self-determination, Surviaald Sustainability.”
<http://lwww.yorku.ca/fes/strategies/Richardson.PJEre 16, 2003.
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discouraged from using both hands while pickingt$rirom a tree. They were also
forbidden from shaking fruit bearing trees or ussbgnes or other instruments to
dislodge fruits from such trees. What’'s more, aygr expressing delight about the
qguality or quantity of fruits gathered from suckeds was forbidden. Individuals who
failed to observe any of these rules, it was assiymeuld disappear in the forest and
would never be seen agdn.

1. 7. Africa’s Totemic Systems
More significantly, argues Ali Mazrui, in traditiahAfrican settings, “respective
clans and societal groups often identified themeseWith objects or animals as a symbol
of solidarity.”*For example, Mazrui notes, “some African commuaitieuld not kill a
snake because of a bond of brother-hood betweesndiee and members of a
community. Members of the leopard clan could alsbeat meat that had been torn or
scratched by an animal*The capacity in humans to empathize with natuireit
readiness to see a little of themselves and a bttheir God in their surroundings, made
them shrink from abusing totems to satisfy an ampeargues Mazruf’That African
totemic system permitted and sometimes promotexbd deal of living together of
human beings and animals need here not belabosellla&rui points out:
In the more purely indigenous epoch of African pargm the distinction

between man and nature, the divide between thegli@hd the dead, and the

2 The exact title of this report is “African Envirorental Outlook: Past, Present and
Future Prospects.” It is available online at: <itépvw.unep.org/aeo/016.htm> October
31, 2003

3 Ali A. Mazrui. The Africans: A Triple Heritage. Bton & Toronto: Little Brown and
Company, 1986:50.

**bid. p. 51-52.

* |bid. p. 52.
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difference between the divine and the human wasddu The sharp distinction
between God and nature, the mandatory separatioabitat between man and

animals was also virtually nonexistéft.

J. H Driberg, in Mazrui's opinion, succinctly capguthe supposedly indissoluble

link between God, humans and nature among theNd&tes. Describing the Langi's
concept of force (which in the native languageeiemred to as Jok) Driberg, for example,
notes:

Like the wind or air, omnipresent, and like the ejithough its presence may be

heard and appreciated, jok has never been seemybyea ... his dwelling is

everywhere: in trees it may be, or in rocks ant$,hih some springs and pools ...

or vaguely in aif’

Echoing this view as well, Bethwell Ogot, distingined Kenyan Historian, argues

that Jok, the force permeating all things, is:

The spiritual part of man, the only part that suegideath ... it is the same

power, which is responsible for conception as waslfor misfortunes. Hence, to

the Nilote, Jok is an impatrtial universal poweisithe essence of every being,

the force, which makes everything what it is, armti@imself, the greatest jok, is

life force in itself’®

Clearly, in traditional African worldviews, all thgs, human and non-human,

sentient and non-sentient, were (and in some conti@sistill are) imbued with a unique

signature of spiritual energy. As Mazrui obserths,poet, Alexander Pope, “in spite of

¢ Ali A. Mazrui. “Ecology & Culture” in his book Afca's International Relations: The
Diplomacy of Dependency & Change. Boulder, Coloratfestview Press, 1977: 262-279.

" |bid. p. 266.

*8 |bid. 267
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his desire to be proper in Christian terms, newdets, felt his muse drawn to the
worldview of the so-called savage,”

Whose untutored mind

Sees God in clouds, or hears him in the wind;
His soul proud Science never taught him to stray
Far as the solar walk or Milky Way;

Yet simple nature to his hope has given’

Behind the cloud-topt hill, and humbler heavef. ..

Furthermore, writes Mazrui, “carried away beyonsl dvithodox Christianity and
moving closer to a pantheistic interpretation @ talationship between man, nature and

the divinity reminiscent precisely of those so@stivhich believed in such concepts as
Jok, Alexander Pope confirmed,”

All are but parts of one stupendous whole,
Whose body Nature is, and God the soul;

That changed through all, and yet in all the same,
Great in the earth as in the ethereal frame,
Warms in the sun, refreshes in the breeze,
Glows in the stars, and blossoms in the trees;
Lives through all life, extends through all extent,
Spreads undivided, operates unspent,

Breathes in our soul, informs our mortal part,
As full, as perfect, in a hair as heart,

As full, as perfect, in vile man that mourns,

As the rapt seraph that adores and burns,

To him no high, no low, no great, no small;

He fills, he bounds, connects, and equals@all!

Clearly, in traditional African settings, “ the temof its gods was woven into

peoples' daily life.” Thoughts, words and deedsenf@nd in some instances still are)
permeated largely with a sense of mystical trarderce. Perhaps, an exploratory
journey into the ‘onion-like—layers’ of insights eedded in Africa’s orature: proverbs,

riddles, legends, poetry, animal stories, mythseétra suffice to illustrate this claim.

9 bid. p. 267
*0 |bid. p. 267
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1. 8. African Orature
Africa’s orature was arguably diffused in everyralof life. It served both as “a
journey and a joining weaving together protocosigble character traits,
responsibilities, discipline, education and enierteent.”®'Largely employed by older
women and men, Africa’s orature made the world lmcl people lived a better place:
more gentler, more peaceful, and filled with congp@asate and caring humans. But how
S0, one might ask.
First, through orature — riddles, heroic legendsyisal jokes, folk songs and so
forth — younger children and maturing adults wengght to cherish community values,
mores, traditions and customs. Africa’s orature alas used to inculcate ideals of social
inclusion and virtues of mutual reciprocity anddoewarn younger children and
maturing adults of the dangers that would prolifer@n the way as they mature and
become adults. Orature was, additionally, use@d®onsand ridicule unbecoming
behavior without pointing a figure at any specifidividual.
Second, through orature, communal dietary habdsirable relations of solidarity
and diverse cultural taboos were enforced. Orata®also used to nurture strong
kinship bonds and to prepare the youth for whamect in the future by teaching them
the mosaic of community wisdom that they could padsibly learn through
straightforward lectures.
Third, blending together a cornucopia of spiritimsights, ecological themes and

philosophical explanations concerning, for examgsie,hnuman condition, Africa’s

*1 Consult for more details Margaret Read MacDorgtdditional Storytelling Today:
An International Sourcebook. Chicago: Fitzroy Dean 1999
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orature provided a social space from which humamgise animals, insects, plants, spirits
of the departed, unknown forces and specific femtof the physical landscape could
interact on the same plane. As such, it affordatchger children and maturing adults an
opportunity to “travel to new places where theyldauneet new people and other beings,
acquire new ideas, come across deeds that oftels iwant beyond their physical
abilities, and to encounter images of events tagiage in breathtaking heights and
depth.®?The “new people” the youth met, the new places thsited, and the new

ideas they acquired in these imaginary journeygdiethem to heighten their sense of
belonging to place, to conquer greed, ignoranadeparrogance, prejudice and to tame
the savagery within the “human bedst”

Fourth, Africa’s orature provided a platform fronmieh to nurture holistic

relationships, to influence good behavior, to featie the process of conflict resolution,
and to forge different kinds of alliances with meargof the wider ecological
community. A moral code, bound with nurturing resgbilities of human coexistence
with the land, was clearly stipulatétMoral virtues of love, compassion, self-sacrifice,
courage, patience, respect for the elders, reverfemche sacred, and dread for the
unknown were affirmed and celebrated. Moral vicelsadred, envy, cruelty, greed,
prejudice, arrogance and dishonesty were simildiggiained through orature.

Last, but not least, Africa’s orature affordedatslience — the youth in particular

— with an opportunity to reflect their past deg¢dgrobe the dispositions of their hearts,

and to discover their inner personal depths. Troggss of self-introspection helped

*2 |bid. p. 10.
>3 |bid. p. 11.
> |bid. p. 34.
%5 |bid. p. 9.
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younger children and maturing adults to tame “tharfto-ready-willingness
(exemplified in our world today) of selling the fue for endless varieties of self-

aggrandizement and the propensity to cave in teultere of individual/collective greed.
More importantly, this process of soul-searching wetrumental in breaking down
existential barriers, which could have otherwissated distance amongst people and
between people and the non-human world.

1.9. Indigenous Africa’s subsistence ways of life
In addition to the foregoing, Africa’s subsistenbaomies and communal ways
of life were arguably environmentally sensitive.nSiler, as an illustration, the following
example.

1. 9. 1. Hunter Gatherers

Communities of hunter-gatherers neither cultivatedpossessed livestock. They
met their nutritional requirements by trapping waldimals, collecting wild honey and
gathering diverse berries and vegetables. Thetnmtiéuded well over a hundred
different fruits and vegetables drawn from manyegan
Undue exploitation of nature’s resources was disnged through numerous
social taboos and religious injunctions. Individuebuld not take from nature more than
they needed. The limit of competition was cleamdfied. While individuals were at
liberty to compete in hunting and gathering expeds, they were nevertheless dissuaded
from waging war on their competitors, destroyingitltompetitor’s food sources, or
denying them access to common food sources.
More important, communities of hunter-gatherers &aldep reverence and
respect for nature. They were quite aware of ghlaice in nature and nature’s limiting

factors. Most plants and animals were, for the mast, considered to be of great
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importance to them. Beside their instrumental valbey were also viewed as an
essential part of the ceaseless regenerationeof lif

1. 9. 2. Subsistence Farmers
Communities of subsistence farmers, on the othed,haainly pursued a mixed
economy. They grew multi-purpose, drought-tolerant nitrogen-fixing food-crops
without the aid of synthetic chemicafsThey practiced shifting cultivation and grew
legume and non-legume crops together. Windbreakersisting of thick deeply rooted
bushes, were also erected around the perimetbefdrops to prevent soil erosion and
to absorb dust in the &if.
While the shifting cultivation that they practicked to the receding of forests,
driving wild animals out of their natural habitatsid endangering the livelihood of
hunter-gatherer communities, it had several adgastdt allowed old farmlands to
replenish soil nutrients via natural processeschetmical containing fertilizers. It helped
the soil retain moisture. It stabilized yield fluations, reduced the growth and spread of
incessant weeds and pests, and protected topswilsoil erosiorn®
In addition, besides practicing mixed cropping teghe and planting diverse
food crops in a variety of microenvironments ina@rtb ensure a year-round supply of

food and to replenish depleted soil minerals, sibsce farmers staggered their planting

%0 Subsistence African farmers grew sweat potat@ssava, bananas, yams, millet,
sorghum and cowpeas to mention a few.

" According to Lloyd Timberlake, too much dust i thir reduces the amount of
sunshine reaching the earth’s surface, which wbaic the same rain-reducing effect as
bouncing more solar radiation back off the earshidace [Timberlake, 1986: 30.]

*8 See for details Workineh Kelbessa's “IndigenousMpdern Environmental Ethics:
Towards partnership,” in Gail M. Presbey, Danielt®Pamela A. Abuya & Oriare
Nyarwath. Eds. Thought and Practice in African &ophy. Nairobi: Konrad Adenauer
Foundation, 2002:47-61.
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seasons and harvesting dates. Through repetitactipe, trial and error methods, and
knowledge passed from successive generations,idio@ils in these communities were
able to learn how to use and to conserve genetaurees surrounding them. They could
also tell which food crop varieties to grow, whiorestock breeds and species to raise,
which kind of foods to store for future consumptiand which foods to sell at local food
markets>®
Like communities of hunter-gatherers, subsisteacenérs had an in-depth
knowledge of the use and usefulness of variougpkam animals and fervently
protected the habitats where medicinal trees artsteuld be founé’

1. 9. 3. Pastoral Communities
Living, for the most part, in environmentally frégjecosystems, nomadic
communities pursued a pastoral lifestyle. They gdatheir herds alongside wildlife
animals to encourage sustainable use of pastudemdacilitate the natural interaction
between the livestock they keep and the abundddlifeithat surrounded them. They
ostensibly depended on the wildlife, which surrceththem, to detect changes taking
place in environments where they lived.
More than this, nomadic communities maintainededéht breeds of cattle, sheep,
goats and donkeys that matched the climatic camditof ecosystems, which they
inhabited. They kept desert or semi-desert tolerattte, sheep, goats and donkeys. They
raised their livestock without traces of hormonesamtibiotics in their blood. Their

knowledge of timing the reproductive cycle of tlerdto coincide with the coming of

%9 1bid. p. 53.

% Lucy Mulenkei, “African Indigenous Women and Bigelisity Conservation,” in
Braulio Mundz. A Story Teller: Mario Vargas Llos&®veen Civilization and Barbarism.
New York: Little field Publishers, Inc., 2000:124.
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the rains gave them considerable control over to@sbreeding. For example, in
anticipation of the rainy seasons, they would setiqular ecosystems on fire to ensure
that minerals held by plants were leached intagtieeind when the rains came. The
resultant lush green grass provided the herd thpy &nd the wildlife that surrounded
them with an adequate supply of fodd.
Moreover, knowing all too well that animal manusaised water pollution and
conversant with the concept of land-carrying cagaeidividuals in these communities
could not graze their herds in one particular estesy for a prolonged period. They were
aware that doing so would render such ecosystestetible to opportunistic diseases.
Armed then with this knowledge, nomadic communipescticed seasonal movements of
the herd.

Like hunter-gatherers and communities of subsist farmers, nomadic
communities also had a deep understanding of diveedicinal herbs and plants and
meticulously protected habitats where medicinahtsl@nd herbs could be found.

1. 10. Mutualistic practices

What’'s more, in traditional African settings, thieypical terrain, solil structure,
soil texture, weather patterns, proximity to waeurces, security considerations and
epidemiological data to mention a few, determirteirhanner in which both human and
animal populations were distributed. These faciss influenced where settlements
were to be located, the strategies employed ingesut a living and in structuring

peoples daily narratives. As Yale Richmond and IEh@estrin asserts, quoting Allister

%L Controlled fire burning is now a scientificallycapted wildlife management tool in
modern wildlife conservation, says Kenya’'s wildldensultant, Arthur Mahari. See,
Kenya's Daily Nation Newspaper of January 21, 20003
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Spark’s book The Mind of South Africa (1990): “tiadinal African societies were
sophisticated organisms, finely tuned to the exsgesnof climate and environment in a
harsh continent..%?

1. 10. 1. Decentralized institutions
Every aspect of life in traditional African settsng whether social, cultural,
religious, political, and/or economic — was regedathrough loose, fluid, open and
decentralized institutions such as village councisn-systems, age-set structures, age
grade groups, neighborhood associations and adehdtorial groupings? These
institutions influenced how individuals interactadhe “market place,” how they
obtained, controlled, manipulated and circulatédrmation and how they participate in
the public as well as private spheres of life. Mionportant, these institutions conferred
on their members’ specific duties, obligationsyieges and responsibilities.
1. 10. 2. Spirit of teamwork
From time to time, a group of related and sometiomeglated individuals, drawn
together by shared bonds of kinship or merely egtzd in undertaking collective
socioeconomic ventures, would pool their resoutegsther — material and labor — in
pursuit of joint activities such as house constouctpreparing the fields, hunting and
gathering or taking care of the needs of livest@scause the growing of crops, raising
animals, hunting and gathering, as well as keepfrdpmestic animals was largely
dependent on the availability of rainfall, mutualexistence amongst individuals and

between ethnic groups was all too often cultivated constantly nurtured. Moreover, the

%2 yale Richmond and Phyllis Gestrin. Op cit. 1998VP
% In more centralized groups, however, there wasdessultation in decision making
processes. More often than not chiefs imposed tveir will on the ruled.
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precarious nature of making ends meet influencecestablishment of diverse networks
of mutual reciprocity as a form of insurance agadtificult times.

Out of their own volition, individuals in traditi@h African settings mostly

preferred to live close to one another, in contuslactive fellowship, co-operating in
many ventures to create a lifestyle that reflethed core shared values and mutual
concerns. Allegedly, people cared enough aboutoon¢her and relentlessly “monitored”
each other’s lives while planning their future a#ective.

1. 10. 3. Life of material simplicity

Furthermore, despite spending long working houténfields, social life in

traditional African settings was not as fast paagd is today, with some individuals
remaining far behind others. As Ben Okri noted)isitwo books The Famished Road
(1991) and Songs of Enchantment (1993), no mattertsusy individuals were “they
still found time to speak to one another, to listeore carefully to one another, and to
quietly share their concerns, joys and fears -asan injunction, but as a way of lif&”
Everyone, Okiri goes on to note, knew everybodg.€lis willingness to create and to
continuously nurture “loving” relationships withtkiand kin, with distant relatives, and
with neighbors, says Okiri, allowed individualstiaditional African settings to
somewhat meet their material, emotional, psychcligind spiritual needs with relative
ease while also living in close harmony with onethar and with nature.

Food was cooked with firewood. Cereals were dmettheé open sunshine.

Perishable foods such as meat and fish were pestaffter they were smoked by the

fireside or dried in the open sunshine. Drinkingevavas fetched from village springs.

% For more details consult Bill Hemmiger. “The Wéitlee Spirit,” in Research in
African Literature. Vol.32, No 1, Spring 2001: 77.
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The soil was tilled with a simple iron-hoe forgedwillage blacksmiths. Pasture by the
riverside and on higher altitudes did not belong single individual or community: all
could graze their animals.

Most people, as already noted, relied on the kndgderom successive

generation to grow foods, to raise animals, to laumct gather, and to carry out other
related sustenance activities. Excruciating povesdsy not as rampant as it today. In most
homes, rounded huts thatched with grass and cldinggeople sat on locally woven
chairs. For the majority, dressing was bare: ansygdargely to the basic needs of
clothing such as protection and modesty and ndg styclass.

Cures for most common ilinesses were somewhat kramammainly treated

through medicinal plants and readily available matge which could be picked or dug
out and prepared whenever required [Susan Keng:138] lliness, particularly
associated with human-ill will, were treated thrbugerapeutic dances mimicking — and
this is important —sounds of specific birds and eragnts of particular animals. These
dances were ostensibly performed to ascertaindiuakcause of iliness, to cure afflicted
individuals and to restore the hitherto upset $dwiamony®®

Traditional remedies notwithstanding, digestiveodiers, respiratory infections,

skin and eye problems all too often overwhelmedagonty and particularly the young,
the old, and the frail. Infant mortality was highdaow-life expectancy was the norm, not
the exception. Accordingly, married couples broughth as many children as they could
humanly have as a form of insurance against uneéggeteaths, as an additional

economic asset in meeting increasing rural labaradtels, or just as part of the extension

® In Pre-colonial African Societies human-ill willas often associated with personal
jealousy, vendetta, rivalry and so forth.
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of their egos. However, this as it may be, popotagrowth rates were for the most part
regulated by frequent occurrences of natural aatalsés such as drought, famine,
outbreak of diseases, and intermittent intra atef-{athnic warfare and other forms of
social vagaries.

1. 10. 4. Care and concern for one another

Most activities, in traditional African settingseve additionally undertaken not so
much for individual gratification or glorificatiobut for the sake and good of society
writ-large. For example, in most societies, ecomowveintures pursued primarily —though
not always — ensured mutual profit for most andimimm exploitation of the man¥’.
Individual's claim to property, land, and otherrfaa of material possessions were in fact
subordinated to the good of the clan. The notiomaividuals owing and accumulating
private property, seemingly unperturbed by the hagidaces living in their midst, was
indeed discouraged (Peter Hershock, 1999: 49).

Sharing of food, shelter, and everything else —a1ftools to understanding —

was considered a communal value per excellenagiffloult times, it was incumbent
upon all individuals to double their efforts, to geer and beyond societal expectations,
in accomplishing what no single individual couldnlanly do when acting alone.
Proliferation of social structures that could hatieerwise promoted individual
autonomy over communal ties, and widen the recgdrggace among people and
between people and nature, was equally discouradgdderable groups: the young, the

old, the frail, and the malnourished, were proteédtem diverse harms and a helping

% This, however, is not to say that there was ndodbgtion at all in the traditional
African setting. On the contrary, diverse formsialve labor, slavery and gender
inequalities to name a few did exist.
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hand was often extended to them. They were nefteoléend for themselves.

1. 11. Conclusion

Granted, three fundamental assertions can atbeastade from the foregoing

analysis. First, in contradistinction to Callicsttlaim, the conceptual resources from
which to reconstruct a nonhuman, nature-centetéd; are latent in traditional African
thought and cultural practices. In fact, if Calticbad only cast his net a little wider,
beyond what he examined, he would have probablglaghed as he did that African
worldviews are deficient in non-anthropocentrict&mins.”

Second, the attempts at resolving Africa’s envirental crisis through either the
anthropocentric or non-anthropocentric insightbath risks “crowding out” good ideas
while also shifting the focus away from addressmaye pertinent, more pressing issues.
One could even go so far as to argue that realigAfrica’s environmental discourse
within the parameters of the long drawn out antbogmtric versus non-anthropocentric
debates would get on the way of finding practicalolieitions to the vast array of
environmental challenges facing sub-Saharan A&irwhits poorer and struggling
segments of society.

Third, in today’s Africa, a discourse that is wiygtiredicated on a people’s past
heritage, especially their alleged spirituality ahaseness to the land, will be of little
value. The undeclared, yet clearly noticeable,raipns harbored by many Africans and
especially African governments to ride the wavenoflernity and progress (see chapter
four, for example) would render efforts at retnegtinto Africa’s past heritage suspect, if
not, questionable. As such, and here | must adpiitant, Callicott’s position and the

alternative interpretation that | have providedeeicannot for the most part resonate
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with the intuitions of the millions of Africans wke attachment to land is no longer
binding. As | argue in the conclusion part of clesgour, European colonialists broke the
original connections that Africans had with thedamo the present day, the wounds from
the violence that they unleashed upon Africanstaad ways of life are too visible not to
be noticed by any discerning observer. These $@ars simply refused to heal. No
wonder then, my friend, Chaungo Barasa, has cHezhgome of the distinctive features
that separate the “modern” middle class in Kenganfurban slum-dwellers, rural
peasants and casual laborers. Chief of the featha¢£haungo highlights include:

* A stunted understanding of indigenous culturestaaditions, which is

nevertheless compensated for by an equally rudemgaind incoherent grasp of
Euro-American (and therefore ‘modern’) lifestyles

* A pervasive desire for, and preoccupation withtenialism, consumption and

status symbols and an equation of this with exaeeand role modeling

» Schooling, learning and sophistication, whichudes a restless appetite for
acquisition or consumption of pop lifestyles

* A conflict in the family of language of choiceyi®pean, Kiswahili or

vernaculars?)

* An overwhelming individualism (as opposed to commalism)

* A pretentious blue-collar work ethic which in ké&ct is propped up by free

helpings to the employer’s or public property

* A morbid but carefully rationalized and well canflaged fear and distaste for

rural folks and rural environments

* A crushing inability to divorce completely froing often loudly expressed
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distaste for traditions, resorting to expedientetqgned embrace and rejection, as

per circumstances

* A carefully suppressed yet pervasive gender sigeity otherwise inconsistent

with a truly modern lifestyle

* A reluctance to embrace population control irarégo which responsibility is
handed over entirely to the woman partner

* Incessant grumbling with the status quo with enhimg inertia or fear to criticize
openly, and finally

* A stupendous tendency to be bought and manigllateolitical barons and

ruling cliques®’

That granted, it can be reasonably argued th&ieiptocess of prospecting for
solutions to Africa’s predicaments — including Hezelerating environmental crisis —
students and scholars of Africa ought perhapseaetiheir intellectual energy, time and
resources to this zone of cultural instability. WHiexamine this zone of cultural
instability more fully in part three of this art;Ichapter two essentially

concentrates on a more contemporary dilemma réigétblmes Rolston Il in his

article: “Feeding People versus Saving Nature.”

®" For details, consult Chaungo Barasa. “Narrowirgg®ap Between Past Practices and
Future Thoughts in a Transitional Kenyan Culturedglp For Sustainable Family
Livelihood Security,” in Thought and Practice inrikan Philosophy. Gail M. Presbey;
Daniel Smith; Pamela A. Abuya and Oraire Nyaraitis. [Nairobi, Kenya: Konrad
Adenauer Foundation, 2002: 217-221].
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Chapter Two: Holmes Rolston’s “Feeding People versuSaving Nature”

While Holmes Rolston’s article “Feeding People uerSaving Nature” is

primarily written with a western audience in miitchas far-reaching consequences for
Third World countries, including Africa. Rolstorgsincipal objective in writing this
article is, as | see it, to persuade people inMest why the concerns for saving nature,
the non-human part/s of the physical world, ougtid given top priority over the
concerns for feeding the hungry, malnourished segsnaf society whom as we all know
are disproportionately found in Third World couatri This is how Rolston frames his
argument.

2. 1. Ominous new scale of values

Eradicating the chronic hunger and endemic poveosty afflicting well over

twenty five percent of the nearly five billion pdepn our world while also taking the
necessary steps to protect the little remaining wature from human desecration and
damage are, according to Rolston, the two perhayss pressing challenges of our time.
However, concurrently meeting these two challeri@gesover the years proved to be a
Herculean task. To the present day we (referringtivens of industrialized countries
and their governments) have failed to resolve coeatly the avalanche of ever
worsening crises such as global warming, neartimeion of worlds threatened species,
wanton destruction of tropical forests, accelegapollution of the atmosphere, soil and
water, constantly burgeoning levels of materialgrbywand job insecurity to mention a
few.

Rolston then asks: should feeding the hungry carse 6r should taking the

necessary measures to preserve, to defend andtexfwhat is now left on earth of its
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original nature be a top priority concern evernistwere to result in many Third world
people going hungry or, in the worst case scendyimg?°Put another way, what
Rolston is asking is: “must nature always lose lamghans win? Are there times when at
least some humans should lose and some naturedshm? And can we ever say that we
should save nature first rather than feeding p&aple

Confronted with this dilemma of choosing betweesdiag the hungry first or

saving the earth from rape and pillage before fegthe millions of hungry people in our
world today, many people will obviously take thgthimoral ground, insisting (and quite
rightly) that feeding people should come first,sis Rolston. Feeding the hungry first,
Rolston admits, “has a ring of righteousne$A& he writes, no conscientious person
would, for example, “allow Ethiopians (or other fiu stricken human populations for
that matter) to starve in order to save some Hiyttef'Here, in this regard, Rolston
reminds us of agenda 22 of the Rio declarationclwbinequivocally insisted that all
world governments and nation states should and ocmagierate in the essential task of
eradicating poverty as an indispensable requirentieintleed agenda 22 of the Rio
declaration were to be our guide, Rolston theneraid, feeding the hungry first ought
surely be a people’s first priority concern. Hertlheminds us of the biblical parable of
the great judgment in which.

[After] the righteous had ministered to the needylesus welcomed them to

their reward, saying: | was hungry and you gaveooe, | was thirsty and you

® Holmes Rolston IlI, “ Feeding People versus SaWagure?” in Donald Van DeVeer
& Christine Pierce. Eds. The Environmental Ethic®&licy Book (2nd Edition), New
York: Wadsworth Publishing Company, 1998: 417.

% |bid. p. 410.

O lbid. P. 410.

" Ibid. p. 409.
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gave me a drink. Those who refuse to help are ddrifMathew 28:31-46). The
vision of heaven is that they shall hunger no moegher thirst any more
(Revelation 7.16). ...Jesus teaches his disciplesayp that this will of God be
done on earth, as it is in heaven. Give us thisodmydaily bread (Mathew 5.113.
But as noble as the concerns for feeding the hufgtycertainly are, says
Rolston, our everyday decisions and practices -hee#s individuals or collective —
regrettably betray our commitment (though sometimesadacious) of first eradicating
world hunger. If, in fact, feeding the hungry firgas always a top priority concern,
argues Rolston, then:

* Christians, whom many look up to as paragonsarfahexample, would in the
first place never have built an organ or a sangtuath stained glass windows.
Instead, they would have made the concerns foirfigetie hungry,

malnourished, segments of world society a top pyi@genda.

» The most affluent individuals, who roughly conste one fifth of the world
population but who nevertheless consume four @fttvorld’s resources, would

not be spending a lot of their monies as they adi@on Christmas gifts, high
prized symphony concerts, buying the latest cafiftorg their homes with the
state of the art air-conditioning. Instead, theylgdirst be more proactively
involved, singly and in concert with one anotharcombating world hunger.

* The ruling elites, in industrialized nations, icbuot be opposed to the easing
immigration restrictions, which almost always lcakt the poor from Third

World countries on the pretext that they will eqmlhecoming potential

2 bid. p. 410.
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“parasites” on the wealth that the supposedly har#ling citizens of developed
nations have labored to create.

» Affluent and politically connected individualsy both industrialized and Third
world nations, would least raise objections (whetheertly or covertly) in the
attempts at charitable redistribution of the justifunequal wealth in our word
today.

» The vast majority, in Third world counties, whdses are characterized by high
levels of underdevelopment, marginalization andemailt poverty would have,
one would expect, now realized that giving birtlatomany as ten children per
family is an economic liability and not an econorarccultural assert (as some all
too often believe).

* In the United States of America, as is the casgher industrialized world, the
millions of dollars set-aside for National Endowrnhéar the Humanities and
National Science Foundation, for example, wouldehlaen redirected toward
projects aimed at preventing deaths that strikegands of millions of
malnourished, hunger stricken, children in ThirdAd@ountries.

* Third world and industrialized nations would hasenow dramatically reduced
their budgetary provisions on military buildups anstead reinvest the trillions of
dollars cumulatively spend on military hardware aedsonnel emolument in
extending basic health care services to the digptipmately huge pool of people
who have little or no access to basic health camur world.

» The US would have by now opened up part of s iundred plus wilderness

areas, which is nearly one hundred million acr@snillions of political refugees
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fleeing from tyranny, violent conflicts in their ri@r countries, or to immigrants
seeking economic asylum from the ravages of ecomomsmanagement,

political instability and dehumanizing poverty hmetr own societies.

The list of what affluent individuals and governrtgedo in both developed and

Third World counties, and which clearly indicatattfeeding the hungry folks first has
never been a people’s top priority concern, isaiely long. It cannot be possibly fully
exhausted in a paper of this length. Think of witat may want to add, and whatever it
may be, Rolston speculates, it would still poinbte inescapable conclusion: “there are
other equally important and beautiful things” thath the affluent and politically
connected and even the poor care more abithis then were the case, Rolston quips,
why would taking necessary steps to protect thie liemaining wild nature against
crimes of damage and despoliation not be an integraponent of those things that
people supposedly consider important and ‘beautifuheir everyday lives?

Make no mistake though, Rolston does acknowledgehiingry folks have

immediate and pressing concerns, which obviougjyire the attention of and support
from those who have more than they would needheir basic survival. In fact, he even
pleads to those who are financially endowed to ubtiotheir support for programs
aimed at uplifting the welfare of the poor, hungnd malnourished Third world
populations. However, he also admits that indivislweho are finally gifted have, just
like anyone else, other equally pressing conceriisair own lives.

Hence, Rolston argues, while we would expect tHeeft to first attend to the

needs of the poor, the hungry and the malnourigfeedhould also not forget one

3 pid. P. 410-412.
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indubitable fact: “the poor are always there, dndlel did nothing else of value until there
were no more poor people, we would do nothing efsalue at all.** Attempting to
vindicate this claim, that the poor have been aitichiways been with us, Rolston
reminds us of the biblical story of the woman whastved Jesus’ feet with expensive
ointment. When Jesus disciples complained, ingighat the ointment should have
instead been sold and the proceeds given to the pesus replied: “you always have the
poor with you. She has done a beautiful thing” [Mat 26.10-11§>

Furthermore, Rolston insists, while feeding thedwyrfirst may help a few

hundred thousands, if not millions, of poor pedplsurvive at least in the short run,
what is in fact needed, when all is said and danemore lasting solutions. As he writes:
“if we take over tropical forests, for example, arelar them in order to grow more food
to feed the hungry, certainly we will be able tedeghe hungry folks — but only for a
short time. But what shall we do next, he asks,mthés land, hived from tropical
forests, has become exhausted? Is it not the batafter a meal for a day or two, or
even perhaps a decade, “the poor will soon be lyuadfover again, only now poorer
because their natural wealth is also goffeQertainly, feeding the hungry today, or
evenproviding them with a home, will not in any eaketer the poor from raising big
families.

Therefore, Rolston insists, we (the affluent, inhbimdustrialized and Third world
countries) should not always picture the hungrglasys helpless.

The response then to the question: “are therenostawhen some humans should

" Ibid. p. 410.
> Ibid. p. 410.
"% Ibid. p. 416.



Michael Kakaire 54

lose and some nature should win” is, accordingdtsten, an unambiguous YES!
Rolston is certainly not alone in promoting an afgethat relegates the concerns for
feeding the hungry, malnourished, segments of wawoloulation to a lower level relative
to the concerns for protecting the non-human wartdgt least certain parts of it. Claude
Lévi Strauss, the distinguished anthropologisbnisecord as having noted in an
interview he had with Paris Passion magazine ird1#@9follows: “I think ecologists

make the mistake of thinking that they could defenthans and save nature at the same
time. ... It is necessary to decide if one prefensians or nature. | am on the side of
nature.”®
2. 2. Missed opportunities

Clearly, in this article, Rolston's motivation egsdttack (and with good reasons)

the pervasive hypocrisy in our world today. Cuit$dbare bone, his argument would read
as follow: the majority of affluent individuals, both developed and Third world
countries, are arguably reluctant to proactivebynpote the goals of environmental
protection on grounds that there are indeed massprg concerns that require
immediate and first attention. Feeding the hungrglnourished, segments of world
societies, and especially those from Third worldrdoes, many would argue is certainly
one such concern. People who resort to this kimgé@$oning, Rolston seems to suggest,
would therefore find the attempts at raising hug®s of money, for example, by
international wildlife conservation organizatioms purposes of supporting Africa’s

wildlife conservation efforts, when millions of poAfricans are dying of hunger and

" Ibid. p. 417.
8 Andrew Brennan. “Poverty, Puritanism and EnvirontaéConflict,” in Environmental
Values. Vol. 7, No.3, 1998: 308.
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hunger related illness, as morally reprehensibteadso politically indefensible.
However, compelling as this argument certainljRis|ston admits, it cannot fly

when juxtaposed with what happens on the grounactnal life. Feeding the hungry,
malnourished, segments of world population firsfpbe doing anything else, has hardly
ever taken a center stage vis-a-vis some of theeros that affluent persons—
individually and as a collective—consider to behat top of the list of their priority
agenda. If in fact this were the case, Rolstonesgthen, the affluent in particular would
neither easily succumb to temptations of undue naccumulation they have
seemingly become accustomed to nor invested thaign in transport and
communication technologies, medicine and medicalpuents, space exploration,
harnessing of energy and so forth — which we &l taxceptional pride in. Instead, they
would have first helped to create an atmospheiteidl@nducive to getting the poor, the
hungry and malnourished in their own countries iangistant lands out of their endemic
and pounding pain of poverty.

Granted then our questionable record of suboraigajoals of eradicating world

hunger to other concerns of a private nature, arodston, would it seem justifiable
then to first protect the now threatened bioditgrgor example, even as millions of poor
people especially in Third world countries go tad beingry every day? In any case, as
Rolston insists, the hungry, malnourished segmanigorld populations have always
been (and will continue to be) with us. We therefsihould, he insists, not stop helping in
other matters such as, in his case, saving endeshgéldlife species, until we have
eradicated the endemic poverty and hunger bedguitiousands of millions in our

world. And who knows, Rolston might go so far asitgue that environmental
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protection, restoration of the damaged and desppiets of the physical world will the
end perhaps help- even if indirectly — in combatiayld hunger.

Arguably, in this paper, Rolston raises fundametalcerns — especially with

respect, as already noted, to the pervasive hyporiour world today and the
preoccupation of many people with material accubmiia consumption and status
symbols. Rolston’s laudable goal of bringing thistter to the front burner
notwithstanding, his paper, | would like to belieisswanting in at least two ways. First
is the manner in which, in framing his argumentciheumvents efforts at addressing the
pivotal question cui prodest: why is poverty anadeer so widespread especially in Third
world countries? The second is the ramificatior ths position would have if it were to
be used as a guide to adjudicating conflicts thaba often arise especially in Third
World countries between meeting simultaneouslygihels of improving the welfare of
the vast poorer segments of society and protett@gnvironment. It is to these two
concerns that we now must turn. | begin with theeta

2. 3. Ramification of Rolston’s position

Rolston’s position that the affluent in both deyesdd and Third World countries

ought first to redirect their energies and resositogvards saving nature before attending
to pressing socioeconomic needs of the hungry abipuak, mirrors as it were the puritan
European colonial conservation mentality, arguesBan’®Underlying the puritan
European colonial conservation mentality is a saegiyimisanthropic agenda of seeking
to protect the little remaining wild nature (by aleans necessary, to use Malcolm X's
phrase), from the so-called vulgarities of ‘cialion, evil culture and evil people.'

Pushed to its absolute limit, this mentality, asgBeennan, has the propensity to promote

9 bid. p. 325-329.
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virtues of austerity and self-discipline even wlsileying away from confronting
structures and agencies that for the most partwemgh the lives of millions of Third
world people.

The agenda Rolston is trying to push forward is frarticular article is, as

Michael Zimmerman would say, packaged in a stronigpeople wrapper. Reading this
article, one cannot help but conclude that manyfeee rich and poor alike — are no
damn good — and that most of their activitieseff lnchecked or unregulated, will
inevitably lead to environmental destruction. Hertbey ought to be stopped before they
end up rocking the “Noah’s Arié®

This mentality and the assumption that it engendeithiat most humans relate

with nature only in ways that are harmful — canilgaponsor some kind of
misanthropy — the mistrust, hatred and disgusuafdnkind, also argues Lori Gertfér.
But there is an even more insidious message inéosarticle. Present humans,
Rolston seems to suggest, could not possibly forgative and reciprocal relationships
with the natural world. Accordingly, it would beyatent, he seems to imply, to set aside
human off-limit ecosystems, away from the destugctiands of humans. Only then,
according to this misanthropic logic, will futurergerations be guaranteed of enjoying
something pure and good, untouched by the desteubtinds of present humans. What
in fact all this boils down to is one fundamentaim: “when you cannot trust yourself to

do the right thing, then it would be okay to haweaaithority as wise as nature to decide

8 phrase is used by Robert H. Nelson in his artifevironmental Colonialism: “
Saving” Africa from Africans.”
<Http//www.irenkenya.org/speeches/environmentabealism_2002.pdf>October 30,
2003.

81 | isa Gerber. “What is so bad about Misanthropy,Environmental Ethics, Vol. 24,
No.1, Spring 2002
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for you.” Clearly, this lack of trust in humansgaes Lori Gerber in an unrelated article,
is indicative of misanthropy — the belief that ‘thes no reason to trust people to act
rightly since they are always a destructive spé¢@ss3). Holding on to such a view
can, says Gerber, nevertheless, overwhelm a parsbweaken the human spirit. Instead
then of submitting to this kind of thinking, Gerlmyunsels, we ought to embrace our
humanity while also confronting the hard issueshguallution and the cruel behavior
that is often directed toward most non-human spe@Eeb).

2. 4. Root causes of poverty in Third world countes

The last, but certainly not the least, word concgyiiRolston’s article is the

criticism advanced by Brennan. Rolston’s positiothis paper, argues Brennan, “leaves
a significant gap in history.” Particularly problatit is the use of the pronoun we, which
runs throughout Rolston’s article. As Brennan notesile Rolston’s we is distributed
over individual human beings, it does not in angamvable way include corporations,
nation-states, non-governmental organizationsynat@nal financial institutions,
economic systems, international protocols and amiliction” that all too often set the
agenda for most humans. Accordingly, notes BrenfRwiston describes the world of
rich individuals and poor individuals, living in gotries whose elected governments are
largely independent and only linked by relativenttiireads.” His work is therefore, on
this account, silent on the role of social actths,ethics of their behavior, and the nature
of political and economic global forces, which mipally fuel the accelerating
environmental crisis in Africa — like elsewherethe world.

2. 5. Conclusion

To conclude, I am convinced that pending an amalyShow responsibility is to
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be distributed among individuals, global forces aarporate agents, it would be
premature to endorse Rolston’s position. Ther@&lrto investigate a little more closely
(as I do in chapter four) why poor people tendegrdde the environments where they
live, which surround them, and which they dependoonheir livelihood. Pending a
more pointed study of these two issues, it woudgtéfore be intellectually injudicious to
promote an agenda calling for the sealing-off eflitile remaining wild nature from the

poor, the malnourished and famine stricken folkRalston seemingly does (p.312-324).
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Chapter Three: Catalog of Africa’s Problems: An Oveview

While keeping Rolston's proposal at the back ofryaind, now visualize the

following scenario that Martin Prozesky painstakyndescribes in his paper, “Well-Fed
Animals and Starving Babies: Environmental and Dmwaent Challenges in Process
and African Perspective§?

Before you, there is a tall sturdy game fencetshing up the hill until it

vanishes from sight in the distance. To thedéthe fence, the grass is tall,
dense and sways beautifully in the wind...magnificGanimals [infinite in

number and incredible in variety, ranging frdra fiercest beasts to the fleetest
and most timid, and from the largest to the sabf hoofed animals] graze and
roam peacefully. ... Gazing at the long files ninaals [coming down to drink at
the watering places, feeding, fighting, restimgking love, or standing for their
non-tide rest in the quivering heat haze] i®aem-ending pleasure. Chances are,
you will be spellbound by this sight...Your heardy even beat faster at the
wonder of it as you think of the world of smaosfe-ouded cities, noisy traffic and
stressed commuters that lie a few hours behonnl yack.

[Yet, that is not all'] Look now at what lies tioe right side of the fence. The
grass is very short and, in some places, ivhashed altogether. A few scrawny
goats and sheep, and maybe a thin cow or tved, et what is left to eat. A
small black herd-boy dressed in grimy ragsrs#tarby under a small thorn tree...
A few miles away, near a muddied stream, treeeegroup of African huts. You
can tell at a glance the people here are veoy [zt least by Western standards]
for the huts are like the herd-boy. Certainhgre is no electricity, no telephone
and no piped water... In all likelihood, thereace much to eat or many blankets
for the chilly nights.

Continue to walk with me, in your imaginationféw hundred miles to the north
take in the following scene. Before you, thera pristine forest... Mahogany,
Umdoni and many other species of trees areunddnce, and there is no sign of
the ubiquitous Mexican pine or the Australiasayptus trees ... Again, your
heart soars...for here...you are amidst one ofaveemaining stretches of
tropical forests. If you enter its cool headuywould feel yourself drawn into its
quiet, patient mystery and would rejoice atliivd life of the forest! [But as you
proceed on]... you stumble upon a scene that ®amgache into your soul. You
reach a clearing where only the charred sturhp®es are left, except for the
huddle of humble huts off to one side, and thelkof the cooking pots. It is not

82 Martin Prozesky is the Director of Unilever Cenfiar Comparative and Applied
Ethics at the University of Natal, Pietermaritzhugguth Africa.
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that you resent humans. It is just that you ktieat these humans are killing the
forest...

And as you reflect on these two sights—of wedl-&nimals and hungry children,
...of humans managing to survive at the priceaafcitrees—the sight of that
sturdy game fence fades and is replaced, in yood’'s eye, by another fence,
far stronger and taller, raced with razor caitsl flanked by electrified wires.
The fence you see, [in front of you], is howewefisible. Those of us who are
strong, rich, greedy and ruthless have erettiecorder to enclose all that is
tempting and vulnerable. ...Immediately it dawnsyou, if you are [indeed]
reflective enough, that this invisible fence ruag just around a few game
reserves or forested areas [in Africa] but algergwvhere on this planet that is
[somewhat] weaker in muscle®.

The problems highlighted above by Prozesky aregugt of the iceberg. There

are, as we have already noted, many equally mggssiallenges facing Africa and
especially its vast disinherited segments of sgcteample, as an illustration, the
following examples:

Large scale cash-crop agriculture, which was intced by European colonial

settlers, has increasingly expanded over the yexranly in forested areas — the natural
sinks for atmospheric carbon dioxide and home totless varieties of wildlife species
and microorganisms — but also in ecological niglresiously considered marginal to
rain-fed agriculturé* Monoculture cropping is depleting soil nutriedtsmany places,
soil erosion is widespread. Food crops yields aemstong. Land is being abandoned, as

many rural able-bodied persons migrate to urbaescand towns.

8 See, Martin Prozesky's “Well-fed Animals and StagvBabies: Environmental and
Development Challenges in Process and African lRetsie,” in Concrescence, the
Australian Journal of Process Thought, Volume beJ2000. On line version of this:
<http://www.alfred.north.whitehead.com/AJPT/ajptppes/vol01/01_prozesky_fr.htm>
February 21, 2003.

84 According to report “Action Plan of the Environnménitiative of The New Partnership
for Africa’s Development (NEPAD) of June 2003” Afa’s forest resources are now
rapidly declining. Between 1980 and 1995 it israatied that Africa lost 66 million
hectares with 65% of this deforestation occurriogrdy the 1990’s. This decline, the
report notes, has resulted mainly from the risiagdnd for agricultural land, timber and
other non-timber forest products
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The use of pesticides, herbicides and insecti@dpecially on these cash crop
plantations has contaminated streams, rivers, lakdgground water aquifers. Alien
species have invaded and are increasingly spreattimgvetland areas, river estuaries
and water catchments, displacing local speciesiiadf diverse ecosystems and

disrupting their ecological proces$8Some local fisheries have crashed while others are
now on the verge of collapsififTraditional fishing gear has for the most part been
replaced by imported synthetic gill nets and autech@&rawlers. Many plant and animal
species are now on the verge of going exfifideserts are fast encroachfffgStreams

and rivers are rapidly drying up. And to compoundalli the weather is increasingly

becoming more unpredictatiie.

8 |n addition to the excessive use of pesticidesmitbasons cited include, for example,
drought and climatic changes as a result of botbraband human causes.

8 According to New Partnership for Africa’s Develogmi (NEPAD) Report entitled,
"Action Plan of the Environment Initiative of Theel Partnership for Africa’s
Development" of June 2003, over forty percent dkSaharan Africa’s population derive
their livelihoods from coastal and marine ecosysteriet these ecosystems, notes this
report, are now under threat from pollution, colastange and modification, stress on
ecosystems, threats to the availability of waterfge, invasive aquatic species, fisheries
and biodiversity degradation, water quality degtasheurbanization, population growth,
and global issues of climatic change and sea-leselthreaten to be perpetual. In the last
two decades, for example, rain has consistentligrfdielow average in Africa,
sometimes by as much as 40 per cent. Ibid 1994 43

87 Recent estimates, from NEPAD's report of June 2008licate that a total of 126
species have become extinct from the wild in AfriCarrently, this report notes, there
are 2,018 threatened animal species, some 125%pkodrded as extinct and that 1,771
plant species are now threatened.

% The rate at which Sahara desert is expandingislirming to contemplate. According
to some estimates, writes Ghanaian philosopher KWagdu, the Sahara desert has
been growing towards the south at the rate of ab@iilometers per year. A study
commissioned by the United Nations arrived at aesehat similar conclusion. It found
out that in 19983 alone this expansive desert athaat least 150 kilometers to the
south. Consult, for more details, Kwasi Wiredu. it®$ophy, Humankind and the
Environment” in H. Odera Oruka [Ed.] Philosophy,riankind and Ecology: Philosophy
of Nature and Environmental Ethics, Nairobi, Kengéican Center for Technology
Studies (ACTS) Press, 1994 30-48.
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In urban cities and towns — where some dislocateal folks emigrate hoping to

make their ends meet and/or where a majority otathd African youths relocate in
search of salaried employment — living conditiores l@ecoming even more abhorrent.
Overcrowding, construction of high-rise, unstabéssidential buildings and the
mushrooming of ghettos (communities of squatteos) pose a potential threat to human
health and safety. The poor and disadvantaged seggroepopulation live in slums,
without running water, without access to electyicivithout recreational facilities and
with little or no hope of finding gainful employmemNoise, air and water pollution from
traffic congestion, burning of diesel, oil spillsthdomestic as well as industrial
discharge to mention a few are dangerously a contrappenstanc®.

Central business districts, as in most lower arddiaiclass residential

neighborhoods, lack proper drainage and sewagiiésciThe mountains of uncollected
garbage, and the disgusting stench this garbagbaliges, speaks volume about the
degree to which especially the Africa's middle slaas succumbed to western
consumption lifestyles. Crime, prostitution, drumse and other kinds of social ills
(vices that almost always capture headlines ofl loeavspapers and magazines) are just
but a few of the many symptoms pointing to the dgsfional nature of the entire
societal moral fiber. Thousands of homeless andshaomished children, who are

apparently condemned to a life of squalor amidskpts of obscene affluence, sniff toxic

8 According to Kwasi Wiredu, in recent years pemsisidrought has brought death and
infirmity to unspeakable number of Africans, pautarly those in tender age. Adverse
weather conditions

% Part of the reason why urban cities in Africa laeeoming increasingly polluted is
because of the pressure to increase industrialbutpmost rural areas, while pollution
levels are low, much of it comes from toxins froomtestic combustion of wood,
charcoal, paraffin, crop residues and refuse.
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substances and work tirelessly around the clookggimg for money and scavenging for
food in trash dumps and waste disposal sites. dheewhat affluent, with their eyes
focused on replicating the material quality of Ifeindustrialized nations, lead a life of
material luxury seemingly unperturbed, for the nquest, by the plight of the thousands
of poor and hungry populations that live in theamomidst. For them, “hunger” for social
status, which is largely expressed through unfedt@enaterial accumulation among other
ways, has regrettably engendered an unparallektitajor should we call it cancerous?)
culture of corruption. This culture of plunderiffgetcommon wealth, of annexing
common resources for personal enrichment, has tetttyitcrippled the ability and the
will of most (if not all) governments in sub-Sahawfrica to deliver basic, essential
services to their citizenry.

Healthcare delivery systems have virtually collap8#fillions of people lack

access to health care. Hospitals and rural heltics are understaffed and persistently
lack proper diagnostic equipment and even mediciDetecting, preventing and

managing some of the most debilitating diseasds asi¢uberculosis, HIV/AIDS and

%1 A sterling example is Kenyatta Hospital in Kenyéaich was once a pride of East and
Central Africa like. Perhaps, to show how deeptheale delivery systems have sank,
we should here listen to a moving personal stoay Wjoki Njoroge Njehu presented to
the US African Subcommittee of the House IntermatidRelations Committee Hearing
on “Debt Relief for Africa.” When Njoki Njoroge Ni visited her aunt who was
hospitalized at Kenyatta national hospital in 198¥% found her auntie sharing a bed
with another patient as most patients did. Medacatiad to be bought elsewhere and
brought to the hospital for the nurses to adminigteod also had to be bought by
relatives of the patients for the hospital could aiford to provide a healthy, nutritious
meal. To compound this, the ratio of patients matar had doubled. In 1981, for
example, she noted, there were ten thousand p&opeery doctor in Kenya but by
1994 that ratio had gone up to nearly 22,000 pefoplevery doctor. In Uganda, there
were 661 people for every hospital bed in 1981 Jevini 1994 there were 1,092 for every
bed. Part of this sad state of affairs, accordinlyjoki, can be attributed to the
implementation of structural adjustment program8R'S), which is a consequence of
Africa’s escalating debt crisis.
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many other illnesses has increasingly become dlffic

Roads in much of sub-Saharan Africa are poorly raaied, and in most rural

areas are virtually non-existent. Public transpoxiirtually all urban cities and towns
throughout sub-Saharan Africa is in total disarypansion and development of both
the physical infrastructure and info-structure tigatarly in remote rural areas, is no
longer a top priority agenda in the budgetary piovis of most governments in Africa.
Provision of clean drinking water and affordableliy education especially to

the vast poor, excluded, and vulnerable majority laegely remained more like a
cloudcuckoo-land. The list of Africa's insurmour&lzrosscutting, problems is in fact
inexhaustible. One could go on and on and on....

Now, the question that we must now address is: \&@rathe causes of these, and
many other, problems and challenges facing subf8alfdrica and its people? The next

chapter grapples with this question.
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Chapter Four: Root Causes of Africa’s Predicaments

4. 0. Introduction

The many problems confronting sub-Saharan Afrieauding those mentioned

above, have thus far been traced to a plethorauwstss’’However, in this chapter, |
focus on only five prominently identified causesese are: (a) the persistent crisis of
self/ cultural identity; (b) plunder of Africa’s seurces by European colonialists and,
after independence, by Africa’s political and rglielites, Western nations and
multinational corporations; (c) burgeoning popuwatgrowth rates and its impact on the
environment; (d) failures of development intervens and, finally; (e) the marginal
integration of Africa in the global economy.

These five sources have, separately and combinishsified mutatis mutandis

Africa’s grotesque economic mismanagement, coltepgifrastructure, mounting
foreign debts, intractable ethnic conflicts, hodems human rights violation, widespread
corruption and the skyrocketing levels of povemtyoag other ills. Below, | examine
more fully each of these identified causes.

4. 1. Crisis of self/cultural identity

Ngugi wa Thiong’o, Kenyan prolific writer, and tkete Stephen Bantu Biko,

founder and martyr of the black consciousness mewein apartheid South Africa,
present arresting analyses as to why Africans nicAfcontinue, long after European

colonialists surrendered the button of politicalyeo to African political elite, to be

%2 Some of the reasons cited include: (a) the psliticopportunism, betrayal and
dishonesty; (b) failure of African governments td people at the very center of
development; (c) blind imitation of Western cultuf@) indifferent, insensitivity and
sometimes brutal African leaders; (e) Africa’s mglielites uncritical reliance on alien and
alienating civilizations for ideas and analyticaldglines and so forth
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mired in a debilitating crisis of self and culturdéntity. In his book Decolonizing the
Mind (1986), for example, Ngugi wa Thiong’'o trate torigin of these two crises to the
violence that European colonialists unleashed ait#&h peoples and their culture,
arguing:

The biggest weapon wielded and daily unleaslyadhperialism (read

colonialism as well) against the collective datie is the cultural bomb. The

effect of a cultural bomb is to annihilate a pleo- that is, belief in their names,

their language, their environment, their countingir capacity and ultimately in

themselves. It makes them see their past asfamen-achievement... Amidst this

wasteland that it has created, imperialism [fipeasents itself as the cure and

demancég that the dependent sing hymns of pnaikehe constant refrain: ‘Theft
is holy?’

The late Steve Bantu Biko expressed a similar opim his seminal book “l Write
What | like” (1987). He, here, argued that “coldisian is never satisfied with having the
native in his grip but, by some strange logic, itstnturn to the past and disfigure and
distort it.” Exactly, one might ask, how did Eurepecolonialists meddle with and/or
destroy Africans allegiance to their ancestralitiaals and cultural worldviews?

4. 1. 2. Alien and alienating system of education

One of the lethal weapons that European colongalised to disfigure and to

distort traditional Africa's cultural practices, Mdviews and epistemologies is by
introducing the sons, and occasionally daughtérafraca to an alien and alienating
system of education. This project began in earsmsh after the Berlin Conference of

1884, which led to the demarcation of the contiredrfrica into respective sphere of

%3 Ngugi wa Thiong’o, a prolific writer and publictillectual, has indeed helped to shape
the debates about language, culture and politiesstdlso one of the founders of modern
African literature and an important theorist of poslonialism. For more details
concerning the effect of European system of edocatbnsult his books, De-colonizing
the mind, (1986) and Moving the Center (1993) aadiqularly the chapter entitled
“Imperialism of language.”
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European direct control. No sooner this happenad European colonial “educators”
and some missionaries began to launch sustainepasgns, aimed at changing what in
their opinion they considered as “inappropriateidsn practices and ways of lifé*”
African youths were, from this time forward, intrambd to a system of education

that systematically sought to undermine the prifdén€y indeed had one) in their culture,
language, customs and religions. Molding an Afribanrgeoisie, a class that would
henceforth “identify with, and embrace as their pfwaropean history, traditions and
cultures whilst remaining, at least for the most,pambivalent and/or indifferent toward
their own cultural traditions, ways of life and tioisy was one of their primary
motivations.®® Franz Fanon, writes Bayart, puts this even moreefally — arguing
that:

[Harboring an attitude bordering on imperialisticoggance] some European

colonial elites, interested in ‘manufacturing’ diva petite bourgeoisie, picked
promising adolescents and branded them...with priesipf Western culture and
stuffed their mouths full with high-sounding phrasgrand glutinous words that

stuck to the teeth (Jean Francois Bayart, 2000y 265

Transplanted from the comfort of their “ancestralmb,” and consequently

inserted into the culturally corrosive belly of Bpean colonial worldviews, African
youths were “taught more about the history and gggagy of the Western world than

Africa history and geography— even though theirdpean instructors were arguably not

% With the exception of Ethiopia, the Berlin confete effectively marked the partition
of African continent into respective European spkeaaf jurisdictions

% For more details consult Uhuru Hotep’s articleitéstt “De-colonizing the African
Mind: Further Analysis and Strategy,”
<Http:/www.nbufront.org/html/FRONTalview/articlegparas/Hotep_Decolonizing/Afric
anMind.html> March 31, 2003.
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entirely ignorant of both the history and geographgfrica” [Mwakikagile, 2000: xiii].
Reflecting little or no experience at all of thentioent in its diverse fields of knowledge,
the European-based school curriculum tended tafgMfestern achievements while
disparaging indigenous African worldviews, cultuaesl traditions (Mwakikagile, 2000:
xiii). That European colonialists and some missi@saset in motion an educational
infrastructure that to the present day incarcerdtegonceptual universes of many
formally educated Africans need here not belabored.

Casting African ways of life as exotic and “prinaé}” European colonial

educators and some missionaries brainwashed Afycaths to believe that they had no
history, no valuable stories to tell, and signifitaivilization to be proud of. They
denounced African religions, branding them as gnu@i They censured African dances,
declaring them excessively erotic. They also wtifiAfrican indigenous worldviews and
cultural practices, claiming that they were a hallknof “backwardness.”

With their single-minded focus of cultivating anri&tn bourgeoisie, a band of
intellectuals whom they could then and even théeeafse as conduits in “raping”
Africa’s natural resources, European colonialistSated sons and, occasionally
daughters, of Africa into a somewhat quasi-arigtbciperspective of education. This
system of education largely (if not wholly) subavatied indigenous African worldviews
and epistemologies — which Okot p’ Bitek, the ldfganda anthropologist, poet and
social critic repeatedly praised in most of his kglbecause of their pivotal role in
fashioning more rounded individuals — to idealglatsical learning. In Anglophone
Africa, for example, memorizing European historifzadts, meticulously reciting the

works of Western poets and thinkers, and speakidgnaiting flawlessly in the queen’s
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English became what Ngugi wa Thiong’o calls “theaswre of one’s readiness for
election into the band of the ele@.In Francophone Africa, the experience was even
worse. African youths were literally prepared teadomme French in all aspects: mental
outlook, linguistic nuances, dress culture, dietetibits and so forth. The Portuguese and
the Belgians parodied the same approach, althaagting more sympathetically toward
the French model of assimilatiSh.

That to the present day the transplanted Europesara of education has

produced an intelligentsia class that is usualli+ibent on despising its own ancestry and
struggles — whether success or not — to blindlylataieverything and anything
emanating from the west is not in questidAli Mazrui, Africa's celebrated political
scientist, and his nephew, Alamin Mazrui, are ev@mne eloquent on this matter than |
am. Both argue, in their book Political CultureLahguage: Swabhili, Society and The
State, that:

[Partly because of the Western system of educatioa] whole generation of

African graduates has grown up despising their amcestry and scrambling to

imitate others. [These “black skinned white” med amomen, who more often

than not are] fascinated by the West’s culturatonmic.. [have lamentably]

remained intellectual imitators and disciples a&f West’”

% Ngugi wa Thiong’o. Moving the Center: The Strugfyle Cultural Freedoms.
Portsmouth, New Hampshire: Heinemann, 1993:32.

" Ngugi wa Thiong’o. “The Allegory of the Cave: Larage, Democracy and a New
World Order!” Lecture 111 of the Clarendon Lectuire&nglish, Oxford, May 15, 1996.
This article is also published in Black Renaissadoee Volume 1, Number 3.

% Africa’s elite, notes Ali Mazrui, have an insatialmbsession with Western values but
not Western skills, capitalist greed but not cdstaliscipline, Western culture of letters
but not Western culture of numerals, Western compsiam patterns but not Western
production techniques, and last but not least ceilbdi salaries and not culture of earning.
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Okot p’ Bitek’s context specific rendition regardithe corrosive effects of

European presence in Africa is even more tellinchi$ African Language poem, Song
of Lawino, and its’ Europhone response, Song oflQeditek eloquently describes how
the transplanted European system of educationreasiyhelped in churning out
graduates who, for the most part, look down upeir ttultural roots and are, as a result,
tied to the west. This group of Africa's elite daaccording to Ngugi wa Thiong'o,
“fancies itself as dwelling in some kind of celasparadise [largely] disconnected with
the real world of ordinary struggles,” a world imh millions of poor Africans live in
“the shadows of poverty, ignorance and diseasesr though they have done everything
they could to alleviate their lot® As Ngugi wa Thiong’o notes, “African peasants and
workers have always done all they could to senu Hms and daughters to schools and
universities at home and abroad in order to samkriowledge and skills, which could
relieve the community of these burdens. But lo lagldold, upon returning to their
motherland each one of them speaks in tonguespseure, and inaccessible foreign
languages®

Ocol, Lawino’s husband, the main protagonist inifgB's Song of Lawino and

Song of Ocol (1984), is an ideal example. “By wrtof his knowledge of the master’s
language and culture,” as Ngugi wa Thiongo’s waag, Ocol — as many formally

educated Africans — ridicules and looks down upisrahcestral tradition$2n

% Ali Mazrui and Alamin Mazrui, Political Culture dfanguage: Swahili, Society and
the State. Binghamton University, New York: Thetinge of Global Cultural,
Binghamton University, The State University of N&ark, 1996.

199 Ngugi wa Thiong’o. “The Allegory of the cave: Larage, Democracy and a New
World Order!” Lecture Il of the Clarendon LectunesEnglish, Oxford, May 12, 1996:
16.

19 pid. p. 4.
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unparalleled tenacity, Ocol struggles — whethecsssful or not — to emulate Western
values and lifestyle. Ocol, like many formally edted Africans, has a minimal taste (if
any) for African cuisine: food made out of millegssava, arrowroots, sweat-potatoes,
bananas, yams and leafy vegetables and pumpkinalsele€onstantly ridicules his wife,
Lawino, and his parents, for being old fashionellelmany formally educated Africans,
Ocol has indeed become what Edward Said callsofadfin in a different context) “a
prosecution witness for the West3A poem from Okot p’Bitek’s Song of Lawino and
Song of Ocol suffice here to illustrate the dedeewhich Ocol has changed. In this
poem, Lawino laments:

My husband treats me roughly...

He says my mother is a witch,

That my clansmen are fools

Because they eat rats,

He says we are kaffirs,

We do not know the ways of God

We sit in deep darkness

And do not know the gospel,

He says my mother hides her charms

In her necklace
And that we are all sorcerers

“Lost then in the labyrinth of a foreign path,”@se Ngugi wa Thiong’o words,

Ocol no longer respects (let alone appreciateamigstral traditions, which Okot p’
Bitek eulogize in his works precisely because efrthritical role in fostering diverse
kinship networks of solidarity in the traditionafr&an systems of governance,
commerce, education and family structure. Ocoheeitistens (and hears) with respect
the many voices — absent yet irremediably theretheomany earthlings that surround

him, nor pay attention to the songs of the seagbadanguage of the wind, rain, trees

192 pid. p. 6.
193 pid. p. 6.
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and insects. More inexcusably, Ocol denigratescAfrimyths, legends, folklore and
poetry. Like many formally educated Africans, Omo$o brainwashed and enamored of
the West that he has somewhat lost contact witbwisancestral history, traditions and
culture.

Founder director of the International Center oelrtsPhysiology and Ecology
(ICIPE), the late professor Thomas Odhiambo, off@rsy opinion, a very persuasive
explanation of how a peoples’ confidence in theiture and traditions can be eroded
and their minds effectively colonized. He movinghtes, in his article “Africa beyond
famine,” that:

A brutal way to conquer a community or nation ontaeent is to defeat them in

war. Such a conquest is [however] temporary antinalitably be overcome as

soon as the conquered can regroup and finally tecafheir lost territory. ...

Another way to accomplish a more lasting conquéatfmeople, society and
civilization is to destroy their self-image of acgplishment, well-being,

enterprise and innovativeness, and their capazity¢am and to invent their

own self-constructed future. Myths, legends...andsthech for utopia are the
essential tissues that fuel a people’s will to signand to prosper as well as the

spirit of heroism and invincibility, which have a&ck of becoming reality in a

people who are true to their long running perceestination (Thomas

Odhiambo 1995: 157).

That as it may be, nonetheless, “every phenomanaoature” notes Ngugi wa

Thiong’o “tends to generate its opposite.”
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“The system that was geared to producing onewypretation — in favor of the slave
owning and colonial presence — also gave riseheratontradictory impulses, practices
and outcomes®“A few audacious African intellectuals, says Ngugi Whiong'o, sought
(amidst the 'tsunami' occasioned by the colonistiesy of education) to challenge “the
conditions of their confinement in the colonialves.’

Assuming the role of “double agents,” these galtanms and daughters

of Africa not only “whispered conspiracies in thewn languages,” but also worked
untiringly to free themselves and their fellow A&fins from the “chains of ages by
demolishing all the walls that prevent(ed) the dibghts of the sun from reaching their
space.*® They ostensibly refused to “carry the mind of thwilonizers in their black
bodies, to be recruited as conveyors of messagestfie West, and to spy for the West
among their people, ” says Ngugi wa Thiong’o. Empig “counterespionage tactics in
crying out for the light of the sun denied to thand their fellow Africans by European
colonialists, these individuals managed to turruadoand warn their people of what to
expect and how to deal with the new (European dalpimvasion.**Notable
personalities in this category of courageous séidreca included Jomo Kenyatta of
Kenya, Benjamin Nnamdi Azikiwe of Nigeria, ObafeAwolowo of Nigeria, Julius
Kambarage Nyerere of Tanzania, Kwame Nkrumah oin@hand Leopold Senghor of
Senegal to mention a fetf’

Their determination to free themselves and thdioveAfricans from the

194 pid. p. 7.

195 pid. p.7.

1% |pid, May 15, 1996

197 Read, for example, Jomo Kenyatta. Facing Mountyefihe Traditional Life of the
Agikuyu(1978); Nnamdi Azikiwe. Renascent Africa @B), and; Kwame Nkrumah. |
speak of Freedom:A Statement of African ldeolodd6).
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“colonial cave” notwithstanding, ” these same indials “unfortunately turned what at
best was a temporary colonial expedience into m@eent necessity,” says Ngugi wa
Thiong’o. Of course, this was soon after their eesye countries gained “political
independence.” Much like their European colonigdacessors, some of these African
nationalists perpetuated the same vision animahiegolonial system of education. The
supposedly “ignorant,” “uneducated,” sons and dérghof Africa were (and still are to
the present today) to be liberated from the dakioésheir histories, languages and
traditional lifestyles and thrust into the Europldight. Their main argument was (and
still is) premised on the conviction that “illitees sons and daughters of Africa could
only better themselves only when they are indugtexdlthe formal school system where
they would be “furnished with new mirrors in whitthsee themselves and their people,”
observes Ngugi wa Thiong’o. In other words, tragnfilliterate” sons and daughters of
Africa to become cultural appendages of Europe(aad still is) considered
indispensable to the realization of the goals ofjpess and modernity. This vision has,
as already suggested, continued to animate, teesdapto inform post-independent
Africa’s system of education. Despite repeatedreffat transforming post-independent
Africa's system of education, the vision animatimg transplanted European system of
education has remained largely unchanged. It iwawader then that, for the most part, to
the present day, many formally educated Africaesatrease representing and promoting
— directly or remotely— European interests mora tiney are in defending the concerns
and interests of their fellow citizens. Quotingnfrohe book of Luke 6: 44, Gilbert Ogutu
offers a concise summary of what one would exp®eh fmany formally educated

Africans. “By their fruits,” says Ogutu, “you wiknow them.”
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4. 2. Plunder of Africa’s Resources

Closely related — although not necessarily intengeable— with the persistent

crisis of self /cultural identity in Africa, is trecope and intensity by which European
colonialists, and after independence, Africa’snglelites, Western nations, and
multinational corporations have voraciously plureteAfrica’s treasuries, mineral
wealth, biodiversity and so forth. A case in poltbpagating the myth of “saving”
Africa’s environment, and by extension “saving” ikiins from their self-chosen path of
destruction, European colonial conservationistsestiup anxiety about the destructive
capacity of traditional African ways of if€%in their opinion, which was in any case
racial and/or prejudiced, traditional African priaes of timber extraction, game hunting,
subsistence farming, fishing, animal husbandry@rmon property regimes were
“primitive,” inefficient and wasteful. They usedishargument partly to justify their
expropriation of Africa’s most fertile land and oeisces and to uproot millions of
Africans from their ancestral lands. This same argot was used to compress unrelated
cultural communities into designated reservatiensppounds and native homelands and
to separate previously homogenous cultural comnasnil he late Edward Said,
distinguished postcolonial theorist, offers in @éssay “The Question of Palestine” a more
poignant account of how European settlers and @ladministrators justified their
conguest of indigenous peoples, land and resour=ewarites:

Imperialism was the theory, colonialism the praeti¢ changing the uselessly

198 Commenting on the proposed forest rules of 19ZBainzania, Roderick P. Neumann
notes, in his article, “Imposing Wilderness: StrieggOver Livelihood and Nature
Preservation in Africa,” how European colonialistdieved that the natives had no more
inherent property in forests than in the land, bad, as a result, to be protected against
themselves.”

<http://www.upress.edu/books/pages/8071/8071.chl@B>hOctober 23, 2002
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unoccupied territories of the world into useful negvsions of the European
metropolitan society. Everything in those terriggrthat suggested [difference]

waste, disorder, uncounted resources, was to beeded into productivity...

You get rid of most of the offending human and aaliblight...you confine the

rest to reservations, compounds, native homelamiaste you can count, tax, use

them profitably, and you build a new society onvtheated space [1980:78].

European misreading of traditional African land @g@®ment systems was, as we

now know, wrapped in a ribbon of vested self-inser&heir near to religious crusade to
protect Africa’s wildlife and tropical forests, fexample, served their own interests and
goals much more than they were meant to ensuréthag’s resources were to be, from
thence forward, utilized in efficient and sustaiealays. The copious laws that they
subsequently introduced to protect Africa’s wild|ito prevent the loss of Africa’s
biodiversity and to preserve scenic landscapesydmch incrementally altered Africa’s
common property regimes, also served them in at feae ways. First was to facilitate
the creation of aesthetically appealing landscémetswould appeal to European
preconceptions. Second was to ensure that onlydears would have the unfettered
access to Africa’s resources. Third was to speettheipransfer of Africa’s wealth and
resources to European metropolitan centers. Fowa#hto impoverish millions of
Africans, control their movement and, as a resudtirectly push Africans into seeking
employment in the cash-crop plantations and mimdgstries that they had by then
established. The last, but not the least, wasdawgmt Africans from competing with

Europeans especially in marketing wildlife and &neroducts®®

199 For more details consult Robert P. Neumann'’s “Isipg Wilderness: Struggles Over
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4. 2. 1. The Spiral-Horned Bongo

The disappearance of a rare antelope, the spiraeddongo from the Mount

Kenya Aberdare forest, is perhaps a sterling examphow early Europeans
“conservation laws” facilitated the transfer of isf’'s resources to European
metropolitan centers, According to Gakuu Matherggely Euro-American hunters,
settlers, and merchants made millions of dollarthéir ruthless chase after the Bongo
antelope.*°19 This painful past, notes Mathenge, is best cagtin Lucinda De
Laroque’s book, Paradise Found (1992). In this bdddthenge points out:

The story of Mount Kenya Safari Club starts from980s sensational news item about
the capture of an elusive spiral horned Bongo apgby a white farmer, Raymond
Hook, who lived in the town of Nanyuki. The storade international news—and the
mercurial Mr. Hook was making a lot of money bypghing and selling these very shy,
wild creatures to zoos in Europe and the UnitedeStaf America™

The commercial rush for the Bongo antelopes, Mabegoes on to say, “stirred

and sent profiteers onto the bongo’s spoor, chastagnear extinction and themselves to
riches’*? Among those who allegedly sniffed money was aifricolonel, Eric Smith
Percy, who had moved from British India to Britisbnya to partake of the Bongo
wealth. Other individuals, who also made large safmeoney by selling Bongo

antelopes to zoos in Europe and United States adrisan, were a wealthy American

Livelihood and Nature Preservation in Africa,”
<http://lwww.upress.edu/books/pages/8071/8071.ch@BhOctober 23, 2002.

109 Gakuu Mathenge. 2003. “The Return Of Rare Antelopaily Nation, Kenya,
<http://www.nationaudio.com/nwes/DailyNation/suppknts/horizon/cur./story30102.
html> Thursday, October 29, 2003:2.

1 pid. p. 2.

12 pid. p. 2.
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widow, Mrs. Myra Wheeler — whom Smith Percy haceastbly met in India, and a
wealthy America woman, Mrs. Rhoda Lewison, a wifa ®&New York City Jewish
Millionaire.”**?

4. 2. 2. Violence visited upon Africans

Of course, the rapacious plunder of Africa’s researby European colonialists

could not have gathered the momentum it certaialpey (at that time) were it not
accompanied by the extensive violence, which Elanm®lonialists unleashed upon
Africans. France’s involvement in Algeria is a typl example.

In the early phase of Algerian occupation, argus Ruedy (1992), French

troops raped Algerian women, stole millions of &raifrom the Algerian treasury,
desecrated mosques, occupied buildings on inderandy even more despicably,
destroyed cemeteries. As Algerians fled, their hartigeir shops, factories, farms and
property were seized and, subsequently, sold afkmemely low prices to European
settlers. Condemning the unnecessary violenceedisipon Algerians by French troops,
a French parliamentary commission sent to Algeriaéke policy recommendation
unequivocally stated in its report of 1833:

We have sent to their death, on simple suspicianvathout trail, people whose

guilt were always doubtful and then despoiled theirs. We massacred and...
slaughtered, on suspicion, entire populations syealy found to be innocent;

we have put on trial men considered saints by thumiry, men revered because

they had enough courage to expose themselves taroyr..we have thrown

into prison chiefs or tribes for offering hospitalio our deserters?

13 pid. p. 2.



Michael Kakaire 80

Strangely enough, these horrific acts marked tlggnbeng of France’s mission to
“civilize” Algerian “barbarians.” France was, howasy not the only European power
involved in committing atrocities against Africaffe British, the Belgians, the
Portuguese and, during my own lifetime, the apaithacist regime in South Africa
replicated almost intact the French pattern of cesgand plunder of African resources
and humiliation of the African people. But the einte unleashed on black people
predates the European conquest of Africa. Immalkaget [1724-1804], despite his
blatant bigotry, is on record as having loatheditiestices perpetrated by European
conguerors against foreign people and especialyplick race. In his article “Eternal
Peace and Other Essay (1939),” he, for examplégsvri

The injustice that civilized nations displayed togsaforeign lands and peoples

was terrifying. When discovered...the lands occupigdhe blacks...were

regarded as lands belonging to no one, becausearnhabitants were counted for
nothing. Foreign soldiers were imported ...underpgiregext of merely

establishing economic relations, and with them caunigection of the natives,
incitement of various nations to widespread wars@gthemselves, famine,
rebellion, treachery and the entire litany of ethlat can afflict the human race...
And all these were actions perpetrated by powers, wiile imbibing injustice

like water, made much of their piety and who in texat of orthodoxy wanted to

be regarded as the elect (Kant, 1983:119).

Nigeria’s celebrated writer and novelist, Chinuahélse, also eloquently

highlights, in his seminal novel “Things Fall Aparthe resultant effects of the violence

114 John Ruedy. Modern Algeria: The Origins and Depelent of Nation. Bloomington:
Indiana University Press, 1992: 50.
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unleashed upon Africans and their ways of life lnydpean colonialists. Centuries-old
ways of life that purportedly had served Africarasonably well, notes Achebe, were
displaced by the violence of European “civilizingssion.” The tragic consequences of
the violence unleashed on Africans by Europeannialists continue to haunt Africa and
millions of Africans to the present day. Everythihgt was African was devalued.
African people were counted for nothing and thodsaot millions were subjected to a
life of servitude in their own homeland (EmmanueéE1998: 238). Equally cast into the
European “wastepaper baskets” were centuries aldad$ values of hospitality
(extended even to strangers), generosity, carernferanother, respect for elders, dread
for the unknown, and the sacred reverence bestegekcially on prominent features of
the physical landscape: mountains, gigantic trgegves, and huge water masses to
mention a few. Eroded as well was traditional Adriclife of material simplicity,
remarkable adaptation even in some of the mostudlffphysical conditions, and the
endurance of many individuals amidst a few strisugd arrows of fortune.

The impact of European violence on Africans andgr thays of life are, as

already noted, felt to the present day. Specificalie system of private land ownership
regimes that they introduced has profoundly tramséal societies in many ways, often
producing irreversible results. Chief amongst theseailts is the indignity of poverty,
which today incarcerates the vast majority whosesliare characterized by high levels of
exclusion, vulnerability and all forms of deprivati The transplanted European system
of private landownership has, additionally, consiggmillions of Africans into a life of
servitude, as the land that they previously owr@draunally has steadily been

subdivided into small individual parcels and plsich are no longer viable for
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commercial agriculture and other intensive subseectivities. Many of Africa’s rural
communities have, as a result, been driven to akefnative ways of survival that have
had far-reaching environmental repercussions. Thelarating incursion, and the
attendant destruction, of tropical forests is amehsactivity. Poaching is another. And the
list goes on and on.

4. 3. Failures of development interventions

Moreover, the departure of European colonialistefthe center stage and direct
control of Africa's political affairs has not sudstially improved the lives and livelihood
of millions of Africans. Western nations, operatimggrtly or covertly, continue to
overwhelmingly meddle with Africa’s destiny anddu — thanks to the native
bourgeoisie class that they helped to manufacWiith a single-minded determination,
of pleasing, in particular, their overseas benefact the world bank, the international
monetary fund, donor countries and internationabtigyment agencies — Africa’s ruling
elite have (and still) continue to mortgage thedinand livelihoods of millions of poor
Africans, leaving them even worse off economicaltygl, in some cases, in dire poverty.
Ostensibly, the meddling in Africa's destiny antlife by European powers has not
changed, despite the forty plus years that manic#@irhave had since attaining “political
independence,” This is precisely because Africalgipal leaders have failed to chart a
viable economic future for Africa; a future thahist so much dependent on others’
charity and/or foreign aid**>24 For instance, to build new roads, to improve

deteriorating infrastructure, to keep governmeastitations and development programs

115 Robert H. Nelson, “Environmental Colonialism: “Say’ Africa from Africans.”
<http://lwww.irenkenya.org/speeches/environmentdbrdgalism__2002.pdf> October
30, 2003
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running, to protect Africa’s rich biodiversity, atal maintain their lavish lifestyles,
Africa’s ruling elites

repeatedly turn to donor agencies whilst, of couralging on the revenue internally
generated from mineral mining, oil-drilling, commid logging, cash-crop exports,
tourismand its attendant activities.

Cognizant of the fact that the flow of donor monmgyn large measure dependent on
their willingness to respect, and to accommodatariterests of their benefactors,
Africa’s ruling elites have learned the “play-s&kep-out of trouble” game pretty well.
But their readiness to play this game has unfoteipallowed post-independent Africa’s
priorities, goals and future to be determined anttrolled from Western capitals:
Washington D.C, London, Paris, Brussels, Bonn, @bpgen, Tokyo, Brisbane, Ottawa
and et cetera. The following examples suffice ltgstfate this assertion.

4. 3. 1. Wildlife Conservation Policies and Program

Africa's wildlife conservation policies and prograare still largely influenced,
controlled, and managed by elites of the powerdlet of international conservation
organizations headquartered especially in Westaroge, Nordic countries and North
America. Because of the much-needed financial suppat they give to wildlife
management bodies in Africa, not to mention theyr@mservation programs that they
fund, these organizations impose their vision, dgerand priorities on vulnerable stage-
managed institutions that have repeatedly provéseteither inappropriate or downright
disastrous. This is partly because the modus ogeodithe transplanted Western
environmental and wildlife conservation models exelusively premised on separating

people from the environments where they live, sumtound them and that they depend
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on for their livelihood. Once particular ecosysteams declared as human-off limits and
then statutorily protected, local communities lyyiadjacent to these ecosystems are
consequently denied user access even in timesrefes famine and other disastéf’.
More profoundly, donor-driven conservation polieesl programs are, as Robert
Nelson correctly observes, all too often wrappedrirfovertly religious and anti-people
language.” “Saving the earth from rape and pilldgelding ‘cathedrals’ in the
wilderness, creating pristine wilderness areas laitfs such as endangered species act,
and erecting electrified fences around wildlifetpded sanctuaries” has largely been the
most preferred conservation paradigth.

Consistent with this paradigm of preserving wilelgnd wildlife habitats at the

expense of displacing and even impoverishing looaimunities living close to wildlife
habitats, is the speed in which more land is odetraside for this purpose and then
statutorily protected'®As already said, once declared as human off-liemits then
statutorily protected, cultivation, hunting, gathgrand grazing of animals are either
This paper was prepared for presentation at tleg Régional Economic Network
conference, Conservation and Sustainable DevelogirnmeNairobi, Kenya, and for the

World Summit on Sustainable Development, Johanngsl8outh Africa, August 25,

18 Tundu Lissu, “Policy and Legal issues on Wildifanagement in Tanzania’s
Pastoral Lands:The Case Study of the Ngorongores&wation Area.”
<http://lwww.elj.warwick.ac.uk/global/issue/2000448u.html>August 26, 2003.

7 Robert H. Nelson’s paper “Environmental ColonialisSaving Africa from
Africans,”<http://www.irenkenya.org/speeches/enmireental_colonialism_2002.pdf>
October 30, 2003.

118 Robert H. Nelson’s paper “Environmental ColonialisSaving Africa from
Africans,”

<http://lwww.irenkenya.org/speeches/environmentdbraalism_2002.pdf> October 30,
2003.
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proscribed or tightly controllet:® No wonder, then, one perceptive Kenyan writer JW.
Lusigi, calls this Western paradigm of environmésita as “protection-against-man-
conservation *?°

There is no denying that the creation of statytqrbtected ecosystems in Africa

— as elsewhere in the world — has indeed greatiyaed human damage and desecration
that would have otherwise, in the absence of suedsore, gone wild. However, as
already suggested, it has also hastened the despéat of millions of ordinary Africans
from their ancestral homelands, leaving them wofEeconomically and in dire poverty.
Tanzania's ministry of tourism, natural resouraes environment report of 1995 does in
fact admit how donor-driven conservation program$anzania have negatively
impacted local communities and made them lessngilliefenders of the wildlife that
they previously cared about and fervently protegtédout fear of government
retribution. This report, for example, confirms how

Rural people [now] view conservation efforts asteegd upon removing them

from large tracts of their former land to establghman-free habitats. Resources

that local people once utilized and regulated tghowaditional practices were

removed from their control and, instead, centralticd was instituted through

enacting of laws. ... Activities once carried outlit@nally for food and other

needs were made illegal. Furthermore, rural pexgaeived few or no tangible

benefits for protecting nature, wildlife and bioiogl resources [MTNRE,

1995:14].

19 Tundu Lissu. Ibid. <http://www.elj.warwick.ac.ultddpal/issue/2000-1/lissu.html>
October 26, 2003

120 usigi W.J “New Approaches to Wildlife Conservatim Kenya,” 10 Ambio, 1981,
2-3:87-92.
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Yet, even most mind boggling, donor-driven wildldenservation policies and
programs have tended to be preceded by conscitarss at disparaging African
indigenous skills, environmental management systent cultural practice$! Like
European colonialists, who used the 'laugh-loudnatf racial superiority' to consign
Africans and their cultures to the lowest statusiwafization’s, Africa’s ruling elites,
working in tandem with local and international Wiliel consultants, have routinely
sought to change what, in their opinion, they co@isto be environmentally destructive
peasant ways of life. Tried and time-tested indagenAfrican environmental
management systems and regulatory practices ame fbbished and considered as
having no value. They are, as it were, often deemmsdientific and, as such, perilously
deficient in fostering a more environmentally sugippe and rationally grounded
conservation ethic. African peasants are, by exdangidged intellectually incompetent
— as possessing little or no valuable wisdom thatdcbe appropriated in furthering
environmental protection goals. Accordingly, Affeauling elites and their cohorts —
that is, local and international wildlife consultar arrogate unto themselves absolute
power and authority in deciding the direction tA&ica’s roadmap to environmental
recovery should take without bothering to involeedl communities living adjacent to
game and forest reserves.

It is crucial, however, to note, that this patramggattitude of Africa's ruling elites

toward rural peasants has since the late 1980'ewbat changed. The Brundtland report

121 For example, Prof. Bernhard Grzimek, PresiderhefFrankfurt Zoological Society
and author of the book Serengeti Shall Not Die 8 Qlecreed: far from people and
wildlife living together, “National park must renmaa primordial wilderness to be
effective.” “No men, not even native ones, shoulig”insists, “live inside its borders.”
<http://www.panos.org.uk/briefing/cites.htm>June 2003
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of 1987, “Our Common Future,” which rekindled tlesurgence of interest in the
communitarian political discourse of environmersiadtainability and sustainable
development, has partly helped in the transformaticthis patronizing mindset. Since
its release, with a follow up conference of woddders in Rio-de Janeiro, there has been
a renewed interest in recovering and utilizing (reheecessary) indigenous Africa's
wisdom, values, skills, environmental conservastrategies and knowledge systems.
Local communities are now partly involved and oemaally consulted in every stage and
phase of mapping out a path of environmental rehawghe conceptualization,
prioritization, implementation and evaluation stagéet, before the Brundtland report,
the message on the lips of most (perhaps all) enmental conservation experts —
Africans and non-Africans alike — was unquestiothjrear-cut: the “stupid,”
“ignorant,” “illiterate,” and “environmentally desictive” Africa's rural peasants had to
be educated as to how they could best manage aisgre@ resources that surrounded
them and depended upon for their livelihood. Thentality continued until the late
1980's to influence the nature and direction ofcafs environmental recovery. And this
was in spite of the growing body of evidence (desgpter One, for example) indicating
how African peasants have all along, even befagaattvent of European colonization,
reverently considered certain ecosystems, non-hwpecies, and most imposing
features of the physical landscape as an integralgh their lives, livelihood and daily
narratives.

4. 3. 2. Introduction of Nile Perch Fish in Lake Vctoria

A second example indicating how Africa's rural amdan peasant are almost always
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the victims, and not the major triggers of envir@mtal degradation as it is often
assumed, is best elucidated by Jansen Eirik irdgay “Rich Fisheries — Poor Fisher-
Folk:

The Effect of Trade and Aid in the Lake Victorisskeries.” Here, in this paper, Eirik
reveals how the introduction of the predatory N#gch fish in Africa’s largest fresh
water lake, Lake Victoria, in the late 1950’s, Btsadily impoverished communities
living around the shores of Lake Victoria and daeththe lake's internal ecological
processes. During the initial stages of this expent, argues Jansen Eirik, the increase in
the stock of Nile perch did not substantially attaditional fishing regimes and
practices. The fish catch, and market, was s&tpminantly local. Fishing gear was
equally rudimentary. To limit and to discourage tiver-harvesting of fish in lake, and
even in other water masses, local communities badhplace several injunctions —
ranging from social taboos to totemic systems.

However, as the Nile perch stock increased inamein population, respective

East African governments began to explore possdslof marketing Nile Perch fillets to
overseas and other domestic markets. Soon, deroahidlé perch fillet was established
to exist in Europe, Japan, United States of Ameacd in the Middle East. No sooner
was this information made public than some Asiarisepreneurs, who initially had little
or no interest in the fishing business, began tpkivantage of this emerging
opportunity. With funding from the Asian Developm&ank, East African Development
Bank and European and Japanese banks among otiks; Baian entrepreneurs began
to heavily invest in fish processing factories,teatic gill nets, trawler fleets and canoes.

Before long, as the domestic and international etaokthe Nile Perch and other
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fish stocks such as the Tilapia continued to irgiredy expand, the amount of fish
available to local fishing communities started aeey. Communities that previously
relied on fish as their primary source of food &welihood were, as result of these
developments, left with little to eat and to selttee local food markets.

Worse still, boomtowns emerging to meet demandbefapidly expanding

fishing industry, began to provide new temptatipagicularly to local fisher folks who
had been thrown out of active work. As these toexpanded in size and in population,
local cultures began to speedily disintegrate. @&dv¥amilies were then torn apart and
many urban-related problems emerged — ranging é@mmgestion of neighborhoods to
air, water and noise pollution, from huge pilestiking uncollected garbage to broken
sewage pipes, and from prostitution to excessivswamption of alcohol, by unemployed
locals, to mention a few vices. The road leadingdbonly the endangerment of Lake
Victoria’s rich biodiversity but also the destrwatiof lives and livelihood of
communities living adjacent to the lake was offigi@emented.

But more profoundly, the increased commercializatbthe Nile Perch and the

rapid spread of boomtowns around lake Victoriagrehne have progressively
contributed to the massive spread of the non-natater hyacinth and the murky and
smelly algae now choking lake Victoria. As Oscaio@yn notes, in his article “Why
Africa’s Largest Lake Stinks,” “Kisumu, the thirdrbest city in Kenya, has alone, on a
daily basis, been spewing an estimated 7,000 cubters of untreated sewage into lake
Victoria. Mwanza, a lake town located in Tanzahas similarly been discharging close
to around three million litres of untreated sewagd industrial waste flow into lake

Victoria everyday.” What is more, over-fishing ahe increasing discharge of industrial,
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domestic and agricultural toxic waste into the lakge in recent years threatened lake
Victoria’s biodiversity. For example, “Out of thearly 300 registered fish species in the
1970’s, only four fish species now remain in theeld’ observes Obonyo.

4. 4. Marginal integration of Africa in the global economy

In addition to the foregoing, Africa's environmdrntasis is further compounded

by the accelerating forces of globalization, whigtgording to Ali Mazrui, include
religion, technology, economy and the rapid spradi acceptance of American pop
culture and Hollywood values worldwide.

One cannot, of course, deny the fact that Africd Africans have indeed

benefited in many ways from the combined forceglolbalization now driving the world
closer to the image a village. Globalization hasrga up for Africa and Africans — as
other world's peoples — new and indeed excitingodppities. Compared to just a few
decades ago, it is now much easier and quickesitodistant lands and to buy a wide
range of products and other services from virtuattywhere in the world. The forces of
globalization have also made it easier and fasteAfrica and its people to learn more,
relative to a few decades ago, about others cgliamd worldviews and emerging
markets for the products they produce, thankshiemost part to the near-to- ubiquitous
power of, and advances in, modern technology. T®tay, radio, print and electronic
media, cell phone, jet travel and, more recentlg, Ihternet have, “supported by more
open policies, created a world that is more intenected than ever befor&?

Singly and combined, these new technologies hdow@d information to be

122 For more details see the International Labor Grgéion (ILO) World Commission
on the Social Dimensions of Globalization reportfé Globalization: Creating
Opportunities for All.” 2004.
<http://lwww.ilo.org/public/English/bureau/inf/pr/R@/7.htm> February 24, 2004
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disseminated much faster and on a vast geograyguakd. For good or for worse,
technology has intensified the penetration of presily closed socio-cultural systems,
accelerated inter and cross-cultural interactiohgenalso helping create new solidarities
among peoples across the world. In addition, itHedsed to foster diverse cross-cultural
associations and alliances. In fact, the rapidiferaition of pluralistic identities and
robust diversity in everything (ranging from boditym to cultural values) and “the
growing interdependence in economic relations detranvestment, finance and the
organization of production globally, not to mentitve social and political interactions
among organizations and individuals across thedyarke all attributable to the positive
impact of globalization**® In our world today people who can, and have, acteshese
new technologies can now dream new dreams, whashdbuld possibly not have
dreamt before.

These new and indeed exciting opportunities haveelrer, not come without
corresponding economic, political, social, religipand even environmental costs. As the
World Commission on the Social Dimensions of Glidadlon Report of 2004 asserts:
The current process of globalization is generatinigalanced outcomes, both

between and within countries. Wealth is being @eéabut too many countries

and people are not sharing in its benefits. Theg have little or no voice in

shaping the process. Seen through eyes of thenagstity of women and men,
globalization has not met their simple and legitenaspirations for decent jobs

and a better future for their children. Many ofrthive in the limbo of the

informal economy without formal rights and in a $heof poor countries that

123 pid. <http://www.ilo.org/public/English/bureaufipr/2004/7.htm>February 24,
2004.
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subsist precariously on the margins of the globahemy. Even in economically
successful countries, some workers and commuritigs been adversely

affected by globalizatiof?*

Of particular to note, and it is no wonder thatréhieas lately been a resurgence of
interest in cultural revival movements especiallyf hird World countries — including
Africa, is the systematic breakdown of traditiooaltures and encompassing systems of
morality. Unlike in the past, many people todaynd aspecially those living in urban
cities and towns in Africa, as it is the case waner — are, because of this forces,
somewhat unable (or is it unenthusiastic?) to wehee life-stories and daily fears, joys
expectations and experiences with those of othaigy of today's people live as a
collective, not as a community. Unwilling to maimt&oth physical and emotional
contact with one another, because of the increatamgands of living in a rapidly
changing world, many people, especially those gnimurban cities and towns, now
remain largely strangers to one another. Indivislwdio supposedly once lived in
communities that were supportive of the less pgald in society have today been
transformed into parasitic consuméfs.

Partly bombarded by the glitz and glamour of Holiye motion pictures, many
urbanites (and especially the African youth) aczaasingly disappearing behind what
they wear, the kind of houses they live, the daey drive and other materially driven

modes of expression. They prefer to identify thduesewith what they have, rather than

124 |b|

2004

125 Consult, for more details, Timothy Gorringe. Flirare: Ethics and the Globall
Economy. New York: Thames & Hudson Press, 1999.a8&seWafula Buke. “How Men
in flashy Cars Broke Wanjiku's Heart.” The Eastiédn. Kenya. Monday, June 28,
2004.

d. <http://www.ilo.org/public/English/bureaufipr/2004/7.htm> February 24,
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who they truly are. The hunger to “fit-in,” which often expressed through what one has
(such as the car that one drives and the clotla®tie wears) has without a doubt
fostered a general sense of social insecurityurm, this insecurity has arguably
engendered the unparalleled “get-rich-quick-metytalhat fuels corruption and other
gross, socially repugnant practices and habitsfiic#

Furthermore, the combined forces of globalizatimraegatively transforming

traditional African values of care for one anotlempassion for the less disadvantaged,
and humility even in the face of adversity. Theakigs are now being replaced by what
Christopher Lasch (1991) calls the culture of “mesism.” Ensnared in this culture, yet
eager to get along with others, many people incAfricities and towns are unable (or
unwilling) to dedicate their jealously guarded timi® establishing real and lasting
friendships. Collapsing then into the world of Egmd images, a world of “hyperreality”
where the distinction between reality and illusisiblurred, as the French social

analyst and philosopher Jean Baudrillard (1998)ladveay, many Africans living in

urban cities and towns can no longer separate thlel wf illusion from the world of
reality. For them, the world exists ostensibly sotmuch to serve human needs; rather,
human needs must constantly be distorted to shevexpanding market — spelling death
to cultural heritagé?® Meanwhile, infinite desires of incompleteness himlewed

suit 1%’

Minds have been corrupted and/or polluted and theynmetworks of kinship solidarity
have been drastically severed. A whole generatitmose perception of the world and

relations with others is entirely stripped of conmalmores, has been bdffiMany

126 pid. p. 35.
127 bid. p. 64.
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cultural communities have also been dislocateteastructural level (social, economic
and political) and at the belief levels (cultuidkological, religious and et cetera).

4. 4. 1. Hegemony of the Market Economy

The predatory “hawk eye” of global capitalist editeas noticed this rapidly

emerging lacuna. Taking advantage of modern teolgied| breakthroughs, they have in
a sense managed, as Scott Lash and John Urry wawldo restructure the circuits of
money, means of production, consumption patterdgpancesses of exchange especially
in the sphere of labor. They have, additionallynewhat perfected “micro-marketing”
techniques with an eye to baiting the supposedlydrant consumers’ into a
pseudoguided sovereignt?

Amid this unfolding scenario, consumers’ tastesjrds, and dispositions have

been fragmented for easier manipulation. For goddroworse, people’s attitude
towards non-human species, politics, leisure, wiankily life, personal relations and
other aspects of life have been severely changeith@t are their worldviews and
epistemologies spared. They have, as it were, fddeverted. The sad part, however, is
that this is only the tip of the iceberg. That maagyally disruptive forces have been
unleashed need not here be labored.

4. 4. 2. Impact of Structural Adjustment Programs

It suffices to note, however, that from the ea®8Q’s onwards developed nations

and Bretton woods institutions — the World Bank (\&Bd the International Monetary

Fund (IMF)- have been arm-twisting developing najancluding Africa, to implement

128 |pid. p. 87.
129 5ee, for more details, Scott Lash and John UrtpnBmies of Signs and Space.
London: Sage Publications, 1996.
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sweeping institutional and policy reforms espegiallthe public sector. To be eligible
for debt relief and/or development assistance,dMorld nations are required to among
other conditions reduce the number of public seetgployees, introduce cost-sharing in
previously state-funded programs such as educdteaith and other aspects of human
development, and to reform laws in order to enogeidirect foreign investment.
According to the thinking of the World Bank and thF, these measure (i.e.,

economic liberalization and reduced government dipgh are projected to serve at least
three primary short-term goals. The first is tomode industrialization in developing
countries by giving economic incentives to foreigvestors. The second is to reduce
government deficits by cutting domestic spendingd Ahe third is to stabilize domestic
currencies, to promote market and private secigedreconomic growth, and to enhance
indigenous skills and capacities. The long-termigjoéstructural adjustment programs,
on the other hand, according to the projectiorth@World Bank and the IMF, include,
among others: (a) the substantial reduction andiaragon (if not elimination

altogether) of the endemic poverty afflicting natis in developing countries, and; (b)
the re-orientation of dynamics of economic grovaward international markets.

What has, nevertheless, remained hidden beneailvanie Bank and IMF driven
Structural Adjustment Programs (SAP) is, accordangrnest Harsch, the slow but
gradual ceding of Third World economies and pditsovereignty to the West and
Bretton Woods institutionS Timothy Gorringe voices a similar concern. In bisok

Fair Share: Ethics and the Global Economy, Gorrgegs the logic underpinning the

130 Ernest Harsch, “Can Africa Claim the 21st Centuky/Rew Report by the World
Bank Sets Out What Needs to be Done.” DevelopmashiCooperation (No.3, may/June
2001: 8-15.
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push for implementation of Structural Adjustmenvdtams in developing countries as a
well-choreographed text by Western powers to gafettered access to Third World
resources*!As he notes: the World bank and IMF “demand fodéréberalization,
economic deregulation and retrenchment of publitcseemployees ultimately serve
interests of developed nations much more than tbb$aird world countries.” Sample
the following, as an illustration.

In her article, “All Pain, No Gains: How Structuradljustment Hurts Farmers and

the Environment,” Christine Lee argues that thelemgntation of structural adjustment
programs — especially in the agricultural sectbave increased profits for international
agro-businesses whilst marginalizing rural smadlls¢armers. Developing countries,
Lee goes on to points out, are forced:

» To concentrate on generating foreign-exchangeiregs through production of

cash crops and non-traditional export crops

* To liberalize agricultural trade, which in pastto be achieved by replacing fixed
prices and letting the market-determine the same.

» To provide incentives and subsidies for exporeated agriculture whilst

removing subsidies for staple food production

 To reduce avalilability of credit to local farmensd, last but not least

« To cut the staff, resources and government sesiit agricultural departments.

In this socioeconomic dispensation, the “pooreshefpoor,” small-scale

farmers, who largely depend on agriculture as tmain source of livelihood and identity

13! Timothy Gorringe. Fair Share: Ethics and the Gl&zonomy. New York: Thames &
Hudson Press, 1999: 77.

132 Christine Lee, “All Pain, No Gains: How Structufsdjustment Hurts Farmers and the
Environment,” Global Pesticide Campaigner (Volure Mumber 1), April 2001.
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and whom the Bretton Woods institutions ostensitdym would be the principal
beneficiaries of structural adjustment programsceive little (if any) financial
assistance and technical expertise to improve standards of living. As Lee notes,
“today's agricultural reforms tend to sacrificealliarming communities in the name of
modernization. They shift local economies from detieeto international markets with
little (or no) regard for the impact they causesarall and medium-sized rural
farmers.*%

Consistent with the goal of promoting large-scatm-traditional, export agricultural
systems, argues Christine Lee, is the demand fretidh Woods institutions that Third
World countries should enact legislation that, desps noble intentions of promoting
individually owned export-oriented farming moddig;ilitate (directly or indirectly) the
breakdown of Africa's traditional communal formsagfriculture.” If followed through,
these laws will also give foreign corporations guditically connected African elites
monopoly control over the production and marketihgon-traditional export crops. The
poorest of the poor will, when this happens, beddrto identify new sources of
sustenance. Many will either be forced to selldhly valuable assert at their disposal:
land. Others will join the army of the hundredglafusands of unemployed. Yet, others
will grudgingly leave their rural homes in seardhat opportunities in cash crop
plantations and in the already overcrowded urba@scand towns.

The huge exodus of rural farming communities frawirt land will, in turn,

further exacerbate the impoverishment and disiatégr of many families. Food security

will plummet. More instability, more deaths, andn@ant malnutrition will also follow

133 bid. p. 1.
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suit. The physical environment will not be sparébez. The now accelerating
environmental damage and desecration will incréaxs®ld. Widespread usage of
insecticides and fungicides on cash crop plantatwifi further fuel the steady
contamination of streams, rivers, lakes and grouaiger aquifers. Increased acreage of
mono-cropping systems will increasingly lead to diepletion of essential soil minerals
and nutrients and the decrease in biological ditye(mcluding beneficial insects that
eliminate pests).

4. 4. 3. Export-processing zones (EPZ)

If what Africa has already gone through following brief experimentation with
structural adjustment programs is anything to galwsn, the future of Third world
countries — including Africa — will assuredly besbk. Consider the following. In
recent years Third world countries have been fotoaelax their environmental
protection regulations and laws. To attract foremgestors, to jump start the growth of
their economies, and to create jobs for the mdliohunemployed, Third world countries
are left with fewer options. One of which is to tbe line and ease environmental
pollution standards.

Multinational corporations, reluctant to comply witringent pollution

requirements in their home countries, searchindpétter ways of cutting production
costs, and/or simply escaping the high taxes theyexjuired to pay in their home
countries, are accordingly finding Third World ctues to be safe business havens. They
take advantage of sloppy environmental protecovsito prosper more than they would
in their own home countries. They manipulate ThWdrld governing elites, threaten

union leaders with all sorts of scare tactics, lamide local politicians and high-ranking
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pen pushers to win government contracts and toeepagling taxes. Knowingly,
multinational corporations and locally owned comoredrenterprises are also
increasingly releasing toxic pollutants into themasphere, poisoning fresh water sources,
and dumping toxic effluents in deserts and semeds®f Africa, in rivers, lakes and
coastal beaches. They are also exposing their wotlenany hazards. For example,
workers are cramped in dangerous and filthy faesoaind required to work for longer
hours than usual at unreasonable low wages. Thbhseattempt to resist, organizing
protests, are either fired or subjected to unbdanalyysical and/or mental tortured. The
hanging of Ken-Saro Wiwa, the Nigerian environméataivist, along with eight other
Ogoni leaders opposed to Shell's continued exploitaof petroleum oil in the Nigeria's
Niger Delta is just but a tip of the iceberg. Y&tangely enough, these injustices are
perpetrated by corporations whose home countriescpr— in their political rhetoric —
virtues of fair play, equal pay for equal work gustice for all as the basis upon which
societies in their home countries are founded.

4. 5. Africa’s Burgeoning Population and its impact

Besides the aforementioned, Africa's predicamemtsldding the accelerating
environmental crisis— are fuelled by burgeoninguydaion growth rates. According to
the United Nation Population Division’s (UNPD) rep/Norld Population Prospects” of
2000, the population of sub-Saharan Africa has lggewing much faster than that of
other world regions. Between 1975 and 2000, fomgx{a, sub-Saharan Africa’s
population doubled from 325 to 650 million. Curdgntt is growing at a rate of 2.4 to
2.5 percent per annum. If this trend continues, t@port suggests, by the year 2025 sub-

Saharan Africa’s population will reach approximgtell billion and this is even after
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factoring in the already devastating effects of INDS pandemic-*

The reasons behind Africa’s burgeoning populatimwgh rates are quite

interesting but lie outside the purview of what cems us here. Briefly stated, they have
to do in the first place with the fact that overpifcent of sub-Saharan Africa’s
population is between ages five and twenty-founckethe anticipated growth moment.
In the second place, Ali Mazrui points out, thesees have to do with the moving power
of traditional belief systems and particularly “thet of traditional beliefs connected with
the hope of parental immortality and the risksnd&nt mortality.” In the third place, it
has to do with the appreciable gains and improvésn@ade especially in health care
delivery systems, food production techniques aaddsrds of sanitation.

The impact of Africa's burgeoning population growdbes on natural resource

and the physical environment is not only massiviealso infectious. For example, the
hazards and risks associated with the challengéseding many mouths amidst
declining food production and increasing compatitior access to and control over
rapidly shrinking land and resources, is one soghact->"Other forking problems,
problems radiating from community and/or individaampetition over dwindling

natural resources, include the run away levelsdéeic poverty, the pervasive and
highly infectious get-rich-quick-mentality, the perious intractable bloody conflicts,

and the skyrocketing socioeconomic and other inegui

The increased competition for access to and coofretarce resources has also

134 See, for more details, “Africa Human Populatioro®th” a report by United Nations
Population Division.
<http://lwww.prb.org/template.cfm?/template=inteBasplay.cfm>July 23, 2003.

135 See Ali Mazrui's unpublished paper, “Populatiorii®oand Ecological Balance: A
North- South Equation,” Summary of a lecture foagdroom use at State University of
New York, Binghamton and Cornell University, Ithadsarch 2003.



Michael Kakaire 101

forced thousands of individuals and families inteldng alternative survival mechanisms
with tragic environmental consequences. The buraimgjselling of charcoal fuel to
make ends meet, the unrelenting destruction ofadevth forests, and the burning of
open grasslands to pave way for agriculture areeswiithe survival mechanisms that
immediately come to mind. Rampant poaching of swifdife species and logging of
old growth forests are others.

It is, nevertheless, crucial to point out that mamal folks resort to these

activities not because they want to do so but pedgibecause of their desperation and
determination to survive against all odds. Perhbpsleadliest of the effects arising from
increased competition for access to and contral dwendling land and resources, a
theme that we must now turn, is the pernicious djomnflicts in Africa.

4. 5. 1. Causes of Africa's pernicious conflicts

Africa’s pernicious conflicts have, thus far, bé&ted to a number of sources.

First, as it is noted and | agree, violent condlict Africa are often politically generated.
Political elites spark these conflicts in the hopeither capturing or retaining power or
diverting attention from their corrupt and blametingractions. The 1992 ethnic
cleansing in Kenya, which claimed thousands of huitnas, let to the destruction of
property, and the displacement of many familiesnftbeir own land, is one such
example.

Second, many pundits (Mazrui included) argue tHat&'s conflicts are triggered

by the struggle for access to, and control overgasingly shrinking land and resources.
The Rwandan genocide of 1994, the long drawn atiltwears in Sudan, the on-and-off

mineral driven conflicts in the Democratic RepuldicCongo, and the bloody Diamond
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wars in Sierra Leone and Liberia are also soméegtkamples cited.

Other prominently identified root causes of Afrgcabnflicts include the clash of

beliefs and values, territorial competition, anddastanding ethnic rivalry and prejudices.
Some multinational corporations and some Westevemgonents are also sometimes
implicated in propping up and exacerbating mosifoica’s bloody wars. Allegedly,
some multinational corporations and Western mermenénance warring factions,
providing them with military hardware and logistisapport with the hope of wining
their trust and, as a result, gaining unrestrieteckss to Africa’s abundant mineral
resources and/or to keep away would be compefitons investing in mineral
exploration and mining**The skewed distribution of political power, the sequences
of changing weather patterns, and the seeds oitaedistord planted by colonialimposed
divisions of resources and power along ethnic limesalso helped in generating

and intensifying Africa’s violent conflicts.

Whatever their causes, these conflicts have pldoed stress on human and

natural life support systems. As the Egyptian-b&ymer secretary General of United
Nations, Dr. Boutros Boutros-Ghali, notes:

Conflicts... cast a dark shadow over the prospecta fmited, secure and

prosperous Africa, which we [Africans in Africajedeto create...conflicts

[cause]... immense suffering to ...poor people in pafér and, in the worst

case, death. Men, women and children are uprodigapssessed, deprived of

their means of livelihood and thrown into exileragigees. ... Much energy,

136 Consult William Reno’s article, “Africa’s Weak $és, Non-state Actors, and the
Privatization of Interstate Relations”, in John Marbeson and Donald Rothchild (Eds.)
Africa in World Politics: The African State SystemFlux (3rd Edition). Boulder,
Colorado: Westview Press, 2000: 286-307
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time and resources [is spent on]...meeting the exigsrof conflicts...[As a

result, African] countries have been unable to éssrthe energies of [their]

people and then target the same towards developfient

But even more troublesome is the impact that digalgpersons cause on nations

that grant them temporary political asylum. Manytted refugees fleeing from the
insanity of warlords carry with them small firearmagich all too often end up in wrong
hands. These small but deadly arms are later ansactivities ranging from poaching of
wildlife in protected sanctuaries to car jerkingmany urban cities and towns, and in
extreme cases, in killing innocent civilians.

4. 6. Conclusion

To conclude, it is clear from the foregoing anaybiat Africa's predicaments —
including the accelerating environmental crisis tens principally from at least three
interrelated sources. The first is European inbigreed toward Africa's resources and
systematic disruption of African traditional wayfsliee. European colonial powers, as we
have shown, eroded the dignity of Africans, thel@iin their culture, and the
selfconfidence that is pivotal in determining thaivn futures and destinies. European
colonial powers were also responsible — whetherctly and indirectly— for uprooting
Africans from their ancestral lands and in subwertraditional African cultures,
encompassing systems of morality, worldviews anstemologies. Many of the
obstacles that to the present day hamper the wvastgmd disadvantaged majority from

accessing basic needs: food, shelter, securitypt@ essential services, can in fact

137 This statement, from Boutros Boutros-Ghali, is ipua much wider context by Francis
M. Deng. See his article, “ Reconciling Sovereigwith Responsibility: A Basis for
International Humanitarian Action”, in John Harbesmd Donald Rothchild, (Eds), Ibid,
2000: 353-378.
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partly be traced to the impact of European “ciwil@’ violence.

Second, political and economic elites from devetbpeuntries (especially those
working for Bretton Woods institutions, internat@dmon-governmental organizations,
and multinational corporations) have also greabigtobuted to the myriad of problems
facing Africa and Africans. Pushing forward disinhiag policies and programs into the
throats of financially hamstrung Africa governmernkss group has helped (whether
overtly or covertly) in not only fuelling the alréy horrendous conditions that many
people face in Africa but also in driving pooregsents of society into the desperate
race for survival.

Third, a claim powerfully expressed by Martin Prekag Africa’'s enormous

challenges can also be traced largely to “the grgwbopulation, increasing needs of
rural and urban communities (who are themselvewigg) and the rapacious plunder
and greed of Africa’s ruling elite. These threesesiof Africa's vast problems are,
separately and combined, deadly forces —but oéwdifft kinds, ethically speaking.” The
affluent few and politically connected elite prgyom poorer sections of society. The vast
majority of politically disenfranchised and econoally vulnerable population, on the
other hand, “vents their anger against wildlifeaiagt what is left of the remaining wild
nature.” 47 Regardless, however, of who is gaiming/ho is losing, for nature the result
is the same: more damage, perhaps most irrever§ilasely related, though not
interchangeable with this, is the near-to-ready-taléy (of the poor and rich alike) of
mortgaging their own futures and those of theitdrtbn and grandchildren for shortterm,
ephemeral, material gains and hedonistic pleasures.

Perhaps, concerning the foregoing, we should h&enlto Lao-Tzu’s (604-
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531BC) wise counsel in his book The Way of Lao-Ti&.notes: “there is no calamity
greater than lavish desires, there is no greatértan discontentment and there is no
greater disaster than greed.” That as it may beheguestion that we must now address
in part three of this article is: How can AfricansAfrica, African governments, and
Africa's outside friends ameliorate, and perhapimately resolve, these arguably

insurmountable problems and challenges?
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Chapter Five: In Search of African Solutions

Many scholars and students of Africa have labongthis vineyard. Here,

however, | focus on only three prominently ideetffisolutions concerning how Africans
themselves and their respective governments mitgdtavely respond to the myriad of
challenges facing the continent. The first is tl@wthat, in addressing Africa's
enormous challenges, Africans and their respegxernments must in addition to
abandoning Western models of development, culiomrades and intellectual robes of a
colonizing legacy, develop homegrown, local spe@blutions. The second is the
suggestion that Africans in Africa, their governrseand Africa's outside friends must as
a sine qua non invest substantial resources in@tingha robust moral education in
existing institutions of socialization; a moral edtion emphasizing virtues of altruism,
justice, responsibility, honesty and care and conta the less fortunate members of
society. The third is the proposal that Africa valfgely get going in the right direction
when wholesale (not piecemeal) reforms are undentakexisting institutions of
governance, law regimes, policies and leadership.

However, before | examine each of these proposats mlly, a caveat is

required. By unpacking what various experts sagndigg these three proposals, my
intention is to explode the notion that the poat atruggling segments of society in
Africa are (and have been) the major obstacleaartterests and goals of conservation
and contemporary perceptions of the aims of modatioin. On the contrary, | argue that
they are (and have always been) victims of disitihgrpolicies and programs that time
after time are promoted by Africa’s ruling elitgslitically connected intelligentsia and

international development consultants. Singly andnison, these three groups, | argue,
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have all along offered wrong prescriptions to Adrecfestering crises. Following are my
reasons for believing as | do. | am sure you willtne others.

Re-indigenization of Africa's Institutions of Socidization: A Source of

Inspiration, a Fountain of Civility and a Power of Self-correction.

5. 0. Introduction

Lately in Africa, as elsewhere in the World, thbes been an emerging

consensus indicating how the recovery (and utibratvhere necessary) of pre-colonial
Africa's natural resource management regimes, teshientific skills, values, practices
and institutions of governance would be pivotgbiaventing, if not eliminating, some of
the most major challenges facing the African caitrand its people. This move of
recovering pre-colonial Africa's immobilized “graf cultural antiquity” to use Uzo
Ensowanne's words, must, however, as Prof Williaoshi€ng' suggests, “originate from
within, not from outside*® In other words, solutions to Africa's vast chajjes must
ipso facto come out of Africa's own roots and obtigh grafting on to things and ideas
that are alien to Africa and Africans.

That once Africans begin to utilize homegrown, I®gecific, models of

development as the Chinese, Japanese and Malagsibbsfore they eventually
succumbed to America's McDonaldalization of theldyathen, as Ochieng’ suggests,
Africa’s tragedies and humiliations, which are (dr@e been) largely engendered by an
over reliance on Western models, will also compass. Short of fall back on
homegrown solutions, Ochieng’ concludes, Africa afidcans will as it were continue

being under the yoke of the all too often asseraggressive, manipulative, exploitative

138 professor William Ochieng' is the current direaibresearch at Maseno University,
Kenya.
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and abusive tutelage of a few powerful black, whitd brown corporate executives of
multinational corporations, international bureatsranscrupulous local politicians,
international investors and money speculators.

William Ochieng' is certainly not the only one wiases this concern. Other

equally distinguished commentators on Africa’s abod had earlier expressed a similar
view. For example, with an undue optimism, the lmeleed Nigerian writer, Chinua
Achebe, had forewarned, saying:

If alternative histories must be written, and tleea is more apparent now than

ever before, they must be written by insiders, moidintimate’ outsiders.

Africans must [learn to] narrate themselves inrtb&n context, in their own

voices, and not be mere stagehands in a ventrgos/show.

Franz Fanon, arguably one of the most ardent srticolonialism and

Europocentric imperialism, had expressed a sinstaacern. Pleading with students and
scholars of Third World countries, including Afrida avoid the temptation of realigning
Third World discourse with the parameters of Wastemceptual/epistemic models,
Fanon had warned about the dangers of especiallyirfp tribute to Europe by creating
states, institutions and societies which draw timspiration from her,” arguing that:
Humanity is wanting for something other from usitisaich an imitation, which

would be almost an obscene caricature. If we wahtrin Africa into a new

Europe, ...then we must leave the destiny of our t@sto Europeans. They

will know how to do it better than the most giftachong us. But if we want

humanity to advance a step further, if we wantriogoit up to a different level

than that which Europe has shown it, then we nmy&rit and we must make
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discoveries. If we wish to live up to our peopkgectations, we must seek the
response elsewhere than in Europe. Moreover, iivish to reply to the

expectations of the people of Europe, it is no geentling them back a

reflection, even an ideal reflection, of their ftgiand their thought with which

from time to time they feel immeasurably sickeniéor Europe, for ourselves

and for humanity, comrades, we must turn over aleafy we must work out

new concept$>®

5. 1. Indigenous African heritage: its exclusion aghimpact

Yet, regrettably, long after securing their poalicmdependence, most

governments in Africa — with the exception perhap$anzania’s short-lived Julius
Nyerere’s Ujamaa policy —have continued to headdpend on Western models of
development and economic assistalit&.hat transplanted Western models, which
virtually all governments in Africa obediently tutm or are forced to implement by their
financial benefactors — industrialized nations emdtilateral lending institutions such as
the World Bank and the International Monetary Furfthve engendered mixed results
need not here belabored. Bringing as they havaiogrtdone many benefits for a few,
and a little for most, these models have painfpllghed Africa's poorer and

disadvantaged segments of society deeper into fyovdrey have additionally least

139 Franz Fanon. The Wretched of the Earth. MiddleBexgland: Penguin Books Ltd,
1963: 254- 255.

140 According to Julius Nyerere, the philosophy antiggaof Ujamaa was meant “to
recreate a society premised on customary adhetermréciples derived from traditional
African cultures such mutual respect, mutual resfmlity and equality in accessing the
material needs of subsistence.” Julius Nyereremidg@ Essays on Socialism. Dar-es-
Salaam: Oxford University Press, 1968.
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helped Africa in preventing (let alone resolvingg thuge catalog of “daily outrages,
unnecessary miseries,

horrific obscenities and fragrant injustices tha @utifully highlighted on a daily basis
through the electronic and print medi&"”

Amidst this grim background then, one begins toeusthnd and even to

appreciate why lately there has been a resurgdnogecest in promoting a
communitarian political discourse of environmersiadtainability and sustainable
development. The guiding principle underlying ttliscourse is the conviction that the
vast majority in Africa, whose lives are charaaed by high levels of exclusion,
vulnerability and poverty, ought first to be empoggto become architects of their own
socioeconomic and political futures if in fact Afaiis to get going in the right direction.
Along with this belated realization is also theaggition that headstrong top-down
approaches to socioeconomic development ought &béedoned in favor of local
specific, bottom-up communitarian models of develept and environmental
regeneration. Put into question as well is the Ygadlism,” “fix-it” mentality especially
of Africa's political elite, senior government bauerats and host of international experts
who typically advises, decide and influence thedation of Africa’s roadmap to recovery
in virtually all facets of human life. For exampiedicting the host of international
consultants who work or have previously worked fnda for their culpability in fuelling
most of the crises bedeviling the African continditaishington Post columnist Stephen
Rosenfeld notes that:

It is hard to look at black Africa without feelingat something has terribly gone

1411 have borrowed these words from South Africassiient, Thabo Mbeki
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wrong. It is not the spectacle of suffering thautsles us. It is the sense that we —

we of America and the West who thought we knew hoWwelp these people —

did not know well enough, although we acted as igde.d our advice has been

deeply flawed.

There are, of course, other reasons as to why ldtete has been an upsurge of
interest in reviving and utilizing (where neces3ahg stock of pre-colonial Africa’s
beliefs, oral traditions, moral values, culturadgices and techno-scientific skills.
According to Africa's most acclaimed political sttist, Ali A. Mazrui, the going back to
Africa's roots movement seeks to also respond keaat two main concerns. First is the
debilitating process of Westernization in Africacdnd is the spiteful Western arrogance
of treating Africans as underachieving childremstantly in need of parental guidance.
The former, the debilitating influence of Westeatian in Africa, has, argues Mazruli,
deplorably engendered the widespread cultural aimmésessed in Africa as many
Western educated Africans, ashamed of their thbatage, repeatedly scramble to
imitate the West* The later, the spiteful Western arrogance towaAfdsa and

Africans,

has, according to Mazrui, promoted a cultural rigi&ta- a celebration, idealization and
glorification of Africa's pre-colonial heritage antvilizations — as evinced in the works

especially of the so called African nationalists.

142 Stephen Buckley has written a very interestiniglerin the Washington Post, Sunday,
September 28, 1997. This article explains how thehs of Kenya in particular have
been “pulled away from the rural links that shapiezlr parents and grandparents” The
exact title of this article is: “Youth in Kenya Rdeew Tribal Ties.”
<http://lwww.washingtonpost.com/wpsrv/inatl/longtéamicalives/ > July 20, 2003.

143 Mazrui identifies two forms of cultural nostalgi@mmantic primitivism and romantic
gloriana. The former, he says, tries to capturethed defend — with exceptional
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Following the trajectory of this formulation thehwould seem reasonable to

argue that the going back to Africa's roots movensemore or less a protest, a rebellion
against (a) the tyranny of Westernization and tdaes it promotes in Africa and (b) the
condescending Western arrogance of treating Afsi@anchildren, constantly in need of
parental guidance. That as it may be, there is @ sbstantial goal. Exponents of this
movement attempt “to shore up a viable sense otilyeand selfhood in the face of the
perceived ruptures, which colonialism [and impesral has wrought on the African
psyche.***

Above and beyond this goal, it is also correctrgua that the dramatic turn

around from top-down to bottom-up approaches tisgconomic development and
environmental recovery that is now increasinglyngaj currency world-over, including
Africa, was principally triggered by the recommetiias of the Brundtland report of
1987. Immediately after this report was releasath avfollow up conference of world
leaders in Rio de-Janeiro in 1992, a new song ftasably began to capture the attention
of virtually every scholar and student of Africgheloverarching message of this song
runs as follows: “while top-down improvements ofidé’s predicaments are more than

welcome, genuine solutions to most (if not alltfeé pressing problems afflicting the

African continent will really only come from the tom-up.™*® In other words,

pride—Africa’s past life of simplicity. The latteromantic gloriana, not only celebrates
Africa’s heroic ancestors (*kings, emperors, andnemt scholars of the past) but also
salutes what these ancestors bequeathed to Aficcsha rest of the world: their complex
knowledge of the world and architectural accompiishts. For more details on these
two forms of cultural nostalgia, consult his chate “Africa’s Identity: The Indigenous
Personality,” in his book The Africans: A Triple Hiage. Boston: Little, Brown and
Company, 1986:63-79.

144 Consult, for more details, Ato Quayson. Stratégicmulations in Nigerian Writings:
Orality & History in the works of Rev. Samuel JobnsAmos Tutuola, Wole Soyinka &
Ben Okri. Bloomington & Indianapolis: Indiana Unrgéy Press, 1997.
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ultimately, the future of Africa lie not so muchemulating Western models of
development but, rather, in developing homegroweall specific corrective responses.
However, as Nigeria's most celebrated novelist Ghidchebe argues, the envisaged
responses must at least fulfill three minimum regments. First, they must come from
Africans themselves and not from ‘intimate outstlebecond, they must be sensitive to
Africa’s long history of contact with the outsidend, developmental challenges and
values cherished by Africa's multiethnic compositidhird, and perhaps more important,
they must, besides keeping on the front burneptéssing survival needs and other
legitimate hopes, dreams and goals of poorer segnépopulation in Africa, not
compromise environmental protection goals. Statexhbther way, the envisaged
solutions must be an African treasure and not mgamni is all too often the case) to
meet interests and expectations of foreign demands.

5. 2. Why re-indigenize Africa's institutions of Saialization?

Justifying, for example, why Africa’s environmenpabtection agenda ought to

be necessarily grounded on revived indigenous altesource management systems,
techno-scientific skills and ethno-cultural praeti¢c Darrol Bryant writes:

It is essential that this wisdom be recovered ricsins were to address the
environmental problems and challenges facing timtiment and its people ...

this is because, African traditions understood meatnore than just matter for

143 This position has now become a new mantra in Aftiicis even championed by the
newly formed organization in Africa, The New Parstep for Africa's Development
(NEPAD). Under its umbrella, African Heads of Statend Governments have agreed,
based on a common vision and a firm and sharedicwy, to eradicate poverty and to
place their respective countries on a path of suabée growth and development while
also participating actively in the world economyldody politic
<Http://www.nepad.org>June 2003.



Michael Kakaire 114

exploitation. Nature was a natural home. Beingamiony with nature meant

living in close contact with the deeper sourcedivine life... It was necessary to
listen to the voices from nature [implicit as thegre in] the rhythm of the
seasons, the coming of the rains, the floweringrops and the fruits of the
earth'*°

Bishop Desmond Tutu, one of the most vocal cribicthe now dismantled South
Africa’s apartheid racist madness, voiced a sinalainion. In his keynote speech
presented at the World Future Studies Federatiafecence held in Nairobi, Kenya, in
1995, Tutu argued:

We [referring to Africans] need to re-awaken oummoeies, to appropriate our
history and our rich heritage that we have jetgsbat such a high cost as we
rushed after the alien and alienating paradigmssahdions. We must determine
our own agenda and our own priorities. To recowerhastory and to value our
collective memory is not to engage in a romantistalgia. [Far from it], it is to
generate in our people and in our children a prppide and self-assurant¥.

And drawing parallel insights from Judeo-Christand Islamic religious
worldviews to vindicate his position, that Africanaght not be ashamed of reviving and
utilizing their ancestral heritage and [perhapsjitmodern capacities as well, Tutu
argued:

Although the Jews live in the present (for the npzst), they (all too often) look
back to the Exodus and they have been shapediirréineembrances of the

holocaust to become a peculiar people. Muslimsv&B look back to
Muhammad and his encounter with Allah, and they memorate events that

148 Darrol M. Bryant, “God, Humanity and Mother Earkfrican Wisdom and the
Recovery of the Earth,” in God, Humanity and MotNature. Gilbert E.M. Ogutu. Ed.
Nairobi: Masaki Publishers, 1992: 73 &76.

147 Bishop Desmond Tutu, “Greetings: Congratulatiansviorld Futures Studies
Federation -African Future Beyond Poverty,” in FesiBeyond Poverty - Ways And
Means Out Of The Current Stalemate -Selections ArbenX1V World Conference Of
World Futures Studies Federation held in Nairol@n¥@, July 25-29 1995. Gilbert
Ogutu, Pentti Malaska and Johanna Kojola. Ed. Tikiand: Finland Futures Research
Center, 1997: 18.



Michael Kakaire 115

were significant for him. Christians [too] look lkaespecially to the death and
resurrection of Jesus who commanded them to dantheanembrance of Him as
what hope and theme distinguish them from those a@hoot have these
memories. (Furthermore) nations and people havedbmmon collective
memory, official or historic, and we need (therefoio remember where we
come from to know where we are going (and) howettg our destinatiof:®

Likewise, Basil Davidson, a prolific British writem Africa, offers a more
illuminating account as to why Africa’s roadmaprézovery ought to be grounded on
Africa’s revived indigenous wisdom. In his articlEor a Politics of Restitution,”
Davidson argued:

The facts as they come today (seem to) suggesthirat was and there remains,

in the ethos of African communities, a fountainr@piration, a source of

civility, a power of self-correction; and these tties may yet be capable, even
in the miseries of today, of great acts of restiut*®

5. 3. Projected benefits

The message from the foregoing is clear and, ebelicogent. Several benefits

are expected to flow from Africa’s going back te ttoots movement. Amongst them,
include:

* Empowerment of individuals, sub-groups and comitiesin managing their

own affairs

* Helping respective individuals, sub-groups anchcwnities to reasonably

adapt to “the shifts and changes taking place mraueasingly globalized,

mutually influencing, world

* Restoration of kinship networks of solidarity

* Providing individuals, sub-groups and communitigth a “fountain of

148 pid. P.18
149 Basil Davidson. “For a Politics of Restitutionit Africa Within The World: Beyond
Dispossession and Dependence. Adebayo AdedejN&ad.Jersey: Zed Books, 1993: 26.
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inspiration, a source of civility and a power offsrrection” [as Basil
Davidson aptly notes]

» Overcoming the seemingly intractable limitatiaigransplanted Western
models and the restrictive outlook they engender.

* Providing individuals, sub-groups and communitigi a more promising
escape route from what Wendell Bell calls recacitthorrors of modernity,
including artificially induced socioeconomic inedjtias, acute adulteration of
the physical environment, despicable human rigiatetvon, widespread
indifference to the concerns for interests of fatgenerations—born and
unborn—and the triumph of rational, causal, thigkin

* Cultivating a more genuinely grounded sense tafriggng to place

» Boosting Africans pride in themselves and digmityheir immobilized
cultural values

* Strengthening virtues of collaboration, teamwankli cooperative problem
solving mechanisms. And last but not least

* Providing individuals, sub-groups and communitigth a renewed sense of
hope, audacity to dream new dreams and the cowckdirey need in creating
their own futures and in determining their own dgst

5. 4. Vortex of suspicion

Notwithstanding these anticipated benefits, sewguabktions must first be fully
addressed. Can Africans retreat, even if minimatly their traditional worldviews and
epistemologies under the conditions of current gloegime without risking further

impoverishment and marginalization? Can the badkedAfrica's roots movement viably
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take off given Africa's long history of contact withe outside world, economic
dependency on the West and international donorcaggrand its lack of a solid
technoscientific

culture? Given Africa's somewhat screwed up lastridution regimes,

increasing rural-urban exodus and the conspicuefisiehcy of visionary political
leadership will the going back to Africa's rootswement help Africans in achieving the
anticipated benefits? More substantially, who melgi should steer the going back to
Africa's roots movement? Should this task be etdtl Africa's ruling elites who, as
Franz Fanon rightly points out, “have nothing hbetitedo than to take the role of
managers for Western enterprises and often inipeaset up their countries as the
brothels of Europe™® Should philanthropic non-governmental organizatiand
international developmental agencies based in Aflacilitate, as it is the case today, the
enterprise of reviving and utilizing indigenous is&'s wealth of knowledge and
accumulated experience? To what extent would emgusuch an important task to
“Africa's outside friends” further deepen and epenpetuate existing paternalistic —
although sometimes benign — relationships? Canwishails who work for
nongovernmental

organizations and international development agenniéfrica, and who

in the first place have partly generated and exated some of the problems now
bedeviling the continent and its people as Rosdnightly observes, conceivably
promote a genuinely grounded discourse of recipnmednership? What, one might also

ask, will Africans stand to lose by going backheit cultural roots in light of what we

150 5ee Franz Fanon's "The Pitfall of National Conssiess" in his book The Wretched
of The Earth. Middlesex, England: Penguin Books, 11963:123.
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now know — that our present world is increasindiyirsking and becoming more
interdependent? Will the going back to Africa’'stsomovement not further isolate Africa
from the global body politic? Moreover, given thegatory tendencies of global
capitalism will this movement of going back to Afils roots not end up helping to
further prepare the ground for the eventual petietraf global capitalism in Africa?
Indeed, while there is no clear-cut answer to tlyesstions, Arif Dirlik, a prolific
critic of post-colonialism, provides what | woulld to believe is a somewhat persuasive
articulation of the parasitic nature of contempwmglobal capitalism. In his book, The
Post-colonial Aura (1997), Dirlik, for example, ast

Employing micro-mapping techniques and guerrillakating strategies, global
capitalist elites have managed to manipulate copomhabits, to break down
previously sacrosanct cultural boundaries, whi® a@ppropriating the local for

the global. Different cultures have been admitteéd the realm of capital only to

be broken down and remade (again) in accordandethetlogic of capital

production and consumption. In addition, subjetitgi have been reconstituted
across local, national, regional boundaries witkeysmto creating producers and
consumers who would be more responsive to the tpesaof capital. Those

who do not respond, the (so-called) “basket-casex;0drding to Dirlik, are no

longer coerced or colonized. They are simply maaiged... simply kept out of
capitalists' pathways (circuits) [1997: 98].

If indeed Dirlik’s assertion is correct, and | amelined to believe he is, then one
could safely argue that for capitalism to continsigwenjoy legitimacy ad infinitum its

top managers must repeatedly tinker with its Iagicealign it with local aspirations and
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feelings of being at home and secure. As Dirlikesothe underpinning logic of
contemporary global capitalism “is the belief, tisabhevertheless unspoken, that the local
is in no way a site of liberation, but, ratherjta sf manipulation” (1997: 6). This logic,
according to Dirlik, enables then “global capitaliso consume local cultures while also
enhancing a pseudo-awareness that the local iteat@d site of resistance to capital’
(1997: 6). Precisely because of this reason, Dindn concludes:

(The) declaration(s) of pre-modern (especiallyphm name of resistance to the

modern rationalist homogenization of the world resulted into a localism

which, for the most part, is willing to overlookgt@ppression out of a

preoccupation with the oppression engendered byatiam and its Eurocentric

cling on (1997: 98)

Indeed, a brief detour into some the earlier movem#hat sought to recapture

and to thenceforward celebrate pre-industrial semfplestyles might help in vindicating
or invalidating Dirlik’s assertions. The 1960's i movement especially in Anglo-
America and the Negritude movement in Africa mago$pecial insights as comparative
analogies. | begin with the hippie movement.

5. 4. 1. The Hippie Movement

In Anglo-America, in particular, individuals atttad to the hippie movement

were, shall we say, obsessed with a nostalgia lfetter-than-present world. They looked
for answers and solutions to the problems of tihad by turning to India’s religious
sensibilities'>'For them, India was not only a symbol of rebelliarejection of the

terror of war and the ‘straight politics’ of theng, but it also signified the ultimate

151 julie Stephens. Anti-Disciplinary Protest: SixtiRadicalism and Postmodernism.
[New York: Cambridge University Press, 1998:51].
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rebellious stance: the desire to become the dtfiedia, followers of the hippie
movement were somewhat persuaded, was the ‘uncovated’ place — far removed
from the skewed moral values and misplaced prewibf industrialized nations at the
time*3As a living museum, India then provided followefste hippie movement with
the possibilities of transcending urban problerabusban sameness and burgeoning
materialism of their time. India also drew exporsaitthis movement closer to a kind of
spiritual connectedness with all living creatured #fe forms***Therefore, while in a
cultural sense India typified a return to an inmaeelost, in a biographical sense, it
symbolized a return to “childhood™®

The fascination with India and the values it appyeembodied did not however

last long. What might have contributed to the decln the compelling force that India
exerted on the minds of the followers of the hipp@vement? Before | respond to this
guestion, let me first explain what the Negritudevement represented or sought to
challenge.

5. 4. 2. The Negritude Movement

According to Ali Mazrui, the concept of Negritudbe celebration of African

identity and uniqueness, was invented in ParidibyMartinique poet and philosopher,
Aimé Césaire. However, its most famous propone#tfiita according to Mazrui was

the founder-president of independent Senegal, Liddpenghor->°Other proponents of

152 pid. p. 51.

153 bid. p. 53.

154 bid. p. 57

155 pid. p. 58

156 Ali A. Mazrui. “Pan-Africanism and the IntellectisaRise, Decline and Revival,”
unpublished paper delivered as a keynote addre€<SO®ESRIA"S 30th Anniversary on
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the Negritude movement in Africa included Senghcoispatriot: Cheikh Anta Diop,
Kwame Nkrumah, Birago Diop and Ousmane Socé.

Very briefly, the Negritude movement was “born ot of the disillusionment and
resentment of the dehumanizing oppression of cal@mmination and suppression of
the black people®®’Primarily utilizing ideas and aesthetics, more thatitical activism,
exponents of the Negritude movement sought to niytre@ject everything the colonizing
powers stood for, but also actively and consciogslyght to glorify and to idealize
Africa’s past traditions while also extolling itemmunal virtues.

But as a philosophy, the concept of Negritude waanmhto counter the very

forces of history that were aimed at destroyingc&in pride in themselves, their history,
their culture, and their traditions. Particulargntested were the Eurocentric prejudices
attributed to David Hume, Immanuel Kant, Wilhelmderrich Hegel and Lévy Bruhl.
These arguably canonized European philosophergaasinat Africa was outside of
history and civilization and that its people, essgly lacking in rationality and logic,
were more or less like under-achieving children.

Troubled by these racially motivated prejudicesul®drica and Africans and the
mentality they engendered, that Europeans welteeaex of human civilization and
culture, exponents of the Negritude movement becaore convinced that Africa’'s truly
liberating possibilities lay most of all in honagiand actively promoting pre-colonial
Africa's humanistic values and moral sensibiliti&és.philosopher Lucius Outlaw

observes: “the Negritude movement...attempted tangigsish Africans from Europeans

the general theme, "Intellectuals, Nationalism #rePan-African ldeal,” Grand Finale

Conference, December 10-12, 2003, in Dakar, Senegal
157 Consult, for more details, Mafeje A. In SearctAafAlternative: A Collection of Essays on
Revolutionary Theory and Politics. Harare, Zimbab&APES Books, 1992.



Michael Kakaire 122

by defining the African in terms of the complexdf/character traits, dispositions,
capabilities, natural endowments and so forthelative predominance and overall
organizational arrangements, which form(ed) therdegsence...'®®

The promise of the Negritude movement, before amthg the struggle for
independence, notwithstanding, the fire enliveniaglarion call for back to Africa's
roots was unfortunately extinguished soon aftertrAdrican countries secured their
“political independence.” The basic question thatmust then answer is: if in fact
apologists of the Negritude movement could nothiead to as many people in the
1960's, in spite of the highly charged climate @baial resentment, what positive
indications exist today that the current resurgeriaaeterest of going back to Africa’s
roots will triumph? What might have contributedhe swift demise of both the hippie
and the Negritude movements? Was it because tioavigorming these two
movements was as it were highjacked by the vergsddorces its exponents were
striving to rebel against? Was it because expordriteese two movements experienced
a sense of fatigue and frustration especially dftdéing to attract as many disciples as
they would have perhaps desired, or is it beceessettwo movements did not as it were
enjoy a more broad based legitimacy and could thexenot push their agenda forward?
What lesson/s might individuals who are now drungrnip the clarion call for Africa’s
return to its roots learn from the failure/s ofsaéwo movements? How might Africans,
in Africa, precisely translate this rhetoric, ofigg back to Africa’s cultural roots, into a

more practical, more appealing, vision of buildegpnomically viable, culturally

158 See Lucius Outlaw. "African, African American, &fana Philosophy" in African
Philosophy: An Anthology. Emmanuel Chukwudi Eze. Elden, Massachusetts:
Blackwell Publishers,1998:40.
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sustainable and environmentally supportive lifest$l

5. 5. Challenges of re-indigenization

The combined forces of globalization — technolagjigion, international trade,
international treaties and protocols, and the wgtdented intrusion and near to ready
acceptance of American pop culture in virtuallygrts of the world, including Africa —
render, | submit, the going back to Africa's romizvement appear more like a mirage, a
flight of imagination. Our present world, as we afeen reminded, has now considerably
shrunk and is increasingly becoming interdependgmdnks, in part, to techno-scientific
innovations in electronic and print media advertisat, Hollywood entertainment, jet
travel, international trade, global tourism andamsaneous learning made possible
especially by the arrival and swift domesticatidnh@ Internet.

Singly and in concert with one another these fqrcesuld like to believe,

render the return to Africa’s roots movement soonade like a pseudo-rhetoric wanting
in both substance and vision. Let me clarify whiatelan by paying special attention to
the shifts and dramatic changes now taking pla¢karglobal economy.

In his article, “Where is world capitalism goindyicholai S. Rozov argue that

most students and scholars of futures studiesdangpthe problems now occasioned by
global political economy, often turn to social aetigious utopias, environmentalism,
postmodernism, epistemology, interpretism and ngthotogy.™*° However, in doing

so, Rosov points out, they fail (as it were) toradd the good old question cui prodest:

for whom is it profitable (anyway}%Granted, the questions that we must now ask are:

159 Nicholas S.Rozov, “Where is world capitalism g&ihin the Futures Bulletin of The
World Futures Studies Federation (23), 1. April 799
1%91hid. p. 6



Michael Kakaire 124

do exponents of the of going back to Africa's raatsrement shy away from addressing
the good old question: for whom is it profitablé#hey do not address this question, as
they should, would the goals they envision thehtéamaterialize for, as Rosov would
say, global capitalists are always a step a headarfybody?

In subsequent sections of this paper, while seagclor an adequate response to

these questions, | propose to situate this discassithin the context of the findings
brought to our attention by Scott Lash and Johry Wrtheir book Economies of Signs
and Space (1994) and Krishan Kumar in his book Apost-Industrial to Post-modern
Society (1995). | have especially chosen thesebmaks because they same reservations
that | have (and which | have already expressedg@ming the going back to Africa's
roots movement. This is how they frame their conser

5. 5. 1. Lash and Urry: Economies of signs and spac

Lash and Urry explicates how, and the manner irciwiiop managers of "global

hot money of casino capitalism” constantly seek®tdefine, re-secure and re-entrench
capitalism*®*They also seek an understanding, in this bookpuf the evolving world of
global capitalism will influence, and be influendadurn, by social and religious
utopias, environmentalism, post-modernism, inté¢rpmeand neo-mythology. Either
way, they point out, that the constant attemptestructuring and resuscitating global

capitalism has in fact enabled global capitalisiméscapably enjoy an unprecedented

181 The phrase "global hot money of casino capitalissnborrowed from Hazel
Henderson. See his article, “A Looking Back frora #iist Century” in the Futures
Bulletin of the World Futures Studies FederatioB)(2, April 1997:10. While
Henderson does not exactly define what it meawsuld like to imagine that he is
referring to the new phenomena in the flexibilinda

mobility of international finance — a phenomenohjah, currently, is defying the logic
of both national and regional boundaries and opsratcording to the dictates of global
market opportunities.
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monopoly control over money-capital, means of patidm, consumption patterns, and
labor relations. Market forces, they suggest, ase circumventing the crucial role that
central governments have all along played espgadratlerms of planning, organizing,
directing and coordinating relational exchangesvbenh capital production, consumption,
accumulation, and labor processes.

That, indeed, in our world today, global capitalianguably enjoys monopoly

control over capital, technology, people, and edeas produced in the academy cannot
be gainsaid. Academic institutions are, for examptev concentrating on churning-out a
work force that is best suited in furthering gaafiglobal capitalism. Knowledge of
almost always evolving technology, which incidelytallow information to be mutually
shared between and within global capitalists eltess local, national, regional and
international divide, is today a must-know skili &tudents majoring in business oriented
disciplines and even other subjects. To be industigrvant students, especially in the
business-oriented disciplines, are now requirdddm extensive micro-marketing skills
in order to be able to, for example, systematicadnipulate and fragment consumers’
psychic dispositions. Mastering the craft (or e science?) of how to ingeniously
guide consumers in choosing what elites of globaitalism would like them to
consume, and of knowing how to milk the most vudide, alienated, exploited, and
dehumanized populations of society to the boneitamly an a must know skill in our
today's business world.

Presumably, Lash and Urry seem to celebrate aaden endorse the

entrenchment of the evolving, restructured, glaagitalism. As they note:

Spatialization and semioticization of contemponaoiitical economies is less
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damaging in its implications than many writers...[whthey do not specify]

suggest. This is because the implication for subjdar the self, of these

changes, is not just one of emptying and flatteningtead, these changes also
encourage the development of ‘reflexivity.” Sucgrawing reflexivity of

subjects that accompanies the end of organizetiadigapi opens up many

possibilities for social relations — for intimaedationships, friendship, work

relations, leisure, and consumptitf.

5. 5. 2. Krishna Kumar: post-industrial to postmoden society

Unlike Lash and Urry, Kumar is neither optimistmrpessimistic about the

potential benefits to the self, which would accompa resuscitated global capitalism.
Instead, he opts to evaluate how post-industredties (i.e. the idea of information
society, theories of Post-Fordism and Post-Modgrgitve credibility to the position that
Lash and Urry, along with other scholars, take watdpect to the so-called end of
organized global capitalism.

While I may be oversimplifying Kumar’s otherwisemplex argument, it seems

to me that Kumar is somewhat convinced that thaseriot been a substantial change in
the logic of capitalism to warrant its celebrat{amspite of the claims to the contrary).
Listen, for example, to what he says with regarth&flexible specialization associated
with Post-Fordism:

Certainly (it) indicates continuity of purpose amatlook that casts doubt on the

idea of a fundamentally new departure, a secondalivn the evolution of

industrial societie$®®

162 5eott Lash and John Urry. Economies of Signs grat& Thousand Oaks, California:
Sage Publications.1994: 31.
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Furthermore, referring to the phenomenon of Postidioism — a term that | am
somewhat reluctant to use here because of its antypig Kumar notes:

At the very least, it forces us to acknowledgeaalism’ and ‘diversity’- a

motive and force not very different from those fes¢hat have propelled

capitalism for most of its history?

The significance of these two quotes can be trézedl least four structural shifts,

in today’s consumption habits, identified by Phiadhaghten and John Urry in their book
entitled Contested Natures (1998). First, they naternationalization of markets and
tastes has led to an exponential increase in tigeraf goods and services that are
available to those who can afford them. Secondrdpilly increasing semiotization of
products has made sign value — not use value edorbe a key determinant in choosing
what to consume. Third, consumer tastes have beowne fluid and open especially
after the breakdown of some traditionalized insibtns and structures occasioned by
contemporary global capitalism. Last, but not et shift from producer power to
consumer power occasioned by increased consumpdibdarns has led to the formation
of multiple identities:®®

Granted, it would seem therefore plausible to atgae Kumar is correct

particularly when he agrees with Hamelink’s viewg@bout the myth of information
society. Hamelink, for example, asserts:

The information society is a myth developed to sehe interest of those who

163 Krishan Kumar. From Post-Industrial To Post-Mod8otiety: New Theories of the
Contemporary World. Cambridge, Massachusetts: Blatdki 995: 61.

154 1bid. p. 58

185 phjl Macnaghten and John Urry. Contested Nat(fiesusand oaks: California: sage
1998: 24.
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initiate and manage the ‘information revolutiorfietmost powerful sectors of

society such as the central administrative elite,military establishment and

global industrial corporation's?

Yet, even more telling, in a calculated strokeg®rius,” Kumar reiterates

Walker’s ideas about the information society. Walkegues, for example, that industrial
capitalism has not been transcended but simplyndet deepened, and perfect&d.”
While I do in fact acknowledge — with delight — tflany new and exciting

possibilities ushered in by the new evolving ecomonorld order (read changes in
people’s attitudes to politics, leisure, work, fantife, personal relations, identity
formation, etc.,) | find Lash and Urry’s projectiseisly compromised®® From their
thought provoking explication of economies of signsl space, | can immediately
visualize, with ease, how a path to political, abaultural, and religious mobilization
would lead to a blind cultural conformism whichuissustainable given the level on
which capitalism has reorganized patterns of r@testiips in virtually almost all spheres
of life. What | cannot however fathom is how anivwmdual, or group of individuals, who
are outside of the capitalist loop could if theglered are free as Lash and Urry seem to

suggest, wage a counter-hegemonic struggle agamshanipulative tendencies of what

166 Krishan Kumar. Op cit. p. 31

157 pid. p. 31

188 According to a ground breaking report presentetiédnternational Labor
Organization (ILO) entitled: A fair Globalizatio@reating Opportunities For All of
February 24, 2004, Globalization has opened the womany benefits. It has "promoted
open societies and open economies and encourdgaser @xchange of goods, ideas and
knowledge...More importantly, this report notes, ridyt global conscience is beginning
to emerge sensitive to the inequalities of poveggnder discrimination, child labor and
environmental degradation, whenever these may ddear details visit:
<http://lwww.ilo.org/public/english/bureau/inf/or/@004/7.htm>

February 24, 2004.
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James Marsh, philosophy professor at Fordham UsityelNew York, calls the

‘capitalist ideological mobilization:*®f they cannot do so, then how can we
unquestioningly buy into their analysis of reflexisubjectivity (despite its prophetic
message of hope)? Is Lash and Urry’s optimistidysieof economies of signs and
space therefore intended to sweep under the camnpetialistic motives underpinning the
evolving economic new world order? To what exteng might ask, will this system
foster surrogate relationships in human endeawii® maximize or minimize existing
forms of subordination and inequality in contempgsocieties? Will the supposedly
“freed individuals” - those who are free from theprisoning social structures” and who
are, as they would like us to believe, capableefiécting upon multiple possibilities in
the various spheres of human endeavors — be ablage a counter-hegemonic struggle
against manipulative capitalist ideological molation?

Probably not! The truth of the matter is that thieskviduals can wage a counter
hegemonic struggle if and only if they are libedatempowered and centered (to use Ali
Mazrui’'s words). But who are such individuals? Almey not those already situated at
the very center, and not the periphery, of cagitaliass? In fact, Leslie Sklair (1995:71)
consider, and | agree with him, the primary bemafies of the unfolding economic new
world order to be transnational capitalist clagsporate executives of multinational
corporations and their local affiliates, state lawerats, capitalist-inspired politicians,
professional elite merchants, and media perso@rahted, the new unfolding economic

world order, which Lash and Urry envision, cartiesn with it a complex and hidden

159 For a detailed treatment of this subject mattesati James Marsh's chapter eight
"The Hermeneutics of Suspicion II: Dialectical Pberenology of Social Theory" of his
book Post-Cartesian Meditations: An Essay in DiadatPhenomenology. New York:
Fordham University Press, 1988: 200-238.
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global capitalist agenda of subordination and eiqion. By shifting emphasis from
relations of production to relations of reproduitioirculation and exchange of goods
and services in that order, global capital elitemeaup with a model of economic analysis
that can be described at best as a camouflagedpuetive and highly sophisticated
form of neo-imperialism. This now emerging formnafo-imperialism, | would like to
believe, will supersede in all its intentions, meahachieving its goals, and the
consequences it will usher all other forms of iniplestic maneuvers that humanity has
witnessed thus far. Here, | define imperialism\dter J. Raymond does in his
Dictionary of Politics (1978), as an inherent pnogity on the part of some human beings
to interfere, subvert, alter, influence, manipulatntrol and regulate through suggestive
means, or otherwise, a people’s social, epistecnityral, religious, political and
economic aspirationsPerhaps, Ngugi wa Thiongo, in his book DecolonizimgMind,

is even more articulate in defining what in facpenialism does to especially the
wretched of the earth, arguing that:

Imperialism presents the struggling peoples oftlugh with the ultimatum:

accept theft or death. But the biggest weapon weékhd daily unleashed by

imperialism against the collective defiance is¢h&ural bomb. The effect of a

1% \alter J. Raymond describes the three ways inwiniperialism operates at the
nation-state level; that is, cultural or verticalperialism, economic imperialism and
territorial or horizontal imperialism. For him, tutal imperialism occurs when a people's
language, cultural habits, religious beliefs, ingtons, and politico-ethical values are by
instrumental calculation subverted by others insideutside of a nation state. Economic
imperialism takes place when people are exposéaytdy seductive, “new and more
rewarding” modes of production, and distributiorgobds and services. Territorial
imperialism takes place when the sovereignty oaitteial rights of a people are
interfered with through external forms of manipidatleading to a blind cultural
assimilationism. Walter Raymond J. Dictionary ofiftzs: Selected American and
Foreign Political and Legal Terms. Lawrenceville MBxunswick Publishing Company,
1978: 295-296.
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cultural bomb is to annihilate a people — (i.elidben their names, their

language, their environment, their country, thajpacity, and ultimately in
themselves). It makes them see their past as omenschievement...Amidst

this wasteland that it has created, imperialisnsgmés itself as the cure and

demands that the dependent sing hymns of praisethdtconstant refrain: ‘Theft

is holy!’t"t

Ngugi wa Thiongo's verdict is clear and, | beliesegent. The now unfolding
economies of signs and space are nothing moreathnemw kind of neo-imperialism,
which will adversely restructure (if it has not @oso already) all human institutions— i.e.,
intellectual, social, cultural, religious, econoroicotherwise. Despite its promise of
fostering a pseudo-reflexivity and widening thecgpand scope of a people's choices, it
will negatively affect a people’s habits, behavimgterial and spiritual creations,
institutions, laws and norms governing these iastihs, visions of life individuals have
had, and long held religious convictions. With #hekanges taking place, the
environmental values that people cling on to wdbabecome gradually eroded. And
given the unstoppable entrenchment of cultural mapem world wide to which Ngugi
alludes, will re-indigenization of sub-Saharan &#’'s environmental protection
initiatives appeal to the vast populations whorave bombarded (thanks to CNN and
Hollywood images) with glamorous lifestyles fronet#West? Certainly not!

5. 6. Conclusion

Having said that, what then can one say in conmh#SAn ‘exit option,” or even a

relative retreat into self sufficiency that woultnsign populations in sub-Saharan Africa

171 Ngugi wa Thiong’o. Decolonizing the Mind: The Riok of Language in African
Literature. London: J. Currey; Portsmouth, NH: Hamann, 1986: 3.
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back to their ancestral roots as an alternativeertludevelopment (or ecological
regeneration) may not, | here submit, be a viapt®a especially in light of the new
challenges and tensions associated with livindgp@sé new global times. What in fact
contemporary Africa needs is not so much a retnéatits pre-colonial heritage—its
values, traditions, technological practices aniebebut, rather, a paradigm shift that
would offer a more balanced synthesis of pre-calofirica’s knowledge systems and

Western science and techno-scientific skills.
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Building A Foundation for a New Moral Republic
Traditionally, two basic skills were thought to teecessary for minimally
educated person: literacy and numeracy, [the gbibtread and use numbers in
calculations. [Now, there is inescapably] a thedquirement for a minimally
educated person in today’s world: ecolacy, the tstdading of ecology or the
natural environment and our relationship tb'%t.
6. 0. Introduction
In addition to reviving and utilizing indigenousdwuledge — what ordinary
people know among other ways through experiengetitare practice and knowledge
passed from one generation to the next — thersasamother suggestion that is
increasingly gaining currency in Africa. A populaerdict, especially in the court of
public opinion, is that ultimately “transformingetlself and its structure of needs” is what
Africa most requires to effectively respond tolétgion of problems and challeng€&ut
simply, the argument goes like this: For Afric&é€liother world regions) to resolve—or
failing that, at least reduce to a minimum — itsriag of life threatening conditions,
including environmental degradation, substantiabteces (time, labor and money)

ought to be invested in building what Martin Prdaesalls “a foundation for a new

moral republic.*"

172 The term ecolacy was, according to Louis P. Pojmaimed in 1985 by the American
ecologist, Garrett Hardin. Consult, for more dstdilouis Pojman. Global Environmental
Ethics. Mountain View, California: Mayfield Publisiy company, 2000.

173 This notion, of seeking to consciously transfohm self and its structure of needs in
order to in the end generate right actions, isdweed from Eric Kartz, Andrew Light,

and David Rothenberg. ed. Beneath the Surfacac@lriEssays in the Philosophy of
Deep Ecology. Cambridge, Massachusetts: The MISR2000: xvi & 5.

17 Martin Prozesky. “The Quest for Inclusive Well-Bgi Groundwork for an Ethical
Renaissance.” An inaugural Lecture delivered oiMa¥® 1999 at the University of Natal,
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By building a foundation for new moral republiastmeant, among other things,
cultivating a culture of farsighted, selfless, m@sgible, conscientious, defiantly honest,
morally impeccable, and environmentally knowleddealtizenry. That is to say,
nurturing a citizenry that will out of its volitiobe willing to match and even to surpass
(where necessary) the pursuit of their self-inttsr@sth the concerns for the well-being
of the less disadvantaged segments of human spthedatened non-human species and,
perhaps, inanimate things. Martin Prozesky putsc¢hallenge even more succinctly.
Ethics, Prozesky contends, defined as “the arsmigupower, freedom,

information, and, above all, conscience to livealisand well, is to human life what the
Nile river is to Egypt: its very lifeblood*Like the Nile that “gives life, beauty, and
value to the barren dessert land along the banésality gives life and value to the
cultures and worlds that we (humans) try time dftae to make and remake.” “Without
an ethical renewal then, a new surge in moral pgvaegues Prozesky, “there can be no
general renaissance — least of all in Afrit&.”

Africa’s celebrated political scientists, Ali Mazrgoncurs with this view even

whilst identifying two other dimensions that alsmuire radical surgery if the much
touted African Renaissance is to come of age irttluese of this 21st century. In his
unpublished paper “The African Renaissance: A €ripdgacy of Skills, Values and
Gender,” Mazrui argues that, in addition to addresthe massive collapse of
encompassing systems of morality in Africa, a ratioh in techno-scientific skills and

gender relations must also be undertaken. Shadmdurrently inducing sweeping (not

Pietermaritzburg, South Africa. <http://www.ethiosp.ac.za/inaug.htm> March 27,
2003

75 bid.

7% |bid.
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cosmetic) reforms in the moral sphere, in technersific skills and gender relations, he
seems to suggest, Africa's efforts at resolvingnibsiumental challenges will (to use
Bryan Norton's words) conceivably collapse into &dfective babble ’Similarly
endorsing this view, a report from the Danish Mini®f Foreign Affairs, of 1997,
asserts: “ultimately, the elaboration of an Afrigaath to progress is a question of ethics
and moral philosophy*®Ghanaian philosopher Kwasi Wiredu expresses aaimil
opinion as well in his paper “Philosophy, Humankam the Natural Environment.” He
argues:

To ameliorate Africa's problems — the combined ptyvef knowledge, wisdom

and virtue — knowledge and wisdom are needed, ansl morality. Of these,

perhaps, knowledge is the easiest to get and wisderhardest. But morality is

the most essential. ...without morality no human camiy is sustainable, with

or without protected environment. ...Without madsalthe ordering of human

affairs will be a chimerical aspiration. ...The incation of the quest for

meaning into the thought habits of the generalitfuonankind may be

philosophy's greatest contribution to the solubdthe problem of the

environment and other problems tod’.

177 This unpublished paper was presented as the Keykddress at the 5th General
Conference of The African Academy of Sciences Ireldammamet, Tunisia, April 22-
27, 1999.

178 The report from the Danish Ministry of Foreign &iffs is entitled “The Search for a
New Global Political Project” and it is availablalme at:
<http://www.um.dk/udenrigspolitik/copenhagensemssuimmary97/sum_9.asp> March
31, 2003

179 Kwasi Wiredu. "Philosophy, Humankind and the Nat@&nvironment," in
Philosophy, Humanity and Ecology: Philosophy of IWatand Environmental Ethics,
Volume I, ed. H. Odera Oruka. Nairobi, Kenya: AfncCenter for Technology Studies
(ACTS) Press, 1994: 30-48.
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But it is Sunny Binda, a Kenyan newspaper colummisip, | believe, brings this

matter into a sharper focus:

If ever there was a call to arms that should beleéeég(Binda notes) it is the challenge of
rediscovering our (Africa's pre-colonial) essenfmainan values... When our values are
healthy and our ideals are noble, the foundatidm@ [mew culture, in which individual
and community concerns and rights will treated ywvbere and always as equal and
indivisible,] will have been re-laid. Our institatis will become robust again and our
leaders will (henceforward) be a reflection of tesires in most peoples’ heafts.

The foremost desire, in the hearts of many pewalgs South Africa's incumbent
president Thabo Mbeki, is “the silence of peacetaedassionate hope for the warm
rays of the sun in the cold and dark nights ofwtivgers of our hearts:*‘Equally
yearned, if | may hasten to add, is the assurahlsading a healthier, comfortable and
fulfilling life; a life, shall we say, that is rell@ely devoid of the burden of easily
preventable diseases, unnecessary wars, oppreggiorance, manufactured starvation,
material deprivation and discriminations on theida$ gender, clan, tribe, age and
religion.

6. 1. Wining this “battle”

To re-evolve such a culture, however, where theeonfor the interests of others

are actively upheld, respected and the well befrepoh heartily promoted, a major
transformation is inevitably required. Especialiyneed of radical (not piecemeal)

change are our (a) imperious human centered (redelcentric) worldviews, (b) the

189 synny Binda. "Good Governance, The Test of Ouiligation." Kenya's Sunday
Nation Newspaper <www. nationaudio. com> Februarngd 2003.

181 Thabo Mbeki. "The African Renaissance." SABC, @gtler Estate, August 13th
1998.
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constricting spheres of interpersonal relationshaps (c) the growing mentality and
practices of emasculating the environments anduress where people live, that
surround them, and which they depend on for theatihood to often meet whimsical
human needs and other desires. Following are sdmhe evays in which this goal may
be accomplished. | am sure you will tell me others.

A simple and achievable starting point (althougheraf a pipe dream) is to

begin proactively promoting countrywide educatiampaigns and debates to sensitize
ordinary folks, and particularly the unemployed @) about some of the major qualities
those seeking political positions must genuinelyd=x For example, ideally, individuals
seeking elective positions must be above morabwegr, be steadfast in their
commitment to improving the welfare of those whdmyt represent and especially
disadvantaged groups in society and must also liegwiefenders of the interests of
future generations — born and unborn. They must tagsmscend the mentality of the
current crop of African leaders who no sooner hey lected into office than they begin
to calculate (rather than meaningfully addressimegplight of the poor) how they will
win the next round of electiort&individuals seeking elective positions must,
additionally, be devoted in walking the talk (notteahow costly this might be to their
political careers) of stamping out the despicabléuce of greed, corruption, cronyism,
and nepotism. They should also possess the chatieha pivotal to enlisting relevant
stakeholders in managing public affairs and tharenment with caution, wisdom and
foresight.

In addition to this requirement, the teaching diiet (and ecolacy in particular)

182 The youth are particularly singled out for theyl i any case live longer and
therefore shoulder the responsibility for the diecisnade or not made in the present.
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should be formally institutionalized in the schegstem curricula, beginning from
kindergarten to the high school. Similarly, at timversity level, all disciplines in the
humanities, social, and natural sciences shouklipplemented with systems of thought
that, to use Stephen David Ross words, “open &naihate other worlds, worlds of
plenshiment, where all things are cared for inranieany in which none are hurt® In

our respective households, families, communitiesisks of worship, workplace and
professional organizations to mention a few, vstaématerial simplicity, openness to
the views and beliefs of others, and respect ferctmcern for the interests of others —
whether humans and/or non-human species — shaeldisie be actively promoted (but
not through indoctrination). The awareness conogrespecially of the consequences of
our near-to-ready mentality of mortgaging not amly own futures but also the futures
of future generations for transitory material gaamsl hedonistic pleasures should also be
raised. This could be done through print and edeatrmedia, literature, music, drama,
visual arts, film, photography, oral storytellimgditions, humor, irony and other artistic
forms of expressions

6. 2. Devil in the details

Translating this seemingly disarming rhetoric +aufically reforming the self and

its structure of needs — into actual practice s ofithe greatest challenges. Apart from
the massive financial implications that would beoilved, and the logistics of
implementing the desired changes, a far greatdiedga would be deciding and coming
to an authentic consensus about the kind of eflai; if integrated in the formal school

system curricula and the other spheres of lifeJctbalp Africa and Africans in among

183 Stephen David Ross. Plenishment in the Earth: thit©f Inclusion. Saratoga
Springs, New York: State University of New Pres393: 1-7.
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other goals:

* Reversing the (a) burgeoning levels of humand(eg meretricious attraction
of Western tastes, lifestyles and ideas (c) rapidiytracting networks of
kinship solidarity and (d) widespread abandonmémtlat Nigerian Nobel
laureate, in literature, Wole Soyinka, calls “theaf vestiges of known norms
of civilized society.”

» Opening the gates of moral consideration to Vvidteaphen David Ross refers
to as the “heterogeneities of both human and nkinds.”

» Awakening the awareness of planetary interdepsnyde

* Reducing, if not eliminating altogether, the gigrand sustained human rights
violations, rampant human-wildlife conflicts, aitiflly induced
socioeconomic inequalities, ethnic bigotry, generetl prejudices, and
widespread discrimination based on gender, reljggdimicity, et cetera.

» Eschewing some (if not all) of the major forceimternal and external — that
time and again have driven especially the poorcasaddvantaged segments of
society into destroying environments where theg,lthat surround them, and
which they depend on for their livelihood.

* Responding more effectively to endemic bloodyflicts, horrendous
sectarian violence, the rapacious plunder of statesuries, natural wealth and
resources by both African and non-African elites] the selective
dispensation of elementary rules of justice andliy

* Restoring a modicum of parity to the otherwispleitative socioeconomic

world order, which, apart from robbing millions pdor people of their
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personality, self-esteem and the audacity to digigrdreams, allows a few

self-seeking affluent individuals to overwhelmingigntrol the lives, future

and destiny of the vast poor and disinherited nitgjor Africa?'®*

Would falling back exclusively on insights, the epted wisdom, emerging from

the forking anthropocentric and/or nonanthropodep@thways help Africa and Africans
tackle all of these challengé&®Vould the goal of evolving a new culture, in whitie
interests of all earthlings are treated as equdlmahvisible, not require much more than
merely realigning Africa's environmental recovergcdurse and initiatives within the
strictures of either one or both of these two widd#dbated approaches in the evolving
academic field of environmental ethics?

To the extent that Africa's problems are not ordyied, complex and crosscutting

but also historically constituted in a number ofyw/ay different forces and for different
In contrast, non-anthropocentrism is a natureeredtmentality for environmental
protection. Its champions place more emphasis emtportance of extending moral

consideration to the non-human parts of the natuoald.

184 The myriad of problems facing African continemigluding environmental damage
and despoliation, are largely generated by polietites. They are in part also traceable,
| think, to the unfair rules governing the operasi®f the world economy;
disenfranchising policies thrust upon African goweents by the World Bank and the
International Monetary fund. Other major triggarslude Africa's widespread material
poverty, skewed land tenure regimes that have alften favored the affluent minority
and, last but not least, the inability of Africpwlitical elites to liberate their respective
nations from the recurrent cycle of dependencyhenWest.

185 Simply, anthropocentrism is a buzzword for conicewl, human-centered morality.
Although not always, in general exponents of tipisraach use classical ethical theories
in ordering the affairs and actions of moral agemtsays that would be least injurious to
the interests, values and rights of not only othenans — born and unborn — but also the
non-human part/s of the natural world.
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For many reasons, the goal of reforming the salfiemstructure of needs should and
must accommodate the potpourri of the already megdransformative interventions
(which I will review shortly). What's more, consied in isolation from the other
approaches in the evolving sub-disciple of envirental ethics (reviewed below), the
insights and ideas emerging from either the antbceptric or the non-anthropocentric
approaches cannot possibly speak to the crowdvefgknt interests of Africa's
multifaceted stakeholders. A more effective strat@igapproaching the myriad of
environmental challenges facing Africa and Africahsuld involve the utilization
(depending on the interests of relevant stakehs)dsrthe buffet of ideas gleaned from
the rainbow of proposed transformative intervergitrat we must now review.
6. 3. Anthropocentric (human-centered) interventios

“Man is the Measure of all things”

- Protagoras —

It is not hard to visualize why, in Africa, promogi the forking anthropocentric
interventions would offer a more promising stratefiya) transforming the self and its
structure of needs and (b) cultivating more supp®environmental views and practices.
But before | discuss the various strands of thbrapbcentric approach, let me first
reiterate the overarching argument that cuts a¢h@smany strands of the
anthropocentric approach.
6. 3. 1. Primacy of humans and their interests
The gradually rising environmental awareness, apthcentric apologists

maintain, is not primarily born out of the concéon saving nature, the non-human parts
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of the physical world, per-se (in spite of the drigt gesturing that wayf°To the

contrary, and this is best articulated by Diana @naski, people who express concern
for the environment and work to promote environraéptotection goals do so precisely
because they are mostly haunted — whether knoworglynknowingly — “by the
conundrum of the human futur€™Their near-to-religious enthusiasm of managing the
earth (air, water, soil, plants, animals and ewamimate things) with caution, wisdom,
foresight and goodwill is, the argument goes, imfed by at least two key concerns. One
is to preserve, to protect and to improve the healburces of livelihood and standards of
living of present humans. The other is to make saefuture generations — born and
unborn — will, like present humans, also have fiygootunity to enjoy and to partake of
the many benefits derived from nature. Some obtweefits they highlight include, for
example, economic advancement, aesthetic enjoyraswmitional uplift, moral
replenishment, educational training, outdoors r@aa and spiritual sustenance. Human
survival (and secondarily the health, beauty atejgirty of the nonhuman parts of the
world), they argue, is what primarily is and hasiat stake. What present humans
value, their needs, preferences and life goalsvhet mainly matters. Life,
anthropocentric apologists admit, is essentialiyalpeople (Bryan Norton, 1987). As
Dianne Dumanoski observes in her article “From Laed Ethic to the Uncharted
Territory of Global Humanity:”

A profound confusion persists about the ultimaédas and about exactly what

186 Notable anthropocentric apologists include Marg@& Eugene C. Hargrove, Bryan
Norton, Diana Dumanoski, John Passmore and Kr&tiadder-Frechette to name a few.
187 Dianne Dumanoski's article “From The Land Ethittte Uncharted Territory of
Global Humanity,” Harvard Seminar on Environmeitalues, December 15, 1999, is
available online at: <http://www.ourstolenfuture@@ommentary/DD/199-
12DDHarvard.htm> March 31, 2003.
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we are “saving.” The heart of the crisis that ismijpis is not about pandas or
tropical rainforests or about saving the earthsT$ia crisis, primarily, about
humans and our ability to adapt our new globalurelto the radically changed
world that we now inhabit. ...We have crossed a tatdieshold into a new era
and a radically altered world with new rules andlignges unlike anything
humans have faced before. ... Perhaps we wouldh beginderstand the meaning
of this crisis if we called it a “humanity crisisither than an environmental

crisis and gave earth day a new name — the festilaiman continuity®®

Richard T de George also argues, in his paper “Mo8eience, Environmental
Ethics and the Anthropocentric Predicament,” tbaiainthropocentric defenders:
The destruction of forests is not unethical becaidsehat it does to forests but
because it carries with it certain results sucbasequent flooding, changes in
temperature and climate, and famine if the lambisable to sustain crops and so
on.” ... Polluting streams is [likewise] not wrongdaeise of what it does to

rivers or to fish, but because of what it doesumans. Endangering or
eliminating species of animals or vegetable lifeetpually] not wrong because of
what it does to those species but because of whtaes or might do to humans,
given the interconnections of the ecosystem thapanis life’?°

From this angle, it would seem then plausible guarthat, according to

anthropocentrists, saving the non-human world ¢onesof its constituent parts) as such

188 Diana Dumanoski. Op.cit. p. 3.

189 Richard T De George. “Modern Science, Environmidithaics and the
Anthropocentric Predicament.” In Philosophy, Huniamind Ecology: Philosophy of
Nature and Environmental Ethics, Volume I, ed. lde@ Oruka. Nairobi, Kenya:
African Center for Technology Studies (ACTS) Prd€94: 21.
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is secondary to the concerns of safeguarding #®iVal of human continuity” on planet
earth®®%Partly, precipitating this human-centered outlookthe apocalyptic predictions
that indicate how and the manner in which the &ra&hg destruction of delicate
ecosystems, contamination of natural systems,avhtibn of non-human species and
alteration of the atmosphere's chemistry will ia tbreseeable future reverberate and
adversely impact human health, economic well-being) ability to comfortably survive
into the distant futuré®*As Luc Ferry, quoting Michel Serres (who is nevekéiss not a
defender of anthropocentrism), notes:

For the first time, no doubt, in the history of hamty, the problems posed by the
devastation of the earth have become global. Az smip lost in a storm, there is

no escape possible, nowhere to seek salvationrabecton. The world we have
treated as an object has become a subject agpahleaof revenge: worn out,

polluted, mistreated, it now threatens to domingtén turn-2

Dumanoski's counsel is even more telling. The feghng accelerating

environmental crisis, she notes, is “at its deefgestl a cultural and metaphysical crisis

199 bianne Dumanoski. Op.cit. p. 4.

191 Dianne Dumanoski. “From The Land Ethic to the Usrtéd Territory of Global
Humanity,” Harvard Seminar on Environmental Valuesecember 15, 1999. This article
can be accessed on line: <http://www.ourstolen&utam/commentary/DD1999-
12DDHarvard.htm> March 31, 2003. Read also Doralld Dennis Meadow. Ed. The
Club of Rome report: The limits to Growth of 1973is report's urgent and sobering
message is, writes Jim Dator, that we (humansjuema@ng out of everything but people
(whose population has been rising at an alarmite) end are, as a result, squeezing
ourselves to death from overpopulation—unless sbimgtintervenes (as it must).
Painting an ominous scenario about human populateeeding the earth's safe
carrying capacity, as it did, the immediate reactmthe findings of the club of Rome
report, was, as humans are often apt to in monwdrussis, that of panic and fear. It is
no wonder then there has been an increased systequastioning of our old patterns of
dominance and exploitation of nature in recent year

1921 uc Ferry. The New Ecological Order, Translateddayol Volk. Chicago & London:
The University of Chicago Press, 1992:71.
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cutting to the most basic question of human setfenstanding.***Hence, according to
Dumanoski, the underlying concerns in the debatesiteenvironmental protection, or
the lack thereof, is the response to the questwino are we and how do we (humans) fit
in the world that we now inhabit?Understood as such then, the efforts directed twar
saving the non-human parts of the world are seagrtdahe concern for safeguarding
the long-term viability of humans, including surahand ability to flourish and to
achieve a life that is both satisfying and sustama

6. 3. 2. Humans: Arbitrators of ethics, meaning, viae and rights

Beyond the claim that humans and their interegtantral, primary and

determinative, there is another reason why defenoleanthropocentrism argue that
humans and their interests ought to be a greatmitprvis-a-vis the interests of
nonhuman species, natural entities and inanimatggshHuman beings, they argue,
“remain until proof to the contrary the only beirgjde to make value judgments and, as
the bible says, “to separate the wheat from théf.&Herin other words, as Richard A.
Young notes:

“humans are (all things considered) the final auti and arbitrators of value,

meaning, ethics, rights and the direction thatetgchould take**®Frederick Frieré is
even perhaps more eloquent in delivering his vehahis matter. He argues that

exponents of the anthropocentric approach arecinctanvinced that “there is one logical

193 Dianne Dumanoski. Op.cit. p. 4.

9% bid. p. 71

195 uc Ferry. Op.cit. p. 133

198 Richard A. Young. “Healing the Earth: A Theocentierspective on Environmental
Problems and Their Solutions”
<http://www.chattanoga.net/sustain/healing_the hean6.html> April 10,

2003.
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inescapable fact that humans must face about hieaktlecisions that they make.
However mean and/or however generous these degiai@nor might be, they will and
must continue to be made by humarig’Not to acknowledge this fact as champions of
non-anthropocentrism do is, they insist, in efféztideny the obvious (which is
nevertheless problematic, as | see it); and thaisans are the only beings who value
nature and not the other way around.

6. 3. 3. Humans: The only species that possessdsimsic value

More substantially, defenders of the anthropoceiaipproach maintain (and this

is in fact contestable) that humans are the onlygsethat possess intrinsic value (who
are ends in and of themselvé¥The non-human world in contrast, they note, only
possesses, as it were, instrumental values. #lisable, they argue, only to the extent to
which it can be domesticated, manipulated, expdodted used by humans for humatts.
As Robin Attfield, philosophy professor at the Usisity of Wales, Cardiff, U.K,
observes: for anthropocentric believers, natuomig “a resource — laboratory, museum,
art gallery, playground, temple and /or cathedratd be used (and even abused) by

humans for humarf8°Accordingly, whenever irreconcilable conflicts arisspecially

197 Frederick Ferré. “Technology, Ethic and the 'Exfd\ature.” In Philosophy,
Humanity and Ecology: Philosophy of Nature and Eswinental Ethics, ed. H. Odera
Oruka. Nairobi: African Center For Technology Saegl{ACTS) Press, 1994: 240.

198 Tim Hayward. Quoted by Andrew Light in his artici€ontemporary Environmental
Ethics: From Meta-Ethics to Public Philosophy.” lé€thilosophy. Volume 33. No.3,
2002: 1.

199 justifications for environmental protection or thek of ought therefore be grounded
on practical human considerations. The naturaldveflresources, plants, animal
species, ecosystems, indeed the whole biospheraght to be protected against crimes
of damage and despoliation precisely because wigee humans not only with an open
space for recreation, diverse goods such as enfeay, medicines, raw materials, and
minerals but also of human contact.
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between meeting simultaneously the goals of immig¥iuman livelihood and protecting
the environment, humans and their interests, aptimentrists insist, must be given
greater priority.

6. 4. Forking Anthropocentric Pathways

With that said, it is crucial to note that there aeveral variations or forking

pathways of the anthropocentric approach. Thremiticular are quite familiar. These
are narrow anthropocentrism, enlightened anthrotosen and intergenerational
anthropocentrism.

Partly precipitating these three significant tramigs of the anthropocentric

approach are responses to the question: how cameaprofound turn-around towards
environmental protection goals be best achievedt’bisaddressing the accelerating
environmental crisis in relation to the needs, wamtd aspirations of all human beings
regardless of their socioeconomic situations, gaagcal location, social standing in
society and et cetera? Or is it by addressing k@@ mental crisis to the concerns and
interests of specifically targeted groups and asfigavomen, racial and ethnic
minorities, indigenous peoples, nation states argi#ographical regions? As already
suggested, the response to this question has onedsihe three forking anthropocentric
pathways to which we must now turn.

6. 4. 1. Narrow (what is it for me?) strand of anthopocentrism

Even at our best, argues Andre and Manuel Velasqueeare only out for

ourselves... Everything we do — from the selflestheoheroic, we do ultimately

200 Robin Attfield. "Development and Environmentaligim Philosophy, Humanity and
Ecology: Philosophy of Nature and Environmentali€&hed. H. Odera Oruka. Nairobi:
African Center for Technology Studies (ACTS) Prd€94:138.
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for our own benefit. In some instances, the peirsgaia is obvious, such as

when we reap public admiration or praise. In othstances, it is not so

obvious®™

The good man, according to Aristotle, should beveil of self. For he will both

himself profit by doing noble acts, and will benéfis fellows®*?

Self-interest, the rewards one believes are aestdys Michael Laskow, is the

most significant factor in predicting dedicatiordasatisfaction toward work>

Clearly, as these three quotes indicate, the osteiray argument of the narrow
anthropocentric approach is that environmentalqmtain goals should and must ipso
facto accommodate, and be sensitive to, the irtecéselevant stakeholders. Without
doing so, defenders of this position argue, persgaddividuals, sub-groups,
communities and nation states to become willingamians of the environments and
ecosystems surrounding them and which they deperidrdheir livelihood will be a
monumental feat. In order to enlist their suppdefenders of the narrow anthropocentric
approach point out, arguments in favor of environtakprotect ought to be framed in
language that they can easily relate to. For exangpich arguments should explicitly
highlight the immediate and tangible benefits —necoic, aesthetic, moral, recreational,
and, of course, spiritual — that would accrue enthf they were to remain committed to

environmental protection goals. Alternatively, amtlem with this claim, such arguments

201 Andre and Manuel Velasquez. “Unmasking the Motivethe Good Samaritan,”
Issues in Ethics vol. 2, No. 1, Winter, 1998. Ata@ilable online at:
<http://lwww.scu.edu/ethics/publications/iie/v2nreaitan.html> June 11, 2003

292 Cited in Journal of Social Philosophy and Poli¢gl.14, No.1, Winter 1997.
<http://lwww.bgsu.edu/offices/sppc/self-int.htm> duid, 2003

203 Michael Laskow. “Self Interest.” <http://www.tasom/fag/ideas/self-interest.html >
June, 14, 2003
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should clearly illuminate how their adulterationtb&é environment, ecosystems and
natural resources will in the foreseeable futuxereerate and destroy their health,
sources of livelihood, standards of living, culiuwralues and ability to meet and to satisfy
their basic survival needs. Two illustrative exaaspldiscussed below, make this point
clearer.

Example 1: U.S withdrawal from the 1997 Kyoto Protacol

Almost immediately after taking office, in March@Q the 43rd President of the

United States of America, George Walker Bush asdrdustry-sympathetic
administration declined to ratify the 1997 Kyot@farcol, citing at least two major
concerns. One was based on economic self-int@rkstother was rooted in what Bush'’s
White House claimed was unclear and insufficierdrgdic data directly linking global
warming to industrial greenhouse gases emissions.

If implemented, Bush’s administration argued, &wris of the Kyoto protocol

would inevitably slow down United States econonficency and this, in turn, would
adversely affect United States' economic interdstat most US based corporations and
industries would be forced to relocate to oversemsespecially to Third World countries
where labor costs are low and environmental lawshardly, if ever, enforced. In these
circumstances, Bush’s White House maintained, dridgtes farmers, small business
entrepreneurs and consumers to mention a fewedllthe heat of pain and suffering
resulting from this eventuality.

Since then Bush's administration has, using tlyeraent as its centerpiece,
“‘invalidated, as Ronald Regan’s administrationlogdore him, most of the regulations —

environmental and otherwise — that could be shalmugh a benefit-cost analysis, not
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to promote United States' economic efficienty.For example, environmental
regulations promulgated and enforced by Clintodsimistration such as stringent smog
rules were postponed for short-term pollution aatural destruction based-prosperity.
Repeated attempts have also been made, thoughthotitvopposition from some
environmental lobby groups, to ease restrictionsmargy exploration and to exempt
deep-water naval activities from the marine mampnalection act®® James M. Clifford,
Vermont senator, in a letter addressed to his @glles in the Senate, allegedly warned
how, for example, the passing of “major energydigion in a House Senate conference
will endanger the nation’s air and water, jeopaedipn-human species and limit
environmental review and public participation ireegy projects to the benefit of special
interest. 2%

Example 2: Southern Africa lobby against the ban irposed on international trade in
endangered species

Following the footsteps of “big brother,” althoughcourse in a different context,

in 2002, Zimbabwe, South Africa, Botswana and Naanidunched a spirited campaign

to be exempt from the 1989 worldwide ban on inteomal trade in endangered species

of fauna and flora (CITIESY Their arguments, which are best encapsulated by Fre

204 Bryan Norton. Toward Unity Among EnvironmentalisBxford & New York. Oxford
University Press, 1991: 6. See also Eric Pianin@a Morgan’s, “GOP seeking to
delay environmental bills: senators say they atanging industry needs; Critics worry
about air quality.” The Washington Post, Novemb#&r2003.

293 pid. p. 2.

29 |pid. p. 2.

207 Established in 1973, and now adopted by 135 nstitve Convention on International
Trade in Endangered Species of Fauna and Florangast, according to Fred Pearce
and Robert Lamb, to curb trade in endangered asjméints and goods derived from
them. Besides banning trade and trading in “altgsethreatened with extinction,” it
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Pearce and Robert Lamb in their article “PeoplesRarks: Wildlife Conservation and
Community,” went as follow:

The elephant population has tremendously increasegtent years. It then stood

at one hundred and fifty thousand and was stilhigisTherefore, wildlife experts argued,
that there would be no credible scientific justfion for invoking the risk of
extinction’**Moreover, Southern Africa's wildlife conservatiorperts maintained —quite
accurately — that the sustained increase in elégitgrulation pose a real gathering threat
not only to humans, to their crops and animalsatad to ecosystems inhabited by
elephants and other wildlife species. The ban termational trade on endangered
species, and in this case, the “harvesting” ofted@p ivory tusks, they argued, should
therefore be lifted to enable these countries tiotlee rapidly increasing elephant
population, to minimize real and potential con8itietween humans and elephants and to
restore hitherto damaged ecosystems.

A related argument, though not explicitly articeldtin this context, was that the

ban on international trade in endangered speceathany rate served elite interests,
values and goals much more than the interestsdafany Africans. Developed nations,
and especially the powerful cartel of internatioc@hservation organizations, have all
along valued African wildlife much more than humafs John Clark, quoting
Ramachandra Guha, notes: in Third World countnagjre preserves have are
established/created not to protect “nature” (brpadihstrued) but, rather, to protect the

large mammals which are of interest to rich toarigt Africa, for example, financially

also set strict safeguards over other speciesdenesl to be under lesser threat.
<Http://panos.org.uk/briefling/cites.htm> March 2D03.

298 Fred Pearce and Robert Lamb. “People and Parkdiif&/i Conservation and
Communities.”<Http://panos.org.uk/briefling/citesrh>August 26, 2003
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hamstrung government departments are forced —ghroavert and/or overt means or
both — to implementing wildlife conservation progiaand policies that, while placing
environmental conservation goals in the handssiadt national governments, displace,
exclude and alienate local communities from utlighatural resources found in
environments where they live and that surround theomsequently, local people’s
responsibility for ownership and stewardship ofiestvments and the resources found on
them has progressively been undermined. Communiteggsnow live adjacent to
statutorily protected wildlife sanctuaries haveaassult, continued to consider wildlife
and related environmental conservation policies@odrams as a new kind of
“ecocolonialism,” points out Robert Nelson.

As that may be, one might rightly ask: how doestBeun Africa's campaign to

have the ban imposed on international trade in mgel@d species lifted in their favor fit
in the context of narrow anthropocentrism? It &ac] at least to me, that wildlife experts
in Southern Africa were willing to subordinate th&insic rights and moral
consideration of elephants to human centered coscBy launching this campaign, the
interests of elephants were arguably secondatyetetonomic benefits that these
countries would reap from harvesting and sellirgpbént ivory tusks. Indeed, protecting
their revenue-generating reservoir first and, rendp mindful of the interests and
intrinsic value of elephants, was what motivateshtho launch this spirited campaign.
Economic self-interests, one could argue, reignguesne.

6. 4. 2. Enlightened (or farsighted) anthropocentsm

In contrast to protecting the environment and r&tgsources based on narrow

anthropocentric considerations, defenders of etdigdd anthropocentrism appeal to a
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different set of human valué®First of all, they do in fact concede the claimtthamans
are intrinsically more valuable than the nonhumanmlavor certain parts of it and that,
therefore, human interests, wants, needs and g®aught first be given greater priority
over everything else. However, they also recogthiaéthe non-human world (or at least
certain parts of it) has a worth of its own that \wemans, sometimes imperfectly
understand’As Luc Ferry notes: “from the simple point of viefrour immediate
intuitions, even of our carefully weighted conwaets,” we cannot wholly dismiss the fact
that nature has value that is independent of hwalrations. At times, Ferry goes on to
say, “nature tend to surprise us, even to insskase of wonder in us, outside of any
consideration of mastery or utility. This “livedmetrience, he then concludes, seems
immediate, independent, at least, of our goafs.”

Beyond the tangible benefits that specifically ifgable humans derive from

nature, exponents of the enlightened version dfrapbcentrism also concede that there
are countless intangible benefits that if popu&dimay encourage environmentally
supportive views and practices. The peace of nhat for example, follows from
watching beautiful sceneries, walking in the woodsven enjoying the view of the
sunset is one such benefit. Being in a naturahsgtaway from the distraction of urban
life, can also allow humans, especially keen nabinservers, to regain their sense of who
they truly are and, as a result, begin to appresdtat they have in fact lost in their

relentless pursuit of the conveniences that albtfiten accompany technological

209 Exponents of enlightened anthropocentrism inclaeong others, Bryan Norton, De
Shalit, Eric Katz and to some extent, Andrew Light.

219 5ee for example the works of Bryan Norton, AvnerShalit, Andrew Light and Eric
Kartz to mention a few.

11| uc Ferry. The New Ecological Order. Translateddayol Volk. Chicago: University
of Chicago press, 1995:128.
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breakthroughs. As Henry Thoreau reminds us: “natasean inherent power to transform
a human individual and to convert that person froaterialistic consumerism to the
joyous participation in the creativity and susteseof life.”?**Contact with nature, Bryan
Norton also writes, can “open up dark and strikaeces, which can be very
transformative — in terms of making us (humansphbee better people?*3John Muir

also shares the same view. He argues that “theeséeauty of flowers (read also
undefiled nature), existing entirely independenbwian manipulation or utility, can
make us to begin to question the human-centereoggns of our cultural upbringing
and, to consequently, see the world from a newelathan-human, perspectivé:*
However, such a perspective, as Kevin Van Tighemldveay, can, for the most come
about when we (humans) are willing to internalizis simple maxim: “I am the world |
love. | cannot be separated from it. | am connetidétand dependent on #**°

What's more, undefiled, nature can be a sourcesihatic inspiration, a source of
emotional redemption and a spark of spiritual amalg Nature can, in addition, be a
source of moral renewal, a reservoir of raw malgreplace for outdoor recreation and a
storehouse for cures of many diseases— known &rtd e discovered. More
substantially, writes poet Nancy Newhall, “natuodds answers to more questions than

we even know how to ask*®

212 Quoted by Bryan G. Norton in his book makes Towanity Among

Environmentalists, New York and Oxford: Oxford Uarsity Press, 1991:35.
213 i

Ibid. p. 19.
214 bid. p. 240
215 Kevin Van Tighem. “Better Anthropocentrism: A clesige to Rowe,” in Trumpeter,
1994:3.
218 Cited in Hwang Kyung Sung’s article, titled “Apafp for Environmental
Anthropocentrism.” <Http://www.Biol.tsukuba.ac.iphacer/ABC4/abc4304.htm> April
20, 2003.
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To sum up, defenders of enlightened anthropocemtgjue that arguments in

favor of environmental protection should be artitatl in a language that appeals to
humans to begin managing the earth with caution pamarily out of humble ignorance
and a much sharper power of foresight. In additibey bring to our attention the
importance of being concerned about, and morafipoasible toward, if | may use
Stephen David Ross's phrase, “the heterogenemgsthnd kinds of the earth.” Not to
care about nature, enlightened anthropocentrisid pat, is to fail, as Kevin Van
Tighem reminds us, to protect others and us artdttig, as they would argue, is
somewhat equivalent to self-abif8€Eileen Crist puts this assertion even more
forcefully. She argues: “if present humans weralkmv environmental destruction to
march on, its measure will be social currents dathmomable sorrow, loss of human
creative potential, demoralization, existentiafeaétion and brutally self-centered forms
of anomie.*!8

6. 4. 3. Intergenerational anthropocentrism

On the other hand, says James Sterba and AndreakKddfenders of

intergenerational anthropocentrism insist thataifggiments in favor of protecting the
environment must be cast in ways that would accodat® and are sensitive to, the
pressing needs of present humans without of caaseficing the computable interests
of future generations — born and unborn. In otherds, they insist that future
generations should under no circumstance be déméedpportunity of “enjoying

bountiful natural resources, whole and functiorgegsystems, the full spectrum of

217 Kevin Van Tighem, Ibid, 1994.
218 Eileen Crist, “Deep Ecology, Sustainable Developinand the Abolition of
Consumer Culture_ <http://www.cist.vt.edu/stshoraefiecology.htm> July 14, 2003
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environmental amenities and the many other oppaigsrithat present humans derive
from the natural world. That, like present humdagjre generations should be able to
enjoy the opportunity “to partake of psycho-spaitexperiences afforded by nature and
to explore ecology and taxonomy intellectuaf§’Put plainly, present humans, while
meeting and satisfying their needs and desiresildimot needlessly destroy the capacity
of the natural environment to also serve the neagfsrations and interests of future
human generations.

There are however two variations of this positide weak and strong

intergenerational anthropocentrism. The former,elaBterba notes, insists: “a right to
life applied to future generations would be a righé person whom we can definitely
expect to exist and to receive the goods and ressurecessary to satisfy their basic
needs or to the noninterference with their attertgtscquire the goods and resources
necessary to satisfy their basic needs.” The |adtewng intergenerational
anthropocentrism asserts, notes Andrew C. Kadak, ‘tho generation should needlessly
deprive its successors of the opportunity to eajayality of life that is equivalent to its
own.”

In fact, the 1987 World Commission on Environmeamd ®evelopment report

“Our Common Future” and agenda 22 of the Rio E&ummit of 1992 are especially
unequivocal with respect to the strong intergem@nat anthropocentric claim. These two
reports identify what is at stake vis-a-vis theimggenvironmental crisis in terms of
future consequences — and more specifically —uturé humans. Accordingly, both

reports call upon world governments to begin dasgydevelopmental policies and

219 Bryan Norton, 1987.
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programs that will ensure that present humanslaeeta “meet their basic needs and
other legitimate concerns without compromisingittierests of future human
generations?*°Not to comply with this basic requirement, these teports warn, is
toinvite, as Eileen Crist affirms, “a slow-motiomadanche of imperceptible” catastrophes
which will inescapably deprive future generationg tapacity to enjoy the tangible as
well as intangible benefits that present humanainfitom naturé®

6. 5. Anthropocentric (environmental) reformism

The second approach, which might also prove tob@&uable in the short run, is
anthropocentric (environmental) reformism or wliet Norwegian philosopher, Arne
Naess calls the shallow form of deep ecology. Adwy to Michael Zimmerman,
exponents of this approach, seek neither to astield moral discourse that would usher
in a new kind of thinking in the ways in which weumans) relate with each other, with
one another, and with nature. Nor do they try tmndéigure classical ethical theories in
order to make them be more amiable to the conderrise interests of the non-human
world or some of its constituent parts. In facg goal of transforming the moral
obtuseness that all too often prevent a lot of gefspm discerning the intrinsic value of
the non-human world is, for them, a somewhat taimglessue. If exclusively focused
upon, they argue, it would distract humans fromithmediate task of finding a
transformative praxis — a praxis rooted less imthe@nd which steer clear from the
philosophical tradition of “trying to figure out \@hhas been wrong with the present

order of things and who is to blame for it” (as Irator would say?f?

220 The Brundtland report, Our Common Future (WCED7t®)

221 This point is discussed more fully in Eileen Csistrticle “Deep ecology, Sustainable
development, and the abolition of consumer culture.
<http://www.cis.vt.edu/sthome/deepecology.htm> Jidy 2003
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Accordingly, departing from this premise “that guoblems are human,

institutional and technically solvable” (as Jim Batvould say), anthropocentric
reformists consider two challenges to be of utrsosicern. One, a short-term goal, is to
nurture, through “a host of incremental transfow@ainterventions” (discussed below),
an environmentally knowledgeable and caring citigelhe other, a long-term goal, is to
induce what one might call piece-meal reforms in@urent institutions of socialization,
law regimes, policies and technologies of destouctihe purpose here is to gradually
reverse skyrocketing levels of human ignorancé;sssliing greed, illegal behavior and
the shortsighted mentality (exemplified by the ra&td poor alike) of mortgaging their
own futures and those of future generations forsient pleasures and fleeting material
comforts. These importunate vices, anthropocengf@rmists argue, have to the present
day remained the primary root causes of air/watdrsail pollution, wasteful use of
natural resource and other environmentally harmfattices. The urgent task before us
then, they insist, is not so much to reconfiguessical ethical theories or to create an
entirely new ethics but, rather, to design andraote simple, down to earth achievable
strategic interventions. Amongst the proposed watetions, include:

» Encouraging place-based learning to instill egdlyan younger children and

maturing adults a sense of environmental awareses&! responsibility, love,

care and concerns for others welfare and an agpi@ciof how and the extent to

which nature in its richness, diversity and comjplelkas the potential for

enriching our lives and those of others.

* Promoting experiential learning for younger cheid and maturing adults to

222 3im Dator's, “My World—and Welcome to It! A sorgy Doves, hawk, and
Unaccompanied Optimist.” March 1993.
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enable them understand and experience the natarkl first hand, in an
emotionally direct way and, as a result, develsprase of kinship with the rest of
nature.

* Integrating transformative values (environmenotabtherwise) in public and
private spaces and especially in our architectigaigns in order to instill pride,
sense of cultural identity, and to bring to lighhamunity's history and historical
memory.

* Placing a lot more emphasis on hands-on typearhing such as (a) organizing
activities that would help in “greening” of our ghborhoods, the places where
we live, work, worship, shop and play (b) promotaggressive recycling
programs and (c) organizing and participating, esliective, in community
environmental regeneration activities such aspiaeting and et cetera.

» Reforming and/or tightening existing policiesytaand regulation while also
developing effective and efficient enforcement naagbms

* Promoting public education and debates that esip&dhe responsibilities and
obligations that humans (and especially those wh@avileged) owe to poorer
segments of society, future generations, and thehmonan world or some of its
constituent parts.

» Teaching younger children and maturing adultsreugh stories, graphic images
and other artistic expressions — the importanqa atecting the environment and
why they should wisely, dutifully and, as it wereligiously manage the
environment and natural resources with wisdom aneksight.

 Transforming, through commonly acceptable formautaur currently skewed land
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distribution regimes, which while favoring the affiht minority disinherit the vast

poor and disadvantaged segments of society aradlyfin

* Providing incentives — in the form of stewardspgyments, tax breaks and other
inducements — to individuals, groups and relevtakeholders in exchange for (a)
introducing sound environmental technologies andgibmanaging land and

resources in ways that are sensitive to the gdddmdiversity conservatiof?

6. 6. Indigenous environmentalism

A sixth approach, which arguably could be clasdifiader the umbrella of the
anthropocentric approach, is indigenous environaism. Defenders of this approach
focus their attention on at least two major conseFRirst, is “protesting — through their
writings — against the “one dimensionality” of tinedern word.” Second, in tandem
with this goal, is bringing to the front burner é&hroice of the oppressed, of the damned
of the earth,” demanding that their cultures, ies¢s and concerns be also accorded
utmost attention for they too have an invaluabletcbution to make. Since | have
discussed indigenous environmentalism more fullthepreceding section, | will here be
brief.

As already noted, indigenous environmentalism % loat of a belated —

although still valid — realization that “Western deds, and specifically wildlife and other
environmental conservation policies and prograerg] to promote a new kind of

imperialism which subordinates Third World livelidws to First World consumer

223 For a good review of the anthropocentric reform@guments, consult, for example,
David Farrier's paper "Conserving biodiversity oivg@te land: incentives for
management or compensation for lost expectatian¥hé Harvard Environmental Law
Review, Number 303, winter 1995, and Timothy Bea#lad Kristy Manning. The
Ecology of Place: Planning For Environment, Econ@angt Community. Washington,
D.C: Island Press, 1997: 194-232.
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preferences when thrust into a third World contétIn other words, the typical line
here goes like this: In Third World countries, umting Africa, transplanted Western
models have been (and still are) incompatible withgoals and aspirations of the vast
struggling, desperately poor majority in Third Wibdountries. The sub-text then is:
Third world governments and its peoples ought tioeeeresist the temptations of falling
back on imported ideas and models and insteadeetdheir energies, time and
resources toward the goal of recovering and utdjiwhenever necessary) the wisdom
and knowledge systems of their ancestral heritdgeir values, traditions, technological
practices and beliefs. Reasons abound as to whynexps of this approach believe as
they certainly do.

Before European colonization of Africa, defendefr;digenous

environmentalism points out, respective African camities had an extraordinary
wealth of knowledge concerning how to manage antept the environments where they
lived, that surrounded them and which they depemahefdr their livelihoods. This
knowledge, incrementally acquired through trial @nar methods, keen observation of
the changes taking place in their environmentspassed from one generation to the
next, was embedded in their respective politicsliintions, moral discourse, legal
systems and daily practices. If meticulously recesieand utilized (whenever necessary),
the argument goes, it might provide valuable emmmental stewardship insights.
Furthermore, and this is also important, it isgdle that indigenous methods of food

production and storage, collective mechanisms oflico resolution and networks of

224 This claim was underscored in controversial doauary aired by the BBC and ABC
Television networks titled “The Case Against NatuFer a review, see
<http://www.shoothemessager.com.au/u_nov_98/ted@iatR.htm>July 14, 2003.
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kinship solidarity, if actively recovered and wéd, could also provide local
communities with a newfound sense of power in dheiteing their own futures and in
controlling their destiny. Whether or not such avetoent is in fact practical in today's
Africa is an issue that | have explained in thecpoing section.

6. 7. Environmental justice movement

There is no denying that many communities in Aftieare been (and still are)

victims of powerful reverberations of not only ttisinheriting policies promoted by the
ruling elites but also the unscrupulous activibétocal entrepreneurs and especially
multinational corporations that command the largestket share in the agrochemical
and other sectors. Precisely because environmestae movement is primarily
concerned with exposing environmental injusticed e especially visited upon the
poorer and vulnerable segments of society, itsnasce in Africa cannot be
underestimated.

For starters, this approach, as Dana Alston cdyraoted in her speech of 1991

to the environmental leadership summit of peopleaddr, departs from a straightforward
premise. The accelerating environmental crisiatsriwined inseparably with the
struggle for political democratization, economicpawerment, social justice, religious
tolerance and the fight against all forms discrmtions based on race, national origin,
ancestry, sexual orientation et cetera. In othexdgjcexponents of environmental justice
suggests that the goals of cultivating desirabtdagpcal relations must go hand in
gloves with the struggle more just arrangemenizgogfer, historical accountability,
empowerment of disenfranchised groups and the \shtd@gnot piece-meal)

transformation of the existing structural and povedaitions that perpetuate poverty and
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diverse forms inequitie€ The following example serves as an illustration.

Black environmentalists in Anglo-America such al§ Bawson and others tend to

steer clear from the predominant moralistic tiradenmon especially in the works of
white male environmental ethicists such as J. B&@atlicott, Holmes Rolston Il and
others. The utmost priority of Black environmergtdiand other advocates of minority
concerns is to bring to light the real and/or pogdimealth risks that people of color, the
sop called minorities, constantly face — thankpart to the close proximity of polluting
industries and the dumping of hazardous wastevitr@mments where they live.
Exposing this and other kinds of injustices is,tfe@m, a much more pressing issue than
participating in mainstream theoretical debatesnwvironmental philosophy.

In Third world countries, however, the concernsdightly different. For

example, in Africa the debate about environmentatigetion or the lack thereof is (and
has been) linked with issues related to, among @itwecerns:

» Expropriation of individual and communally ownlaehds by central governments

— in the name of creating room for large-scale cenamal agricultural, mineral

mining, exploration and drilling of oil, agro-foteg and the creation of statutorily
protected wildlife sanctuaries and developmenteel@rojects— with little or no
compensation whatsoever to the owners of such lands

» The dumping of radio-active waste along the castoreline and arid and semiarid
parts of Africa by multinational corporations

» The desecration of indigenous lands, the heaatids and deaths arising from

detonated bombs and mines left behind by locaMdedtern militaries after

225K Philip, “Needs of nature? Environmentalism, Hammights, and the Global
Corporation” <http://web.english.ufl.edu/mrg/01Afastts/Philip.txt >June 25, 2003
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conducting military training especially in sparsplypulated areas of Africa

» The low wages paid to locals workers and the neggtment and poor working
conditions they are subjected to by locally owned multinational corporations
taking advantage of the relaxed export proces&ggnes and the fast-growing
garment manufacturing workshops benefiting fromuinéed States' government
sponsored African growth and opportunity Act (AGOA)

» The massive industrial, domestic and agriculttogic waste that is discharged
into Africa's lakes, rivers, and streams by mutior@al corporations and locally
owned industries.

» The demands by organized local groups seekirguee ©f the hundreds of
millions of dollars accruing from the ‘illegal’ bprospecting, extraction,
trafficking and subsequent patenting and use dbbioal resources found in their
environments, without commensurate compensatioespgcially Western
pharmaceutical industries.

» The unwillingness (or is it stubbornness?) ofigdls ruling elite to compensate
individuals who loss their loved ones and/or sosiafdivelihood and property to
marauding wildlife.

» The reluctance of central governments in Afrizahare profit accruing from
tourism and wildlife related activities with locadmmunities living adjacent to
wildlife reserves and national parks.

» The misanthropic policies and campaigns prometgskcially by the green peace
movement that perpetuates Africa's underdevelopiathkeep millions of

Africans poor, starving and sick. The campaign tBeg peace movement to ban
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the use of DDT insecticide, which has proved effecin saving millions of lives
in Africa from mosquito borne diseases such malaria perfect example. A
second example is the campaign by green peace neovegainst the exporting
of genetically modified seed crops, which if therere to be used in Africa could
save millions from starvation. A third examplehgit campaign to promote
expensive, renewal energy (solar and wind generdeatiricity), which if
followed through would keep electricity well outr@ach of poor people in
Africa.

» The quarantine rules imposed by European Uniatla@ United States of
American on Third world — including Africa — agritwral products. Related to
this is (a) the export dumping of Japanese, Chiesepean and American
products in Africa hence undermining Africa's maai@iring and employment
prospects and (b) the farm subsidies in the richdrxcamounting to about $ 360
million dollars each year countries— which conttédirectly to the
impoverishment of Africa's peasant farmers esplydmakural areas.

* The plight and struggle for the rights of mill®of children who spend their
better part of childhood shifting through the maing of uncollected garbage in
urban cities and towns looking for 'left-oversstestain their malnourished
bodies. And who at the dawn of sunset retreatisdalark allies where they
slumber on dirty cartons and cover themselves taitiered linen. And finally is,
» The public outcry over (a) the rapid proliferatjon complete disregard of city
by-laws, of temporary dwelling and business stngdun most urban cities and

(b) occasionally government mandated demolitiothe$e structures, leaving
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behind hundreds of poor people homeless.

6. 8. Eco-criticism

A fifth long-term approach that might also help i&ér in building a foundation
for a new moral republic is eco-criticism. Simptated, this approach, which is a
subfield

of comparative literature, examines ecologicalivwgi$ and cultural productions
such as poetry, folklore, dance, fiction, mythsetera of specifically identified groups or
sub-groups with a view to highlighting:

» The networks of relationships that humans had &itl have) with one another,
and with the natural world and how and what hagdetie gradual decline of
such relationships.

» How the language deployed in the daily narrativegroup/s studied promoted
what Michael Branch (1998) calls the “hegemonyrgheopocentric
constructions of the environment” or the lack tloére

» The methods and strategies used by the groupl®dtto instill in younger
children and maturing adults environmentally supipgerskills, values, views and
practices

» How the group/s that are studied establishedrenmental priorities and how
they sought to harness and mobilize constructiver@mmental action.

» The manner in which environmental security wdaldished and how issues of
social justice, economic fairness, empowermentahen and rights of
vulnerable populations were addressed. And finally,

» Whether the daily narratives of the group/s stddacilitated or hindered the
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mushrooming of environmental responsible behaviolr @actices.

6. 9. Nonanthropocentric (or nature-centered) inteventions

Nonanthropocentric interventions, if prudently paisd, might also help Africa

in many respects. At the risk of simplifying thenstellation of the otherwise complex,
multidimensional and sometimes irreconcilable pecspes, | will here first bring to
light what nonanthropocentric apologists consideth@ forces at work in the destruction
of the biosphere and then tease out some of tiisant tributaries of this approach.

6. 9. 1. Forces at work in the destruction of theibsphere

Ostensibly, defenders of the nonanthropocentriccgh trace the root cause of

the accelerating environmental crisis to the amboentric mentality, explained above,
of seeing everything and valuing everything from bhuman standpoint. In tandem with
this, they also trace the genealogy of ecologicablems to one or a combination of the
following:

» The burgeoning consumption of the affluent, whiehile taxing the earth

immensely, has stimulated the insane rush for @madistic way of life

throughout the world®®

* Related to the aforementioned is “the capitatigierative of profit maximization,
accumulation and market expansion, which requeectimtinuous subjection of

nature — human and physicaf’As Sung-U Hwang notes: “profitability, as the

motor of capital, replaces social needs — and gadbsustainability — in

determining what to produce and how to distribdggrowth is the key to

226 Eileen Crist. Op.cit. p. 2.

2T Sung-U K Hwang. Ecological Panopticism: The Profalézation of the Ecological
Crisis<http://proquest.umi.com/pqdweb?Did=00000@&8H4 1 & Fmt=3&Deli=1&mtd=
11dx=13&Sid=24&RQT> September 27, 2002.
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raising profits, the system continually engendbesdxpansion of production,
consumption and waste. The ecological crisis isam&irprising interlude to, but
an ongoing process of, capitalisfi®

» The dominance of human-centered (and especiallg oentered) worldviews
and the exploitative relationships (human-to-humat human-to-nature) that
they engender.

» The non-egalitarian, masculinized, agribusineskiadustrial practices (and
especially factory farming); a theme painstakingtgamined not only by Peter
Singer, the famed animal liberation activist andevy but also Vandana Shiva
who is a prolific critic of Western developmentakradigms,

* The structural and power relationships engendbyetie dualism— mind versus
body, production versus reproduction, public veqstugate, human versus nonhuman,
culture versus nature, male versus female, reasmus feelings, theory

versus practice, et cetera — that has dominateztedly Western intellectual
traditions stretching all the way from Plato’s tinlerough the Christian era, to
the present day.

» Expropriation of indigenous peoples land andaodistion of their histories, oral
storytelling tradition, knowledge systems, valueshnological practices, sacred
beliefs, aesthetic sensibilities, et cetera — byRean colonialists, America’s
Macdonalization of the world, and the near-to ulimus Eurocentered
paradigms. And finally,

» The deleterious relationships (human-to-humanbtamdan-to-nature) that are

228 |bid. p. 3
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engendered particularly by the spectacular sprédddeo-Christian values in

virtually all corners of the world and the meteagcendancy of modern science

and technology to mention a few.

Departing from either of the above positions, ndhapocentric apologists

variously challenge the view (defended by anthreptric apologists) that “people’s
behavior toward the non-human world should solelebaluated on the basis of how it
affects humans®*°This view, they argue, is arbitrary, unjust, illogi and morally
indefensible. It unfairly restricts the sphere afral consideration exclusively to human
beings.

The non-human world or some of its constituentgahiey point out, should be
protected not just because humans stand to béakifibugh there is nothing wrong this)
but because it also possesses intrinsic valuealu that “exists independently of a
conscious reflection or even a minimally sentiemaigeness?*° In other words,
according to non-anthropocentric believers peoglesavior toward the non-human
world should be evaluated on the basis of howféca$ (and will affect) not only present
humans but also future generations, non-humanspairthe physical world and, if the
Gaia hypothesis is correct, the biosphere as aeffbl

6. 9. 2. Contested issue/s

Notwithstanding this consensus — regarding the @legg of the accelerating

environmental crisis — two key concerns have ressharply contested. First is the

229 Mikael Stenmark, “the relevance of environmenthlaal theories for policy making,”
in environmental ethics: divergence and converg€8akedition), ed. Susan j.
Armstrong and Richard g. Botzler. New York: Mcgrhil, 2003: 565.

230 Ernest Partridge. “Values in Nature: Is Anybodyefie?”

< http://www.igc.org/gadfly/papers/values.htm> Szpber 20, 2003

231 bid. p. 567
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kind of ethic, which, if actively promoted, would:

» Be broad enough to also accommodate the intevéthte natural world —
resources, plants, species and ecosystems — mtorttle of membership of the
moral community

* Help to radically transform the predominant gathal-centered institutions and
the malevolent relationships they engender

* Be instrumental in reversing the simplistic asption held in our ordinary human
arrangements that we (human beings) can in faihk@ur own fate from that of
the non-human world.

* llluminate the strengths of planet earths' dilgns its underlying unity and the
obligations that we (humans) have toward other mgnaon-human species,
inanimate things and future generations — bornuarbrn.

» Hasten the goals of cultivating moral qualitiésmutual respect, reciprocity,
nonviolence,

humility and restraint from harming others — whethemans, nonhuman

beings and natural entities. And finally,

* Promote a more grounded sense of place and mérspw/hilst awakening the
awareness of the ways in which we (humans) aréjutstmere actors in a drama,
and participants in an adventure, that is indeetbfacomplex to ever fully
comprehend” (to use Ernest Partridge words).

The second contested issue has revolved arourmbtioept of nature’s intrinsic
value. Is it nature as a whole (broadly constrweid¢lude resources, plants, species and

ecosystems) or some of its constituent parts thsggsses intrinsic value? Are some
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constituent parts of nature more intrinsically \eddle than others? How might the
intrinsic value of nature as a whole, or some ®tanstituent parts, be morally
justifiable? When irreconcilable conflicts ariseveeen defending the intrinsic value of
nature (whether in its totality or some of its padnd legitimate human claim of access
to and use of nature’s resource whose interestddsbe accorded greater priority?
Should the goal of protecting nature's beauty,theatability and integrity take
precedence over legitimate human demands to beeadl@access to and use of nature’s
resources? Under what circumstance/s, and how rhghbe defended, should the
intrinsic value of the non-human world (or sometpaff it) be sacrificed in the name of
meeting basic human survival needs and developretated goals?

These two concerns, as already noted, are whatthggered the forking
nonanthropocentric interventions to which we mwst/n

6. 9. 1. Ecological feminism

Ecological feminism, which is a broad-based phifdsoal perspective, has many
distinct theoretical approaches. Because of spadeime limitations, here, however, |
cannot examine all of its divergent viewpoints. \Whiden propose to do is to merely
provide a synopsis, without getting into the deep&mnces, of eco-feminism.

Despite their obviously divergent viewpoints, ecoifleists such as Karen Warren,

Val Plumwood, Carol Adams, Carolyn Merchant, Chal&pretnak, Susan Griffin,
Diamond Irene, Gloria Orenstein, Vandana Shiva,id/igies and others seem to concur
on a number of issues. First, as Stephen David Bossves, they agree “that there is an

intimate relation between concerns that involve worand the concerns that involve the
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natural world.?*?“The domination and oppression of women and meathgr men (but
especially the oppression of women),” they poirtt teannot be separated from the
domination of nature?**The oppression of women and the domination of estne
intertwined, inseparably. As such, they insiste“ttefense of one cannot be separated
from the other without harnf*As Karen Warren points out:

Ecofeminism is a position based on the followirgrok: (a) that, there are

important connections between the oppression ofevoamd the oppression of

nature; (b) understanding the nature of these aioms is necessary to any

adequate understanding the oppression of womethanoppression of nature;

(c) feminist theory and practice must include anl@gical perspective; and (d).

solutions to ecological problems must include aiffésh perspectivé>>

But what would pass as an ecofeminists perspecBeel?aps it is the claim that is

most widely acknowledged that an ethic of care, gassion and concern for the interests
of others — and not one premised on rationally fahprinciples and rules — is what
would offer a new moral compass in resolving sofmmast intractable problems facing
humanity, including the ecological crises. Howewyeloping such an ethic is what has
occasioned many divergent viewpoints within ecoifesm.

According to Ross, enroute to developing an ethiace, some ecofeminists

begin their work by first “understanding the pero@ps of who we (humans) claim be

and how our present values, worldviews, memoriglsralationships have been shaped

232 Stephen David Ross. Plenishment In The Earth: thicEOf Inclusion. Albany: State
University of New Press, 1995: 11.

233 bid. p. 11

234 Quoted in Luc Ferry’s book. The New Ecological &rdp. 116

233 | uc Ferry. op.cit. p.116-117.
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and influenced by the history of thought — and ey of Western philosophy2*® For
others, Ross goes on to note, it is the “tracingroinclusive thought of gender and of
nature to the beginning of philosophy — less tdee¢ that insight there than to establish
a more inclusive transformational roadmap.” A roagrthat, shall we say, is not only
cognizant of the problematic nature of Eurocertrstory but which also transcend past
exclusionary moments, tendencies and practitEé&¢ofeminists who take this
intellectual path, Ross points out, “seek not semto introduce a memorable
perspective on humanity and the world but to gadiruhumanity to trace the
transformations throughout our histories in anusile way.”?**Yet for others, such as
Susan Griffin (1978), articulating a new ethics angew politics, which avoids the
classificatory modus operandi, hierarchical ordgand exclusionary predispositions of
Eurocentric epistemologies, poetics, logic, congeglpinguage and vocabulary is what
command their attention.

From this angle then, it would seem reasonablegoeathat in general

ecofeminists contest the problematic foundatioreuphich our knowledge of the
world, our consciousness, and our worldviews isl (@s been) grounded. They,
additionally, highlight not only the manner in whiour present state of knowledge and
consciousness is (and has been) problematic lupeadgpose alternative ways of
thinking, of relating with one another, of regene@ societies and self that transcend the
obviously problematic Cartesian conceptualizatibex@essively self-wrapped and

communally estranged cogito. Furthermore, ecofestsralso invite us to join themin a

236 Stephen David Ross. op.cit. p.11
2bid. p.11
238 |pid. p.11
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journey back in time; a journey of self-discovenyJearning to how to unlearn our old
habits and pernicious views that we have been lsagiinto. Put in another way,
ecofeminists invites us to a journey in searchasf-miolent, reciprocal and
biocommunitarian relationships that are largelyupaed on collaborative experience,
spirit of teamwork and compassion for other huneams especially the less advantaged
members of society (whether humans, non-humanepacid/or inanimate things).

6. 9. 2. Moral extensionism

Moral extensionism, a strand of the non-anthropt@eapproach, is mainly

associated with the works of Aldo Leopold, Albech&eitzer, St. Francis of Assisi,
Christopher Stone and the first generation of ahmghts/liberation advocates such as
Peter Singer, Tom Regan, R. G Frey and Richard Ryiously, these individuals
seek to expand the circle of membership of the hzanamunity to also include the
nonhuman world or some parts it. Their main argungestraightforward. Far from
being a standing stock for human use, they artpneendn-human world or some parts of
it, does in fact posses intrinsic values and righttherefore ought to be accorded the
same moral consideration extended particularlyroag of humans who are, in the
conventional language of ethics, moral patiefitdhe work of Peter Singer — the

pioneer, in its modern form, of animal liberationkere suffices as an illustration.

239 perhaps Andrew Brook offer a best summary as tptiér moral extensionism
position could reasonably be classified under #wegal rubric of the anthropocentric
approach. In his paper titled "The Structure ofi€é&hPositions on the Environment he,
for instance, argues that "the notion of righta isotion that has its primary home in the
interpersonal context of creating and protectights in law, as a result of a process of
agreement (or surrogate agreement, where legislaterthe surrogates)." As such, he
goes on to say, "it is hard to see how beings véwe Imo capacity top give consent or
enter agreements could be said to acquire rightep (and this is important) by the
grace and favor of those beings who do.
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Singer takes sentience: the capacity to feel paihta enjoy pleasure, and not the
ability to make rational decisions, to understame ¢onsequences of ones actions, to
consciously plan for the future, and to mastemtin@nces of language — as the minimum
benchmark of moral standing. As he writes:

If criterion of moral standing is pitched high egbuo exclude all non-human

beings, it will also exclude some human beinggittfhed low enough, it will

also include a large and diverse group of non-huammals...?*°

More substantially, Singer points out:

Humans share the planet with members of other sp@dio are also capable of
feeling pain, of suffering, and of having theirds/go well or badly. We should,

(on the basis of this fact the) regard their exgreres as having the same kind of
value as our own experiences. The infliction ofesrhg on other sentient

creatures should be given as much weight as wedngpw to the infliction of

suffering on human beings. The deaths of non-huamamals, considered
independently from the suffering that often accomps death, should also

count, although (obviously) not as much as theldeat human beings.

Granted, for Singer, argues Andrew Brook, “all lgsinhat have the capacity to

feel pain and pleasure should fall within the dan@fimoral concern not because of their
value to us but in their own right.” Sentience isavthen Singer uses as his launching
pad in defending the interests, values and moradideration of non-human sentient
beings. And based on this quality, Singer vehemamposes:

» The breeding, the abuse and misuse of animaér@dly in industrial animal

240 Cited in Thomas Gramming’s “Ethics: Anthropocestij Biocentrism.”
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agriculture, including the “farming” of mink, foxnd lynx and others for fur

» The use of animals for frivolous scientific exipeents such as testing of cosmetic
toxicity

* Raising of animals for purposes of harvestingrtbegans in order to assist ailing
humans

» Keeping in captivity animals such as whalersptols, bears, seals and others for
entertainment and/or educational reasons

* Incarceration of wild animals in zoos

 Aboriginal exploitation of wildlife reserves, and

» The opening-up of statutorily protected wildlganctuaries and marine

ecosystems to hunting, trapping and commercialoggion in the name of
maintaining balance in the ecosystems.

6. 9. 3. Deep ecology

Another significant tributary of the non-anthropot& approach that might also
further Africa’s goal of building a foundation farnew moral republic is deep ecology,
which has two significant strands. One strand efdecology maintain the view that “far
from humans being different from, or dominant onature, they are an integral
component of the natural order and are, consequerterly dependent on it.” The other
strand seeks to justify how the natural world sntgtality or parts is intrinsically
valuable. Let me briefly examine these two strands.

Humans: An integral component of the natural order

According to Henry Skolimowski, exponents of deeplegy who subscribe to

this view “do not identify the natural world as lage for pillage and plunder, an arena of
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gladiator. Rather, they see it as a sanctuary iclwumans temporarily dwell and must,
therefore, take utmost care of.” In other wordsythrgue that “rather than being
acquisitors and conquistadors, humans must dutifiilhot religiously, assume the role
of a guardian and prudently protect the intereste@non-human part/s of the natural
world. Chinua commencement speech at Bates Colteg®ay 27th 1996, does
somewhat capture the gist of what this strand epdercology tries to promote: nature’s
diversity. This is what Achebe observed:

The world is big. Some people are unable to congmehhat simple fact. They

want the world on their own terms, its people jiks them and their friends, its

places like the manicured little patch on whichythee. But this is a foolish and

blind wish. Diversity is not an abnormality but thery reality of our planet. The

human world manifests the same reality and willse#k permission to celebrate

itself in the magnificence of its endless varieti@wility is a sensible attribute in

this kind of world we have; narrowness of heart amad is not.

Without a doubt, all humans are able to “exist smdurvive only because they

are (and have always been) on a permanent, althesgilly imperceptible, life support
systems that are made up of others— humans, noathapecies and perhaps inanimate
things.” To pretend otherwise is to essentiallyyddre undeniable: we (humans) are
dependent, inescapably, on other humans and orermatich more than nature itself is
dependent on us. While the extinction of natureld/itse ominous to human survival, the
extinction of humans as a species would in facvalthature to even abundantly flourish.
The onus then is on us. Partly, what we need thelot argues exponents of this strand

of deep ecology, is to begin reducing our curreaysmhat are “built on pillaging the
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earth and are buttressed by the mendacious plddgdeeming human existence,” as
Eileen Crist points out. The technologies of dettom need also be checked. And
finally, we should drastically reduce our todaymmacessary consumption levels.
Becoming more genuinely involved in real work ofiserving biological complexity and
of creating ecologically secure, prosperous, inegjssustainable and humane worlds is a
task that we humans can only ignore at our own.g&grhaps Aldo Leopold’s
justification as to why we should love and respketland is worth noting here. Leopold
argued, writes Bryan Norton: “there is a specidiility inherent in the human race. This
entails, among others, the responsibility to protiee interrelated functions of larger
systems on which human civilization depends.” Huipaimgs, as Leopold further noted,
must similarly learn to experience mother earth &ge and soulful, mourn the
extinction of a species as we do when death stek&smber of our family and, more
important, watch over and care for ecological systéke living organisms in need of
comfort and nurture. Beyond this, Leopold assevesmust limit, willingly, our
consumptive excesses out of love and respect éoliatid on which we continue to
depend on, physically and culturally.

The intrinsic value of nature or some of its canstt parts

Many schools of thought have radiated from thigipalar strand of deep

ecology. One is biocentrism, the view held espcial Albert Schweitzer that every
living thing, and perhaps (if Gaia hypothesis ght) the ecosphere as a whole, has
intrinsic value and therefore deserve respect.sBeend is eco-centrism (or system
holism), the view that compared to ecological systethe individual parts of

ecosystems, have little value. This is justifieda®ws. If value were to be defined
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without whole systems, then there would be no idials to have value. On this account
then, ecological systems are the primary bearevalag of all the sorts that there are.
And the last is individualism, which holds a comyraiew to ecocentrism, arguing that it
is individual parts of the whole and not the whet®system that is more intrinsically
valuable.

All'in all, non-anthropocentrism is arguably reviadumary in its intent and

orientation. It seeks to evolve a new metaphysicgw epistemology, a new cosmology
and a new environmental ethics of the person anbdeoplanet. It also emphasizes, as
Eileen Christ notes, the importance of creating &m@ommunities that out of love for
nature’s biodiversity—human and physical — shaeehtbsphere generously and
equitably with the myriad of beings who live onthaaind in waters.

Conclusion

That Africa is in need of a moral rebirth is noguestion. What, however, is in

doubt is whether Africans are prepared and candfimonetarily) to invest substantial
resources in building a foundation for new moraluaic. A related concern is how a
moral rebirth in Africa could be engineered. Ibytpromoting classical ethical theories,
which limit the sphere of moral consideration tdydmumans and their interests? Or, is it
by actively promoting (in all institutions of sotimtion) a more robust moral/ecological
ethic, an ethic that is expansive enough to alsoramodate, and be sensitive to, the
interests, rights and intrinsic value of the nomalam world — resources, plants, animal
species and ecosystems? While | have argued im ¢d\tbe latter option, | have also
delineated and reviewed the rainbow of already psed transformative interventions

that Africans in Africa might find in many wayscinding:
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a) Cultivating a morally responsible and environta#iy alert citizenry. A citizenry
that will in all likelihood listen (and hear witlespect) and accordingly respond to
the endless injustices all too often perpetratedlaMazrui would say, in the

name of “God, gold and glory.”

b) Fostering “a culture of shared transpersonasgradculture where people will not
only value, appreciate, and embrace the “other’regbtiate (as a collective)
cultural commitments, but also respect and passgbndefend the interests and
concerns of impoverished populations, future gditers, non-human beings and,

perhaps, inanimate things.
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Reforming Africa’s Legal Regimes, Institutions of Governance, Policies

and Leadership

7. 0. Introduction

As important as is promoting a robust moral/ecadabeducation in existing

institutions of socialization — respective homasfgssional associations, workplaces,
school curricula, houses of worship, et cetera enndmaccompanied by genuine efforts
aimed at transforming the structural and powetticeiahips that perpetuate poverty and
various kinds of inequities this goal cannot acclishpmuch. A moral rebirth, in and of
itself, will not conceivably catapult Africa out @$ recurrent depressing cycles of
political paralysis, economic stagnation, culturafjradation, moral bankruptcy,
environmental destruction to mention a few.

The melioration of Africa’'s predicaments will witlitoca doubt require much more

than merely transforming, for the better, peopigi®rance, arrogance, antiquated beliefs
and environmentally destructive lifestyles. Whaioaheed to be to confronted more
honesty, more persistently and more robustly are:

a) The entrenched cultural, political and econosy&tems of domination, of

servitude, and of institutionalized violence.

b) The decades old “expert-knows-best” mentalippeeglly in the manner in which
policies are designed, implemented and evaluated.

¢) The widespread culture of corruption, fingergdng in the public coffers, and

the despicable “closed-tribal-shop-mentality” opesially Africa's political and
bureaucratic elites.

d) The horrendous practices of Africa’s politiedders —those in government and in



Michael Kakaire 182

the opposition — of using unemployed youths andhesocally vulnerable

segments of society as pawns in their political @ogames and play. And last

but not least,

e) The selective manner in which the rule of lawnorced.

7. 1. Effecting change

To meet these challenges, infinite strategic pdggb for action are conceivable.

Four here, however, command our attention. Thg fiveich has been all along the most
preferred strategy, is allowing politicians and gmiment bureaucrats to shape, to
influence and to determine the direction and pdahange. A second strategy, a long-
term goal, is falling back on market-driven econmnthe whip of the marketplace, to
play the catalytic and energizing role. A thirceattative is to resort to citizen-driven and
managed change. And the final option, which | finare attractive, is to combine, as the
case may warrant, any two or all of the above esjiatpossibilities for action. Below, |
examine the merits and demerits of using espediadlyfirst three strategic possibilities
for action.

7. 2. Government directed and managed change

That the success or failure of any country is Isrgependent on the vision and

political will-or the lack thereof — of its rulinglite cannot be gainsaid. Other
determinants include: climatic conditions, minezatlowments, historical legacy,
demographic composition, citizens' resilience—erl#tk thereof, the nature of relations
between the governed and the governors, outsiddeneénce, quality and character of
intellectuals and the degree to which citizens'a@ncomplacent/ or confrontational in

the event of gross injustice and human rights Vimtes.
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In Africa, with the exception of a few intellectbiabstute and visionary leaders,

the majority of its ruling elite are predators, peraries and opportunists at best who use
their positions and the trust bestowed upon thetiméyelectorate as avenues of personal
enrichment*The quality and character of mind of the majorityArica’s ruling elite is
mediocre at its best and patently evil at its workeir leadership credentials are
unimpressive. Their sense of morality is distor#aid their commitment to creating
“institutions that would be responsive to the neeftheir citizens — not to mention
carrying out reforms that would strengthen the ail&aw, support democracy and
promote greater accountability and transparends’open to questiof*?

In addition, showing no inclination to govern theaspective nation-states beyond

tribal considerations and self-preservation, thgonitg of Africa’s ruling elites have, in
their vocabulary, no concepts of thrift, sobridignesty and fair play. Many are bereft of
elementary morality and the only thing that thegmado know best is how to

“manipulate and to politicize ethnic differencegheir quest for power, for political
support” and in order to cover-up their mediocrMany vie for political positions not
because their conscience is piqued by the seauaf@gand poverty overwhelming the

vast majority but to advance their personal intsteshile hiding behind the cover of

241 Shaka Zulu, Menelik, Nelson Mandela, Julius Nyerétkrumah to mention a few are
some of the few African political leaders whoselleship has been proven by events in
recent history as being superior.

242 For a detailed treatment of the different catezmpand styles of leadership in Africa
consult Ali Mazrui's “Political Leadership in Afric Seven Styles and Four Traditions,”
in Hans d’ Orville, Leadership For Africa. New Yorkfrican Leadership Foundation,
1995. See also chapter five “Regimes in Independéimda”’ of Naomi Chazan, Peter
Lewis, et.al's., book Politics and Society in Conp®rary Africa. 3rd Edition. Boulder:
Lynne Riener Publishers, 1999: 137-158. Managemedtgross inhumanity,
irresponsibility and official pillage, ceaselesdipal bickering, backstabbing and
incessant political confrontations perhaps capthess the general trend of what could
say about Africa’s political leaders.
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defending the interests of their constituenciese@sbly, the glamour, status, prestige
and enviable privileges that awaits those who mialeeparliament is what motivates
many into choosing politics as their vocation. Asé¢ Loefler, a regular newspaper
commentator, in Kenya, notes:

Members of Parliament (in Kenya) are in the endgiusition to bestow gifts

upon themselves. This they do in unison. No mattech party... which tribe,

which denomination they belong, when it comes tingi themselves gifts (and
members of their kin, close aides and ethnic gfBughere is remarkable

unanimity, a perverse national unity. ...A nice gjifey give themselves is

overseas travel with all costs fully paid from tayprs' resources and a pair of
impressive motorcars: one for town and one for uptiy. Other gifts include a

hefty pension scheme, generous medical insurarctcéugarious duty free cars.
Regular travel to western capitals — accompaniethély spouses — to open

secret accounts, to buy estates, to vacation, toimestors (as they often

claim), to track footprints of corruption, to attlsd meetings and to investigate
technologies that the country may need is yet angaglit [...Emphasis added].
Because of the many privileges they enjoy, thdifagtor political power and for
maintaining it is increasingly reaching a frightemicrescendo, with the potential of
shifting the national discourse away from developtr@iented issues and debates. This
disconcerting phenomenon is, nevertheless, notijuséed to Kenya. It is pervasive

throughout sub-Saharan Africa. From Cape Town mblktu, from the east coast of

243 The gift they give members of their families, @asides, and ethnic kin include
accelerated consideration in securing jobs in thafe and public sector, government
contracts, scholarships, and so forth.
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Africa to the west coast, the public discourse ruinal areas, small towns, urban cities,
pubs and restaurants, public gatherings, boardmesgtings, religious congregations and
workplace —is, for good or for worse, focused mposti endless, time-consuming, and
fruitless political debates. On a daily basis, neapgers carry screaming headlines
centered on the hypocrisy of Africa’s politicaltes, their intrigues, backstabbing and
ceaseless scheming for prime political positiongsame that certainly does add value to
the lives and livelihood of ordinary citizens. Bhis is not to say that the media has
failed Africa and Africans in all respects. In fattte media has done a good job
especially in entertaining, informing, misinformiagd confusing the public. It has also
been at the forefront of educating the public (he¥o can afford television sets and/or
buy newspapers on a regular basis) about the éailof government in all its three
branches: executive, judiciary and legislature.sehgositive aspects notwithstanding, the
media has failed in fulfilling its other mandatenéof which is setting the agenda for
constructive dialogue on matters of national imagoce. Here, | am thinking about
setting the tone for countrywide debates centdogdxample, on how disenfranchised
populations could — with or without government mtntion — be empowered to
organize and to produce by themselves the produdiidilling their basic needs. | am
also thinking about how the media has failed tat@gnational discussions centered on
how, for instance, the millions of children who weage for food in waste disposal sites,
and the thousands of begging mothers with infabtdsacrying in hunger, could be
empowered to become architects and managers ofothailives and futures. Debates of
this nature — which could perhaps allow disenfrasexth groups (women, rural peasants

and urban poor) “to develop their own communicasipaces, to forge alliances, to
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define their agency and dialogue, to transformrtsiguggles and to empower
themselves” — are unfortunately sacrificed at ther @f incessant political bickering.
Reasons abound as to why this sorry state of dféesrpersisted. The first has to

do with the endemic poverty, which renders pooegngents of society susceptible to the
corrupting influence of politicians. The second taslo with the complicity of ordinary
citizens who, despite knowing that their ‘salvatiail certainly not come from
predatory and corrupt politicians, neverthelessanak efforts to insert themselves at the
center of their civic universe. The third, perhapsst important, is the blind ethnic
loyalty that many Africans (elites and ordinaryk®hlike) show toward their leaders.
Despite running the affairs of their respectivearastates as private estates, many
politicians still get the support of, and contindegalty from, local leaders and ordinary
folks with whom they share ethnic ties. Perhapghematter, we should listen to what
Ndiribe A. A. Ndiribe, professor of internation&lations at Seton Hall University, New
Jersey, says. Commenting about Nigeria, a staridamtat replicable in other parts of
Africa, he notes [although | have paraphrased tisrents]:

We have all sorts of "loyal dogs” that insist ttfa system is not to be changed

even when Nigeria is bleeding to death...[thesdlaeeople] who have divided

and shared Nigeria's wealth as their private estatale others watch. ... Like

loyal but stupid dogs, these people are proteeingtion bleeding to death, at

the brink of total collapse [perhaps, a little eyagation]. They are protecting a

country with a mountain-load of debts, one of tlestcorrupt nations on the

face of this planet. A nation where young mothenssh during childbirth

because the hospitals lack the most basic drugserenthe affluent minority
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ride half a million dollar Mercedes Benz on roaidslen with gullies and

potholes and where the dead cannot remain intattoumial because electricity

supply to the morgue is erratic. They are protgcimation where each ethnic

group sees the other as the source and culminatialhthe problems...a country

that feigns ignorance and helplessness as thenwadys to extract help from the
international community... In effect, they are proieg doom, decay and

disaster. They are presiding over a terminally piakent who requires urgent

blood transfusion, where the physician must ncadmitted because he will

discover the festering sour called a nation. Thithe dog sense of loyalty in

Nigeria, the shame of the shame of the entire hunaeet**

7. 2. 1. The Dilemma

Granted, one then might rightly ask: can Africadiical elites become credible
transformational agents? Being the eclectic etharons they certainly are, who would
do whatever it takes to maintain and to defendtiexgysstructural and power relations that
perpetuate poverty and many inequities as longes material needs are guaranteed,
can they be entrusted with the task of transforrtiegaforementioned spheréSAs
graduates of a system that since the colonial geadhe present day has drilled into
their consciousness an anti-people disposition,laviiey not conceivably torpedo

efforts by ordinary citizens of founding more demadic and open processes of

%4 Ndiribe A. A. Ndiribe. “Defenders of the Status @Qu
<http://www.naijamall.com/News/Ngr/Articles/Defend®fStatusQuo.html > February
12, 2004.

243 professor Yash Ghai, the Chairman of the KenyaeReCommission, expressed
similar reservations when questioned moments h#iading over the draft report. He
wondered: “what would happen to a nation (like K&myhere words like morality and
integrity no longer count and where love for monaw ruin even the best of
institutions?”
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governance? Moreover, used as they are to theadltishof running public affairs
through patron-client networks, not to mention itieny benefits that they reap from the
system even while thousands of millions swim ingbe of squalor and poverty, would
they ever entertain the possibility of loosening/etding their hold onto power? In the
absence of mounting pressure from ordinary citizenernational financial agencies and
donor institutions, would they readily accept taieaply share the burden and rewards of
decision-making with the man and woman in the stréait a little more figuratively, has
a leopard ever change its spots? Can a mother lyyeméirth to a soon-to-be leaping
baby tiger? Are these questions trivial?

A brief exposition of the diversionary tactics tinabst African heads of state and

the inner circle of their advisors employ to protieir interests and to quell demands
from citizens and the international community —adically transform the obviously
flawed, weak and ineffective corpus of governmentcsures, regimes, polices and
governance would vindicate our doubts.

7. 2. 2. Investing heavily on appearance

Several tactics are employed to delay the fightresg@&orruption, to undercut

citizens’ demands of founding more democratic apehoprocess of governance, to
hoodwink international financial agencies and ddnstitutions into disbursing withheld
foreign aid, and to control the pace of the refpnmcess. Chief amongst them include:
(a). Constituting far too many overlapping comnassi of inquiries, task forces and
advisory committees whose recommendations areyh@faver) made public

and/or implemented. More often, commissions areigetnd given the mandate to

investigate what in the wisdom of the ruling elitge extremely sensitive matters
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that may break a nation apart if recklessly handletthat may help cement national
cohesion if judiciously resolved. To this end, scsonenmissions are constituted and
charged with the responsibility of identifying copt government employees and to
then make appropriate recommendations about whiaha¢hat government should
take. Others are constituted to identify perpetsatd human rights violations or
assassins of murdered politicians. Yet others anst¢uted and charged with the
task of investigating how and who has illegally @iced public land, whether
appropriate taxes were paid and to then make apptepecommendations about
how government could (within the confines of lawpossess illegally acquired
public land/s. Rarely are commissions formed tatidye obstacles that hamper
governments from responding more effectively tortbeds of citizens.

(b) Creating new bureaucracies headed by thesechides and ethnic kin and who are
then given high sounding esoteric titles—minusfit@ncial resources, institutional
support and political will that is necessary tceefively carry out their brief.

(c) Allowing, albeit reluctantly, public “watchdogristitutions: parliament, auditor
general’s office, and central bank to: (i) overaad police government spending and
procurement systems; (i) expose shadowy busingsisatons in the public sector;
(c) monitor and advice the direction of governmuolicies and so forth. While these
institutions do sometimes provide the much neededlcs and balances, their role
most of the time, as the term itself connotes) isasically “watch, guard and defend
interests of their master while keeping away wdddintruders.” Partly, this is
because the government they are required to sgpeseis their agenda, meets their

operating costs and provides the technical andatgtaff as well as office
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accommodation. That these public watchdog institigtiare an inalienable
component of the same government they are medeteqo in check is not in doubt.
Can we then blame them for their inaction? Thecd&lnisaying: “ one cannot bite the
arm that feeds him/her,” is here perhaps vindicated

(d) Sacking, demoting, reshuffling and, occasigngdtosecuting corrupt senior
government employees in order to apportion blamdaiture and to dupe citizens
and especially the international community thay/thee indeed “committed” to the
reform process.

(e) Alternating, as the case may warrant, the stiak carrot type of politics to silence
vocal opponents and to woo — through lavish entertant, extension of credit
facilities, promises of appointment and other bémeimembers of the opposition
parties, ‘fire-spitting’ academics and other outsgocritics of government, and
finally,

(H Clamping down on dissenting voices by usingratruments of state coercion: the
police, paramilitary units and, in exceptional aimstances, the military.

In short, what | am suggesting here is that orgimgizens in Africa must not

become too dependent on their governments as thlystaof change. While
governments may (and do occasionally) carry ouatrne$, especially in public spheres
where the interests of the ruling elites are nogdtened, for the most part what
governments in Africa do (or promise to do) amouata public relations exercise, an
exercise purposely designed to fool and/or hoodwhiekpublic and donors.

South Africa’s President, Thabo Mbeki, who him$eldws first hand the

boardroom intrigues and incessant scheming of ASipolitical elites warns of the
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dangers of entrusting political elites with an@paortant a task as inducing sweeping
reforms in the structural and power relations g&petuate the myriad of injustices and
inequities in Africa. This is what Mbeki says:

[For an African renaissance to occur] ordinaryzeitis, in partnership with

others, must ... maintain a permanent vigilance ajaime danger of the

entrenchment, in African society, of this rapacistratum with its social

morality according to which everything in societyshbe organized

materially to benefit the few®

What’'s more, masquerading as championing the isitend concerns of those

whom they represent, Africa’s ruling elites havesslily promoted policies and programs
that, whilst disinheriting the people whom they mtended to assist, benefit the affluent
minority. The brand of politics that they practieethe politics of patronage, deception,
opportunism, incessant infighting, backstabbing smdbrth — is even more deadly. It is
incompatible with the goal of founding institutioosgovernance that would be
accountable, transparent and responsive to thesraetother legitimate aspirations of
the vast poor majority whose lives are charactdrizgpoverty, marginalization and
underdevelopment.

7. 3. Citizen Driven Reforms

And if in fact Ronald McGuire’s assertion that “slave has ever won his

freedom through the generosity of his master” isexd, then ordinary citizens in Africa

(and especially the poor and working class peaplest, united in thinking and action,

248 This view is also expressed by Patrick McAuslahiarticle: “The international
Development Act, 2002: Benign Imperialism or a M©pportunity.” Modern Law
Review. Vol. 66. Issue4. p. 563, July 2003.
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henceforward become architects of their own palitiatures and own liberators from
poverty, underdevelopment and marginalizatiéhAs Harry C Boyte notes: “unless
politics is popularly owned and widely practicedjioary citizens [will continue] being
marginal players®

It would however not be easy for ordinary citizém®wn politics as Boyte

counsels. Many obstacles will certainly proliferatetheir path. Circumventing (a) the
“decades old mentality of “the expert knows beft)’established systems of domination
and servitude, and (c) entrenched state-fundedutishs of violence will undoubtedly
prove to be a monumental feat. How ordinary citizemght also overcome today’s
technocratic-market oriented, citizen-disinheritipglitics enroute to seizing the control
of their daily lives and inserting themselves ameirtinterests at the center of the civic
universe would be yet another daunting challengenEnuch more challenging would
be outsmarting political elites who almost alwaiysl fways of inserting themselves in
virtually all endeavors initiated by ordinary ceizs interested in, for example, building
coalitions of civic involvement in community driveelf-help economic ventures,
biodiversity conservation and projects aimed atradimg soil erosion. But there is
hope!

7. 3. 1. Strategies of reclaiming control of civianiverse

Working as a collective, and in partnership withilociety organizations,

ordinary citizens must first take an inventory lod thenefits and the missed opportunities

247 Ronald McGuire, “Cry of the wild,” in Olubengo Asida and Arunman. Oteh. Eds.
African Voices, African Visions. Uppsala: Nordicrida Institute; London: global
2001:60

248 Harry Boyte quotes A. M kambudzi's article “Isswsl Problems of Political
renewal” in Olubenga Adesida and Arunman Oteh. Bff&can Voice, African Visions.
Uppsala: Nordic Africa Institute; London: Globa(®1:60
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of the politics controlled by parties, politiciaasd political pundits. However, regardless
of the conclusion they arrive at, they should begifind ways and means that would
allow them to participate more fully in what Boytalls an everyday politics. That is to
say, a politics whose primary preoccupation isamedoping capacities for collective and
collaborative work across sharp lines of ideololyiccial, economic and other cleavage.
In other words, as Boyte notes, an everyday pslisadooted in the gritty soil of human
plurality. It accommodates the particular storiaterests and outlooks that each person
brings to public life. It is a kind of politics th& productive, not simply distributive. It is
an every day politics, which aspires to solve peoid and to create public wealth by
tapping diverse talents. It also holds potentiddeak the tyranny of technique that
eviscerates human capacities to shape the wordll¥;i it pays sufficient attention to the
problem of agency.

But for this kind of politics to take root, arguBsyte, the so-called experts must

on the one hand see themselves as “on tap, nopdrvhile citizens, on the other hand,
must also move, unlike in yesteryears, to the caftthe civic universe. More important,
ordinary citizens (poor and working class peoplparticular) must the culture of
entreating hopelessly incompetent governmentsdoead their problems and instead
become directly involved in transforming their magj status. They must also put aside
their differences. They must make sure that theites are heard directly, not filtered
through the established patron-client networks. th&y must begin to participate, as a
collective, in the “kamirithu like hair-raising-cecientizing-confrontationist-down-with

the status-quo type of community action that far&etan writer, Ngugi wa Thiongo
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helped to found, in Keny&*Songs and anecdotes, dance, theater, street parfoes)
market literature, underground presses, graphjiceauipture, painting — the list is long
— would come in handy as a medium of expressingedis Other forms of expressing
dissent, as Chazan notes, may include: (a) paatiag in constant and acrimonious
political debates. They may also involve becommdjfference to government dictates,
refusing to comply with laws of the land, withhaiditaxes, not participating in elections
and plebiscites, and/or creating alternate, detigiaking institutions and networks of
conflict adjudication.

A second strategy might involve creating parall@lsgroots-centered forms of
governance that would allow ordinary citizens toaan their voice, humanity and their
dignity. A third strategy, even though more conénsial, might entail participating in
what Naomi Chazan calls popular conflicts, or quadtellions, against state authority.
This strategy, as Chazan suggests, is especiatgdsn nation states where state
structures are weak, where leaders are capriomhere patronage networks have broken
down, where alternate avenues for power accumuala&txist, and where economic
conditions have wrought widespread misery. The @sgf resorting to quiet rebellions
is, says Chazan, not so much “to gain access toaier or to change the political center
or alter its forms. Rather, it is to undermine éxésting political fabric by limiting its
reach, to minimize vulnerability to official intezmtions, to reduce exposure to the

vicissitudes of government actions and to asseonamy in a multiplicity of locations

249 Mary Esi Dogbe, “Culture and Development ProcBsthinking Women'’s
Participation in Development Dialogue.” Paper pntsd at the CASI/ACEDI 12th
Annual Conference on “ldentity, Citizenship and @enacy:” Brock University, St.
Catherines, Ontario: May 31 to June 2, 1996. Tajsep can also be accesses on line at:
<Http://www.brocku.ca/epi/casid/dogbe.htm > Decenibg 2004.
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and ways.*%What essentially would motivate individuals andugps into joining quiet
rebellions is the realization that the exploitatibat they have thus far endured is far
outstripped by the gains that would follow fromithgarticipation in rural collectivities
that are removed from official power centers, asglbazan. Furthermore, the very idea
of local communities controlling resources and ewvg their own political institutions
based on shared norms is yet another attractig®nea

A fourth strategy, already in use in most partéica, is participating, as

Chazan points out, in the informal economy: blagckateering, smuggling of goods
across borders and so forth.

7. 4. Inducing change through the whip of the markiplace

Despite almost four decades of “political indeperwdg” there is still little or

nothing spectacular to show that Africa is makinggoess in terms of investing in its
people, let alone protecting its charismatic megiada Billions of dollars that the
continent has received in the form of foreign aadédnleast improved the lives of millions
of Africans whose lives are characterized by paoyertarginalization and
underdevelopment. Billions of dollars that areiintdly generated, financial and
technical support that Africa has thus far receifrech industrialized nations, United
Nations, multilateral lending institutions, localdainternational non-governmental
organizations and philanthropic organizations haseimproved the conditions of
millions of Africans living in poverty and squalor.

Africa is to the present day still saddled with ta® many problems. Even the

best minds in Africa and outside of Africa haveltde not come up with a magic formula

250 Naomi Chazan, Peter Lewis, et.al. Politics andepin Contemporary Africa. 3rd
edition. Boulder, Colorado: Lynne Rienner Publishéi999:213.
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that would reverse Africa's economic stagnatiotiapsing infrastructure, crumbling
healthcare delivery systems, environmental degi@adatigh levels of illiteracy,
burgeoning unemployment, pathetic living conditioragpidly spreading HIV/AIDS,
persistent famines, widespread hunger and thes lisexhaustible.

The question in many people's lips is: why is Adrguch a basket case? Many

factors have obviously contributed to this sorgtetof affairs. | have already examined
most of them. | have looked at the festering wounoi®s the violence unleashed upon
Africans by European colonialists. | have discudsed the infantile behavior of Africa’s
ruling elites has compounded Africa's problemsavehalso surveyed the flawed
prescriptions thrust upon African governments le/\World Bank, the International
Monetary Fund, international non-governmental oizgtions and the powerful cartel
international conservation organizations headquedtespecially Western Europe,
Nordic countries and North America. What | have thots far touched upon, a theme to
which | must now turn, is how some of the moniext #irica receives could be invested
in incentive based communal development progrardsadiversity
conservation/creation projects. Perhaps, and latgeperhaps, this way is what might pull
Africa out of the doldrums. But let me first progidome brief background information.
7. 4. 1. Development assistance

In the first few decade after independence, wiilegd Timberlake (1986), much

of the foreign aid that Africa received was usethudd symbols of modernity: defense
forces, roads, dams, ports, conference centerglshaniversities and the list is endless.
In the 70’s, however, Timberlake goes on to sath wigrowing realization that the

building of symbols of modernity had not benefitbd vast impoverished segments of
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society priorities began to shift, at least on pagyel in speech. More attention was then
focused on meeting people’s basic needs and eflpdod self-sufficiency. Obstacles,
nevertheless, which to the present day still stanthe way, began to proliferate.
Unnecessary bureaucratic tape remained as a niggtaake. Aid could not get through to
small farmers. The people who were meant to fatdithis goal arguably did not have
adequate knowledge about the real needs of poegenents of society. More important,
African governments were (as they still are todaynewhat unsympathetic to meeting
basic needs.

Come 1980's onwards, the focus shifted again. Hewekpenditures of African
governments, especially in personal emolumentdddmrireduced and the monies saved
re-invested into social projects and programswmatld improve the lives the poor took a
center stage. The 80's through the late 90's vinerethe era of the now infamous
structural adjustment programs. Government-ownedspatals were sold off. The
retrenchment of public employees followed hot anhkels. Massive cutbacks in many
government supported programs kicked in. Cost sgavas introduced in the education
and health sectors. State subsidized agricultuxtahsion services were reduced or
eliminated altogether. Unemployment shot up. Criates rose tenfold and they are still
rising. Many people sought refuge in alcohol arfteoself-destructive social habits. In
short, market-driven reforms again did not offereffiective antidote to Africa's
guandaries. The situation can however be correBatdhow so, one might ask? | here

zoom in on conservation of Africa’s biodiversity.
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7. 4. 2. Environmental stewardship payments

As David Farrier correctly notes, “biodiversity c@mvation in Africa certainly

requires active management and restoration of stes.*>*The current modus
operandi of biodiversity conservation, which isd®n “command and control
regulation,” cannot however achieve the desiredlt®sNew strategies are therefore
required. Providing financial incentives to indiuas and groups in exchange for
restoring adulterated ecosystems may prove torbera effective strategy of
conserving/managing/creating more biodiversity sesoring damaged ecosystems.
Financial incentives might be given to individuafsd groups who have at least made an
effort to conserve resources and environments wiheselive and that surround them.
Farmers and herders who are willing and commitbectlocating from fragile
ecosystems or who have clearly demonstrated tleegnaking an effort to abandon
environmental destructive practices should, | elidoe paid what for lack of a better
term | call an environmental stewardship honorarilmdividuals and organized groups
that may wish to become involved, and have indéeave interest, in “producing”
biodiversity on lands that they own should alsdudly encouraged to do so. They could
be offered incentives in the form of money, pubécognition and/or appointments in
local or central government departments.

Why provide financial incentives? First doing dovsould complement the

already existing command and control systems. Skabwould make those involved

feel they have a continuing stake in conservingreating biodiversity on their lands.

5! David Farrier. “Conserving Biodiversity on Privdtand: Incentives for Management
or Compensation for Lost Expectations.” <http://w\bwttu.edu/playa/rights/r995-
04.htm>October 24, 2004.
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Third, others may follow suit and begin to assubesvardship responsibilities. Fourth, as
David Farrier correctly notes, this strategy's fo@uon “early protection of ecosystems,
not last minute resuscitation of damaged/despaifdral systems and specié¥Fifth,

it is best suited in places where command and ebabhforcement mechanisms have
proved most daunting. Sixth, it would motivate disgled populations into becoming
conservationists, for they would begin to “percesd@ments of biodiversity as asserts,
rather than the liabilities that they currently resent.?**Seventh, it would help to
cultivate and nurture a sense of responsibilityardy to the community but also to the
non-human world. Eight, it will provide supplementecome support. Finally, and most
important, paying farmers on marginal land for Inkedsity conservation, as Farrier
notes, “will be attractive from a political perspege. It will help to curb rural-urban
exodus and this, in turn, will be a plus to easirgan congestion. It is also good
politically speaking, for it power is decentralizadd decisions are made based on
existing local conditions and institution&*

Conclusion

| have focused this book on three themes. Whil@ikeein mind the many

documented root causes of Africa’s challengesyeHast looked at the role that local,
national and international elites have played endbvelopment and exacerbation of the

myriad of environmental challenges facing Africaldts peopl€>° To this end, | have

252 |pid. <http://www.lib.ttu.edu/playa/rights/r995-t¥m> October 24, 2004

253 |pid. <http://www.lib.ttu.edu/playa/rights/r995-t¥m> October 24, 2004

254 bid. <http://www.lib.ttu.edu/playa/rights/r995-t¥m> October 24, 2004

5% |dentified root causes of Africa’s problems inaduémong others: ravages of climate;
topographical constraints, Africans attachmentacaronistic traditions and socio-
religious values; the impact of investment regimed trade interests of Western
governments and multinational corporations; mouyntareign debts, disinheriting
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examined how the policies and programs repeatedimpted by elites (Africans and
non-Africans alike) have increasingly driven thepa, struggling segments of society in
Africa to destroy the environments where they li&t surround them and that they
depend on for their livelihood. The examples | haited to vindicate my argument
include:

a) How the introduction of the Nile Perch fish itfrica’s largest fresh water lake,
lake Victoria has, besides impoverishing local camities living around the
lakeshores, damaged the lake’s internal ecologicalesses.

b) How the continuous utilization of transplante@stérn misanthropic conservation
models, the “fence and fine” approach to bioditgreonservation, have led to

the displacement of millions of ordinary Africansiin their ancestral homelands,
leaving them worse off economically and in dire @dy. They have also made

local communities become less willing defenderthefwildlife and old growth
forests that they previously cared about and rexkrerotected without fear of
retribution.

c) The extent to which the introduction and consedjexpansion of cash-crop
farming in forested areas and in fragile ecologmehes, previously considered
marginal to rain-fed agriculture, has herald faaxcteng consequences to the
environment, human-health, food-self-sufficiencd @sonomic security.

d) How implementation of the World Bank and IMHed structural adjustment

policies and programs sponsored by internationalicial institutions; Africa’s
moribund institutions of governance, impact of blaegeoning population growth rates;
widespread corruption and infantile behavior aratpces of Africa’s political elites, the
unrelenting invasion and meretricious attractiomvettern lifestyles, values and ideas,
and last but not least; Africa’s marginal integvatof in the global economy.
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programs in the agricultural, health and educasectors have pushed the poorer,
struggling segments of society even further degyperpoverty whilst setting in

motion unintended cascading environmental trav@stie

e) How policies put in place to attract foreignastment have instead attracted
pollution-belching industries, sweatshops factotieg expose their workers to

many hazards, and created loopholes that foreigipaaies use to export and

dump radioactive waste on African coastal watedsiarsemi-arid and arid

ecosystems.

The second theme that have | explored is the @tiwelbetween Africa’s

monumental crises and the failure of elites —hadbe who advise and influence the
direction of Africa’s recovery in virtually all fats of human life — to acknowledge the
humanity, input and agency of people of all walkéfe: local people and organizations,
grass roots, rural and city people, a plurality@tes etc. In this respect, | have
demonstrated how and the extent to which the rahoet of elites (Africans and non-
Africans alike) to listen and to hear with respaetl accordingly respond to the priorities
and needs of poor groups in society has stokefiréhef the on-going systematic
breakdown of Africa’s indigenous cultures, insituats of socialization and destruction of
crucial life support systenfs® Marshalling evidence from a variety of academic
disciplines, | have argued that the root causefa€&s predicaments—including the

accelerating environmental crisis— stem primanibni the three that Lao Tzu identified

256 | am here referring to some African and non-Afigezademics and elites drawn from
local and international development agencies, Bnéiftoods Institutions (i.e., the World
Bank and the International Monetary Fund) and litkeawn from the powerful carter of
international conservation organizations headquedtespecially in Western Europe,
Scandinavian countries, and North America. 3 Mdptiozesky. Op.cit p.3
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in his book The Way of Lao-Tzu (604bBC-531 BC).l&® Tzu noted, “there is no
calamity greater than lavish desires... there ismeatgr guilt than discontent.... and
there is no greater disaster than greed.” Supgpttiis assertion as well, South African
philosopher Martin Prozesky writes, in his paperellAFed Animals and Starving
Babies: Environmental and Developmental Challemg&socess and African
Perspective,” that:

The needs of the poor and the greed of the afflasnboth deadly forces — but

of very different kinds ethically. The poor damdbe environments (where they

live, that surround them and which they dependoonitfeir livelihood) out of

need. The affluent, [on the other hand], who hdwa@aes about what to do which

the destitute do not have, damage and despoildhehaman part/s of the

physical world out of greed. ... [Put in another wdle strong prey upon the
venerable: powerful people against weaker peopaker people against

animals and against what is left of nature.... Butvithistanding this major
difference, for nature the result is the same: ndamage, some of it perhaps
irreversible®’

There is no denying that European colonialists tlh&lfoundation of the structural

and power relations that to the present day impshkenillions of Africans. With their
zeal to radically overhaul what they deemed — thooigt without prejudice— as being
“primitive” African ways of life, European coloniats introduced sons (and occasionally
daughters) of Africa into an alien and alienatiggtems of education. This transplanted

system of education, whose core vision of pullimg ignoramus sons and daughters of

257 Martin ProzeskyOp.cit p.3
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Africa “out of their primordial ways of life intdhe Europhone light” has remained
largely unchanged to the present day, has argubbgn the most revolutionary
influence operating in sub-Saharan Africa.” Whileas empowered some Africans, it
has also especially undermined the youths’ pridéeir cultures, native languages,
customs, moral ethos and traditional methods ofliconesolution. It has additionally
helped to mold generations of African graduates,w¥ale lacking faith and confidence
in their ancestral heritage, have an avid cravargirtually everything emanating from
the West: ideologies, economic structures, ingbitist of governance, development and
environmental recovery models, languages, histolitesary productions, symbolic
systems, cuisine, dress culture, lifestyles, egreetAs Ali Mazrui notes,

The differences among educated Africans do nohlehether they are cultural

captives but in the extent to which they are. Afris vary in degrees of bondage

but not in the actual state of being enslaved.... @aasurement of dependency

is objective: how far an African has become a bBakopean in dress, ideology

and style. The other measurement is subjective:faothe slave realizes he is a

slave at all and seeks to rebel against his camdit?

What is more, “fascinated by the West’s culturalron’ (to use Mazrui's words),

this group has for the most part remained inteliglcimitators and disciples of the West.
And as Ngugi wa Thiong'o observes, the majoritAfoica’s elites have remained mostly

“unconnected with the world in which millions of @oAfricans live in the shadows of

258 Ali Mazrui, “Educated Africans in Politics and Sety,” in Robert L. Ostergard, Jr.
Richardo R. Laremont & Fouad Kalouche (eds.) Po®elitics and the African
Condition: Collected Essays of Ali Mazrui, Vol. Brenton, NJ & Asmara, Eritrea:
African World Press, 2004:216-217.
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poverty, ignorance and disea$e® But it is the late Thomas Odhiambo, founding
director of the International Center of Insect Rbigg)y and Ecology (ICIPE), who, |
believe, offers an interesting take on how thegptanted Western system of education
has, in Africa, tragically helped to produce “it¢éetual gatekeepers of Western
hegemony.2¢°

For Odhiambo (1995: 157), ... the best way “to acd@hm more lasting conquest of a
people, society and civilization is to destroy tlsalf image of accomplishment, well
being, enterprise and innovativeness and theiraigp@ dream and to invent their own
self constructed future.” Because many studentssahdlars of Africa, including Mazrui,
have painstakingly highlighted the different kirafcultural, political, economic and
socioreligious dependencies perpetuated the unimtiexd reliance on discourses and
paradigms imported from the West, | will here neldbor this issue.

Concomitant with the manner in which the trans@dntVestern system of

education has helped to produce, in Africa, intéllal gatekeepers of Western
hegemony, | have also examined the ways in whiglofi2an colonialists, industrialized
nations, multinational corporations and postcolbAfaca’s ruling classes have, singly
and in unison, unrelentingly plundered Africa’sasaries, mineral wealth, indigenous
forests and Africa’s biodiversity. | have arguedttthiding behind the cover of saving
Africa’s environment and by extension saving Afrisdrom their self-chosen road to

destruction, European colonialists expropriatedehngcks of Africa’s most fertile and

259 Ngugi wa Thiong’o. “The Allegory of the Cave: Larage, Democracy and a New
World Order!” Lecture 111 of the Clarendon Lectuire&nglish, Oxford, May 15, 1996.
This article is also published in Black Renaissadoee Volume 1, Number 3.

2%0 Ella Shohat. 'Notes on the Post-Colonial,” So€itt, Vol.10, N0.2 & 3, 1992:93-
103.
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mineral endowed lands and thereby uprooted millafm&frican peasants from their
primary source of identity and sustenance. They att only compressed groups “with
no traditions of shared authority or shared systehsettling disputes,” but also
“separated people who would otherwise have livegtioer” (as Mazrui would say) in
designated reservations where, in Edward Said’slsydthey could easily control their
movement and tax and use them profitably.”

Moreover, the “fence and fine” Western approacbanservation, an approach

still prevalent up to date in much of sub-Saharéica, has | have argued proven to be
either inappropriate or downright disastrous. Tiemsg the control and management of
wildlife, wildlife habitats and indigenous growtbrests from adjacent local communities
to central governments, the “fence and fine” covestgwn paradigm has indisputably
discouraged local communities from defending thieliie and old growth forests that
they once cared about and reverently protectedigiirmumerous religious injunctions.
The increased human-wildlife/nature conflicts wised in Africa today are, in fact,
partially attributable to the continued utilizatiohthis arguably misanthropic European
conservation paradigm. Denied the right of acoesand control of, resources in the then
declared human-off limits ecosystems local comniemitvho once relied on natural
resources for their survival, and who had put acplsound traditional rules of access
and management, now care less about the wildldef@arests that surround them. They
regard statutorily protected wildlife and indigesdarests as no longer an integral part of
their lives and livelihood. Because central govegnta in Africa have, since the colonial
period to the present day, arrogated themselvesaiver to police, to control and to

manage wildlife and forests reserves, local comtreswhave increasingly felt that they
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have no stake in dutifully and responsibly managnatural resources in then statutorily
protected ecosystems. Even more disturbing, i¢aittehat Africa’s conservation
projects and programs mainly serve the interestsfefv Africa’s political elites and the
“crowd of camera-toting safari tourists from riobuntries, who blithely flock to Africa

to delight in the magnificent spectacle of Africatmrismatic megafauna®* Local
communities, who shoulder most of the burden okeoration while governments in
Africa and the tourism industry share in its praility, have least benefited.

The exit of European colonialists, and the fortyspyears that most countries

have had since attaining “political independent@s not significantly improved the
lives of the majority of Africans. Millions are Btirapped in poverty, thanks for the most
part to the policies and programs promoted by Afsiculing elites that European
colonialists help to manufacture. Chiefly conceraedut how to please their foreign
benefactors — Western nations, Bretton Woods ut&iits and international conservation
and development agencies — Africa's ruling elitmgehnot only mortgaged the lifeblood
of millions of Africans, leaving them worse off @emmically and in some cases in dire
poverty, but have also readily allowed Africa'suféts to be controlled from Western
capitals.

The third theme that | focus on dispels the notiat is now increasingly gaining
currency in Africa; and that is, the view that wiAdticans in Africa essentially need, in
order to get the continent going in the right di@t, is to actively promote a robust

moral/ecological education in all institutions otglization. Such an education, some

261 Michael McCarthy. “ Can Africa's Impoverished Pkopnd its Animals Live
Together?” <http://news.independent.co.uk/worldéafistory.jsp?story=590434 >
December 17, 2004
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argue (see chapter one, for example) should beigedon recovered shared values,
traditions, technological skills and practices &dlas belief systems from Africa's
precolonial heritage. Others suggest it shouldrberged on radically improved
classical ethical theories. Yet, for the majorityshould be based on a well thought-out
creative synthesis of both pre-colonial Africa’krledge systems and improved
classical ethical theories. Obviously, no sengigeson would dispute the fact that Africa
is in need of a moral rebirth. But to exclusivedgidis on resolving the gargantuan of
problems and challenges facing Africa and Africdmeugh a moral rebirth — without
also grappling with the structural and power relagithat perpetuate poverty and
different kinds of inequities — is, | have argutretreat into the sphere of social
irrelevance. That the structural and power relatibmat perpetuate poverty and diverse
kinds of discriminations based on ethnicity, clatigion, age, gender, et cetera should
also be confronted more robustly, more persisteaity more honestly need here not
belabored. Another important theme that | haveexamined in this study, a possible
theme for future research, is how Africans in Adrimight, in addition to domesticating
the forces of globalization to their advantage,nta&n a proactive vigilance against the

predatory tendencies and practices of contempaiabal capitalism.
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